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PREDICTING FUTURE PHILOSOPHY

By Archie J. Bahm
Professor of Philosophy
University of New Mexico

I oppose those who assert that we cannot predict the philosophyiof
our changing future. I claim that we can begin to discern the kind

of philosophy we need by examining the kinds of needs inherent in

our present problems.

Although it is possible that we shall continue to be so stupid as

not to recognize our needs, including need for a new philosophy, I
believe that the magnitude of these needs themselves will force us

not only to recognize the need for a new philosophy but also to
discover what essentials must be included in our basic assumptions.

We have accumulated such a vast variety of interrelated problems

that hope of solving them piecemeal is no longer possible. Solution
will require some "quantum leap" to a higher-level gestalt (i.e., a
more intricately complex but unified whole; a social-economic-
political—-educational-logical-philosophical gestalt, at least), which
will involve its own key ideas, techniques for communication, and
methods for decision making. It will require new levels of comprehension,
new values and moralities, new technologies, including new educational

techniques, and new and more sensitive varieties of responsibility.

RELIGION

My assignment in this conference pertains to religion as a human need
and as an integrative factor both within persons and society. I
accepted the assignment readily, since I have been a life-long student and

teacher of philosophy of religion based upon comparative studies of both

Western and A'sian religions.

What is religion? My studies have forced me to abandon the traditional

Western conception as belief in God or gods or supernatural or superhuman




power or powers. Two of the world's ancient living religions, Jainism and

Theravada Buddhism, explicitly reject belief in God and give religious reasens

for their disbelief. The ethical monetheism shared by Judaism, Christianity,

and Islam is largely peculiar to Western civilization. If religion is not

“"pelief in God," then what is it?

After several revisions, my hypothesis about the traits common to all re-
religions is this: Religion is man's concern for his ultimate values. Byc

ultimate values I mean both intrinsic values or ends-in-themselves and.the

value of life as a whole. Some religicns are other-worldly, locating the goal

of life, and the ultimate value of life, beyond life, in Heaven, Kaivalya, or

Nirvana., Some are this-worldly, locating the goal of life within life, and

the ultimate value of life in the quality of living. But what all religions

have in common, and what I propose=as a definition, is this concern for

Such concern manifests itself in two interdependent ways, through beliefs

and practices.,

1. Each religion, and each person, tends to have beliefs about the origin,
nature, and future of self, society, and the universe, including thkeir walvesz.
both goods and evils. Since, as I believe, persons are essentially social, -

least some social values interdepend with the ultimate values of each person.
The more civilized, and socialized, each person becomes, the more fully he

recognizes not.only kinship with, but also an interdependence with, all other

persons, with mankind as a whole. Although life perpetually provokes some cun-

flicts between individuals (as well as within individuals) and between societis
since such conflicts usually produce bad results, few can fail to idealize a

world from which conflict has been eliminated or reduced to a minimum.

2. Beéliefs, then, may be said to constitute one's philosophy of life. &u

+



religion also involVes practices, i.e., whatever one does in pursuit of his.
life's goalsi One's religion is the practice of his philosophy, or at leas®
his philosophy of lifé._ Thus religion is not something which exists only in
churches or temples or at sacred times and places. It is true that one may
appreciate his ultimate values more fully ii he deliberately takes time to
give specific attention to them, to meditatc upon them, to celebrate them,
and to enjoy them., But the work one does, the money he earns, the childrcn
he bears, the experience he acquires, the medicines he takes, the political
decisions he makes, the wars he fights, the vocation he follows, the ways he
récreates himself, the ways he associates with others, and the things he shares
with others, are all religious when they bear upon the ultimate values of his
life.

I agree that religion is a human need. Conceived in terms of concern for
one's ul@imate valugs, it is hislgreatest negd, for it inciuaes survivai as
well as happiness. Man is incurably religious, not in the sense that he is
superstitious (he may be that also), but in the sense that he is naturally
concerned with his ultimate values. I agree also that religion integrates.
However, religion unites, but religions divide. Doctrinal differences and
derivative practices which divide men exclusively cause conflict. Pardoxic-
ally, we need more religion and fewer religions; unfortunately just now we
seem to be acquiring more religions and less religion. The-integrative

powe# of religion should not be overlooked by either predictors or planners.

PHILOSOPHY

My concern here is limited to philosophy (i.e., to beliefs rather than

f practices). I shall suggest the kind of philosophy which appears inherent in

| our present needs by outlining first some needs and then some presuppositions

iz



which seem néeded.

Needs

For convenlence, I shall dlstlngulsh elght needs (def1C1enc1es), even
though each is really a complex of needs and each 1nterpenetrates all of the
others; inability to adapt to complexities, rising expectations and frustrat-
ed efforts, loss of direction amid cultural diversity, moral disorganization,
unwillingnéss to trust, alienation, loss of confidénce, and feelings of hope-

lessness. The list is not exhaustive.

1. More people find themselves unable to adapt to life's increasing com-—

Plexities. These complexities are of many kinds:

a. Megalopolitan. The intricacies of life in our largest cities, which
intimately 1nterdepend with their surroundlngs as well as with more distant
suppliers, have become so complex that no one, nelther pollcemen, commissioners,

mayors, or social scientists can understand all of them.

b. Scientific. Proliferation of fragmented subsciences has proceeded so
rapidly that introductory courses outlining singlé fields can only sketch
major essentials, and new discoveries supercede older theories so rapidly
that engineering curricula, for example, have an increasing obsolescence

rate which promises to require annual revision within a few years.

_ c. Technological. Increasingly specialized tasks and tools require
special training and, with rapid obsolescence, special retraining for increas-—
ingly complex skills. Earlier father could fix the family car, but now only
a specially-trained mechanic can be trustéd to manipulate repair tools.

Atomic power plants require teams of technologists, in finance, ecology,

urban geography, as well as nuclear physics.

d. 1Industrial. Large scale production demands investment and managerial

magnitudes which practically eliminate individual inventors from exploiting



their.own inventions. _Coét of production of multiplex machines has become so
g;eat that guarantee ofxlhrge scale production is necessary to make some
financiaily feasible. Individual workers complain of serving as mere impersonal
cogs in a great machine, Possibilities for profitable original craftsmanship
have been diminishing.

-e. Cultural. ~ Although freed from narrowﬁess of rural dogmatic sectarian-
ism, people find themselves plunged into a chaotic sea of "cialtural pluralism"
in periodicals, books, radio,msvies, television, department stores, amusement
Advertisements, college courses, and travel adventures, and increasingly
varigated, rdisorganized, and disturbed personalities as associates.

:f. Educational. Children of increasingly mobile parents encounter multi-
farious efforts to reselect and feorganize essential learning in ways which
may deprive some, overexpose others, confuse, disorganize, and bore many.
Lock-step procedures oiten penalize both advanced and %etaraed students; and
arbitrary demands by overworked teache;s produce disgruntled students. The
ideal of a well-rounded educati&n, still believed worthy in the 1920s, has
secome obsolete. Now fhe most that can be expected is to be a well-rounded
sub-specialist, -

g. Global. A shrinking globe and growing knéwledge of Asian cultures
reveals the fact that beliefs and practiqesAOppésed to ours have worked suc-
eessfully for centuries, and that those living in our emerging world culture
confront a plethora of conflicting mores, ideologies, religious authorities,
and philosophical presuppositions, as well as languages and laws. World law,
and a world bill of rights, are lacking.

h. Novel. News, whether monthly, wéekly, daily, or "every hour on the
hour," through periodicals, newspapers, radio, and television, is so much a

paft of standard diet that anxieties increase as newstime approaches. Each

4



novelty which is faced brings with it problems of choice relative to conserving

past goods or acquiring new goods. Choices between conservatism, radicalism,

or some compromising moderatism become more complex when the options involve
a seeming flux of conflicting philosophical presuppositions. Which should be
trusted? The wisdom of the ages or the latest discovery? When both have
proved inadequaté, what:B8hall one trust?

2. Rising expectatidzbs made possible by scientific, technological, in-
dustrial, and educational achievements have not been matched by equaliy ideal-~
istic opportunities. Althouéh due in part to mismanagement, and lack of ef-
fective philosopﬁy of responsibility regarding public economic planning, fail-

ure to recognize limits of both total and per-peréon resources have spurred

unwarranted optimism. A more realistic evaluation of both maximum and optimum

ratios of population, consumption, and resources is needed.
3. Logs of direction resulting from both too much cultural diversity for

those who desire to but fail to master it. Idealization of individual freedom,

~~
prevalence of cultural relativism, and absence of reliabiletideals by which
N

one can guide his life cause uncertainty, instability, and even incapacity

to become effectively self-directed.

L4, Moral disorganization. Not merely rising crime rates, which seem to

have nothing in sight to stop them, but alsolthe pervasiveness of crime, petty
and major, at all levels, from welfare clients to presidents of éorporations,
banks, and nations, proves that multitudes believe that crime does pay. Loss
of traditional baseé for moral appeals without replacement by newer, more
effective ones leaves more and more persons adrift in a chaos of temptations.
5. Unwillingness to trust others is motivated not merely by economic
deception, pﬁlitical corruption, and other forms of social disorganization

but also, especially these days, by widespread inspirationnfrom quantitative



literature of atheistic existentiali- . "Hell is-other pecple." "Existenz
precedes essence."' One's own acttof will is "authentic" cnly if it refuses
to permit itself to be imposed upon by any law,.political, moral, logical, or
natural, by o£her wills, or even by one's own previous will as exﬁressed in
promises. Each act of will is self-gen: niting, endebted to nothing, solely
authoritative, and dictating its own wnatness, including any responsibility
it may happen to choose.

6. Alienation, which takes many forms and degrees, deprives the alienated
of fullness, of fellowship, of feeling at home in his self, his society, and
his universe. It fosters fear, hatred, enmity, extlusion, frozen borders,
and further frustration; and reduces opportunities for sharing, cooperation,

'creativity,.and survival. B

7. Loss of confidence. If a self is unable to cope, in a society which
i» unable to cope, in a {God-iS-dead) universe unabie to cope, with probiems
growing inexorably in magnitude.and complexity, how can one have confidence
thattthings will turn out all right in the end? The rising expectations of
more highly educated persons combined with a growing awareness of their
poverlessness tq control or even influence the course of events tends to
add anger to loss of confidence and ripens prospects for political disorder.

8. Feelings of hopelessness. Not all have been infected, but if the
conditions fostering loss of confidence continue, we should expect more to
lose their ambition and willingness to cooperate constructively. Already
many have turned to drugs and yoga. Others hope for help from nostrums:
older religions, new sects, communes, astrology, Hari Krishna, Soka Gakkai,
and Jesus Freaks movements. When these fail, some, with tongue in cheek,
rejoin the system deliberately intending to "beat the game'" as soon as

possible.




Presuppositions Needed

What kind of philosophy will help us overcome our deficiencies? If we
are intelligent (I do not predict how intelligent we will be), we will deter-
mine what our needs are and devise a philosophy and religion suited to such
needs. Without taking time to show how the following proposals meet each of
the foregoing deficiencies specifically, I sh#ll select a few outstanding
traits which should characterize the philosophy which need.

1. Acceptance of the ultimacy of both change and permanence. Tﬁe omhi -~
prasence of changes, rapid changes, increasingly rapid changes, has made us
aware that social and cultural changes may, when seen in combination with
growing awareness of biological, chemical, and astronomic changes, serve as
additional evidence that change is an ultimate characteristic of existence.
Yet, since change involves something which changes, or something which remains

through the change from its beginning to its end, the omnipresence of perman-

ence as interdependent with such change may be regarded as a universal charac-

teristic also. What is needed is a philosophy of both permanence and change

in which each interdepends with the other.

Permanences-which never change,
and chances which, being instantaneous, do not endure, are both unnecessary
in trying to account for the dynamic nature of existence as we experience it.
Such a metaphysical assumption involves a soth—and logic, something not yet

developed in an explicit way.

2. Acceptance of the ultimacy of parts and wholes. Although surely now

everyone knows that a whole is always a whole of parts and a part is always

a part of a whole, we find the Greek atomists reducing all things to

mere
parts, or indivisible particles which, because they were uncuttable, were
called atoms, and we find the Hindu Advaitins reducing all things to Nirguna

Brahman, a whole without parts, without any distinctions. Even when we do



not go to such extremes, we find some people tending to believe that parts are
more real than wholes or that wholes are more real than parts. But surely the
whole of anything is just as real as its parts and the parts are just as real
as the whole, even though some things have more parts than others, and the same
thing may gain or lose parts. Understanding of the nature of whole-part
relations will need a whole-part logic or, as I call it, an organic logic,

to supplement the currently popular logic of parts, i.e., of atomic proposi-
made true by atomic¢i:facts.

3. Acceptance of the ultimacy of both complexity and simplicity. Groyth
in complexity we know, How to organize and resimplify such complexities into
" new unified liying individual-social gestalts remains unclear. Experiments
with communes and multinational corporations within other kinds of organization
add to our knowledge. Although A. N. Whitehead warned about ''the fallacy of
simple location," we have not yet developed a logic and metaphysics in which
the complementarity of both simplicity and complexity is clearly revealed.

L4, Acceptance of the ultimacy of levels or hierarchy as well as of co-
ordinatioh or equality. Although the presence of hierarchy Has beén recognized
from ancient times, the nature of emergence of new levels of ofganization,
physical and biological as well as psychological and social, remains obscure.
Earlier succeéses of physical sciences have imbressed many with the reliability
of lower levels of organization and have tended to promote physicalistic‘
reductionism. But current problems demand recognition of interdependent
interaction of things involving multiplicities of levels of organization. A
multi-leveled logic, i.e., a logic in which the interrelations of many levels

are clarified, is needed.3

5. Acceptance of the ultimacy of interdependence, i.e., of both some in-

dependence and some dependence. When two things, persons, societies, organ-
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isms, levels, etc., are interdependent, they are partly independent of each
other and partly dependent upon each other. Dynamically, things vary in inter-
dependence; that is, they may become more independent of or more dependént upon
each other, and may develop patterns of such variations. But we lack an ade-
quate logic of interdependence, of dynamically varyinging interdependence, and
of rhythms of interdependence.

Lack of space prevents further elaboration, but I believe wenneed also a
logic of degrees, a multidimepsional logic, randia-logic of process, including
dialectical procésses.5 I believe that we cannot clearly understandi.how to
resolve other problems..not merely metaphysical,'but also physical, biological,

' psychological and social, including economic, political, moral, and religious,
until we have developed an adeduate logic. If I can make this point sgfficient-
ly impressive, I will regard my contribution.to this Conference, iﬁdéed the
Conference itself, as having been worth while. °

Turning specifically to predictions about values and religion, including
political, economic, educational, and moral values, what do our needs imply?
Caught between deteriorating, but still well-established and powerful tradi-
tions of sectarian religions insisting upon the authority of special reveala-
tion, on the onebhénd, and widespread preva;ence of, aﬁa appeal of; culturaI',
relativism, on the other, mankind is in need of a science of values (axiology),
a science of beauty and art (aesthetics), a science of oughtness and rightness
(ethics), social, economic and.political sciences, and a science of religion
or of the ultimate values of life, i.e., of eaéh person and mankind as a whole.

We need a philosophy of science, including logic, which not only permits,
but sees as central, the task of undérstandihg the nature and value of life
as a whole. Science is not value;free,6 but is most valuable because it is

useful in helping us to understand values, including ultimate values, and how
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achieve and maintain them. Science which fails to do this contributes unwitting-

ly to a suicidal tendency which seems to have gripped mankind. My prediction
is that, if mankind is to survive (i.e., by its own intelligence, vs. by the
power of some dictator), then it will need to develop a new philosophy, in-

cluding a new philosophy of science, w~ .ch will compel responsible thinkers,

decision makers, to employ scientific 2thods in solving the problems of

understanding ourselves, our values, and our social nature and needs.

PROPOSALS

It is not my purpose here to propose many solutions. The urgent need
for an effective world government is so obvious that even mention of it is anti-

climactic. Replacement of legislation by special—intérest pressure groups by
7

scientific techniques seems called for.

I hope that I express something central to the common concern of members

of this Conference by making two proposals:

1. Not only do we need more research institutes, we need many more. Not

only do we need such institutes supported by foundations, private corporations,

and perhaps from the budgets of foresighted religious sects, but also by

national governments and the United Nations Organization. The expected found-

ing of a United Nations University is occasion for a glimmer of hope that it

will stimulate more widespread awareness of our needs and support research

somewhat relevant to them.

2, Not only do we need more research, but such research should be more

integrated. I propose that a world association of humanistic research insti-

tutes be organized. Three functions of such an association may be noted.

a. Many groups, some private religiously-motivated groups centering about
some specific need, or good, or locality, or person, are exerting much effort.

Some governments and corporations are paying for research with humanistic aspects.
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Heiping msach to become aware of the existence, efforts, and achievements of
the others and of their common interests seems worth while.

b. The need for comprehensive supervision of many research groups seems
great, for not all can be expected to attain and maintain a wholesome perspective.
Not only should there be some central awareness of what is being done by all of
numerous research institutes, but also some attention to how well the efforts
of each contribute to mankind's problems as a whole. By calling attention re-

currently to overall needs, association officers may stimulate research to be
more éensitivély fitted to sﬁch needs.

ce A third function would be to discover which kiﬁds or areas of research
are being neglé;ted by institutescand to publicize the lack to motivate support.

d. A fourth function would be to keep alert for still newer problems which
arise from time to time, some of them resulting from the very success, if we

" should succeed, and which could not be foreseen by earlier planners.

I hope that a pooling of suggestions during this Conference will result in
concrete steps toward both more research institutes and a world association of
them for the purpose of helping'mankind to discover the new philosophy, or the

new basic assump§tions, inherent in our present plethora of complex needs.
g
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SOCIETAL COMPLEXITY AND RELIGIOUS POTENTIAL

by Elise Boulding
Professor of Behavioral Science
University of Colorado

Religion may.be looked at as a continuing human need which has
to be dealt with, as a "weakness" which has to be taken account of in
developing 1ntegrat1ve systems, or as a human potentlal, one more resource
to be utilized in maklng a more humane and socially responsive society.
Each of these views 1nv01ve an essent1a11y ut111tar1an approach to
religion. There is a fourth view, which involves seeing the religious
dimension as at once the least developed human capacity and the critical
source of clues regardlng the evolutlonary development of humankind in
social space and time. It is this fourth position that will be explored
here. To do this, we will consider the experiential and institutionalized
aspects of the rellglous dimension through successive perlods of social
complexification over the last 10,000 years, as a prelude to asse531ng our

present situation and future capabilities.

In order to understand the historical role which religious awareness
both in its experiential and institutional forms has played in human society,
we must be clear that religious awareness has always dealt with two contra-
dictory perceptions of reality. First, reality is changeless and enduring,
and there is a stable cosmic order that can be relied on as an anchor for
the individual even as she is buffeted about by disorderly daily experience.
Second, reality is in process, creation is unfinished, and there are basic

uncertainties and unknowables at the heart of the universe. The future may
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be known to the creator-at-work, bu* -—mankind cannot pierce the dark
cloud of unknqwing that forever veils the alpha-cum-omega of existence.
The nomizing work of religion, then, which Peter Berger writes about so
weil,l muét deal with both sets of human experiences--the experience of
the changeless and of the ever-changinc Much of the critique of religion
in western hisfory has represented uiicrstandable reactions to drastic
oversimplifications in various religious belief systems in response to
these underlying perceptiogs. Formulae describing an unchanging social
order as a reflection of an unchangeabledivine order, or glib articulations
of divinely ordained evolution toward a perfect earthly end-state are
equally unacceptable to many of our contemporaries.

The institutional features of religious life are the envitable
result of the fact that the experience of the unknown is always a social
"experience, even when (or most of all) when the experiencer is alone.
Culture patterns the experience, and social structure makes it possible to
integrate that experience into everyday life. The cultural patterning and
institutionalizing of religious experience is a work never completed because
there are continually new eruptions of experience from the unknown into the
daily; this fresh stock of experience must continually be worked into the
fabric of existence. |

Three approaches to conceptualizing the ever-new experience stream
and integrating it into the corporate existence recur again and again in
widely different cultural gettings: 1) the animisf-pantheist-spiritualiSt

approach, which sees all matter, and the entire physical enviromment, as

lPeter Berger, The Sacred Canopy (New York: Doubleday, 1967).
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a diaphany——a thin veil over the pulsing spiritual stuff of the cosmos;

2) the avatar-messiah-teacher approach, which sees the physical world as
more opaque but continually subject to epiphany--the eruption of spirit
through matter and usually mediated in that eruption by a great feacher;

3) the humanist approach, which sees the entire range of the experienceable
and the perceivable as the normal stuff of human experience, and redefines
perceptions of epiphany and diaphany as poorly grasped reality, possibly
coming in through the extreme upper or lower ranges of our sensory
receivers.

The animist tradition has continued unbroken from earliest recorded
tribal rgligious beliefs down through the present. Spiritualism, one of
its contemporary forms, is still strong, and has its own transnational
network in the 20th century.2 The matter-of-fact accessibility of the
-spiritual in daily life makes this approach, at its best, a sensitively
tuned balance between the two orders of reality. We rarely see it at its
best, and because of the freakish forms it can take are accustomed to
perceiving it as a kind of demonology.

The avatar tradition begins with the earliest temple-centered
civilizations, and has also continued unbroken to the present. The great
axial periods in human history, such as the seventh and sixth centuries B.C.,
which éncoﬁpassed the birth of Zoroaster, Buddha, Confucius, and the great
Jewish prophets, have profoundly structured the perceptions of the unknown
in relation to the known for all the great civilizations since. The subse~

quent births at 500-year intervals after Buddha of first Jesus and then

2International Spiritualist Federation, with headquarters in London.
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) Mohammeq, provided humanity with a kird of relationship to the cosmos that
animism does not provide: a heightened and more focused awareness of the
naturé of the realm of the spirit. The heightened awareness becomes
possible precisely because the spirit is only seen to break_fﬁiough'from
time to time, and not always to be acc-s='hle. The more focused nature of
this spiritual awareness has been accompanied by a sharpened sense of time
and historical becoming, é feeling for the future as something to be shaped,
and a sense of common divine-human enterprise. In spite of the profound
differences between the religions of China, India and Persia on the one
hand, and the religions of the Book--Judaism, Christianity and Islam--

on the other, the expérience of epiphany and a resulting sense of some
significant and purposive work to be done in the world is common to them
all.

The humanist tradition springs from the early recognition of"
spiritual decadence when temple-centered religions first began to spawn
their bureaucracies and weave webs of oppression instead of structures
of support for their worshippers. It was not illogical for the mére
thoughtful scribes of Egypt, beginning to amass the first libraries and
standing on what must have seemed like a very exciting knowledge thres-
hold, to conclude that the mysteries tﬁé priests dealt with were as phony
as their rituals. From there it was but a step to the perception that
the key to all mysteries.lay in the human mind, and in 1500 B.C. the
first humanist organization to last down to the present, the Rosicrucian
Society, was born in Egypt. "Rosicrucian teachings unite into one
livable philosophy, science, art and mysticism and seek by an educational

process to free society of the enslaving influence of
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superstition.“3 That currently used statement of purpose is probably not
too different from the first version shaped in ancient Egypt.

Humanism deals with spiritual experience by redefining it as human
experience. This deprives the humanist both of the diffuse éense of
spiritual support which the animist has, and the focused sense of partner-
ship with spiritual power which the avatar traditions provide. When things
are going well in.a society, it does lead to a greatly -enhanced sénse of
human effectivenss. Everything there is to understand and to do, can be
understood and done by the human individual. In times of social cataclysm,
however, since humanism provies no way of relating to catastrophe and the
unknown except a last-ditch stoicism, it tends to be overshadowed by the
teaching religions of the avatars.

Up until now I have been emphasizing the continuities in human
experience in relating to the cosmic order. But in fact human societies
have experienced some very sharp discontinuities, particularly when in
transit from one level of societal complexity to another. When the
transition from a hunting and gathering existence to settled agrieulture
had been made by a substantial number of tribes by about 10,000 B.C., thus
creating the preconditions for village life, a whole new set of economic,
politic;l and social mechanisms had to 5e developed. Since people were
living in higher densities, interacting more frequently, sharing resources
and running into allocation problems that did not exist in the nomadic

state, many new kinds of behaviors were required. Once cognitive maps

3Yearbook of International Organizations, 1972-73 (Brussels: Union
of International Associations, 1972)',9' 555.
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adequate to this new level of complexity had been developed, there must

have been an explosive sense of new human poséibilities. This first
threshold has not been documented, since‘writing was still scme time off.

But we can imagine that there was some heightened sense of human capabilities
as well as a linking of new knowledge about the physical environment and

the changing seasons to the workings of the spirit world. This must have
been the great era of the development of creaticn myths.

The first threshold we can actually document comes about 3000 B.C.
with the establishment of the first great central empire in Egypt and the
first dynasties in Sumer. Calendars and writing appear, and temple ware-
house records give us our first glimpse of a whole new set of socio-
economic and political patterns developing with the first human venture into
urban centralization. With this new level of human density and the possi-
‘bility of commanding human and physical resources over great distances,
social power differentials and social stratification developed very
rapidly. Peasants and unskilled laborers lived very different lives from
scribes, administrators and priests. The heightened sense of human
capabilities that came with this new level of societal complexity was
highly selective and elitist. There were no visions of utopia in which
'peasant and priest shared alike. fhere.was a keen sense of a human
future to be created with the help of the gods, however, and the long

centuries. of expansion of political empire in. the name of one or other

.diety began in 3000 B. C.

4Paul Radin writes very convincingly about realistic assessments
on the part of tribal people, of human vs. spirit work capabilities in
Primitive Man as Philosopher (New York: Dover Publications, 1927) and
World of Primitive Man (New York: E. P. Dutton and Co., 1954).
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By 500 B.C. the human situation was entirely different. After
several thousand years of experience of urbanization and the development
of extensive land and sea trade routes, the knowledge stocks were
accﬁmulating in the cities of Egypt, Greece, Rome, India and China to the
point where totally new understandings of humans-in~society were possible.5
The craft industry of large-scale reproduction of manuscripts, the develop-
ment of the great library and center of learning at Alexandria, the
writing of the first world History by Ephoros of Cyrene, early developments
in both theoretical science and applied technology, of building construc-
tion, irrigation and navigation, all provided the setting for the appearance
of a new set of teachings about the spiritual nature and potentialities
of the ﬁuman being. There were new perceptions about the nature of the
cosmic order and the earthly order of which it was the mirror.

The suggestion that woman and man had moral natures‘and could
choose the good was substantially at variance with the human experience
of several thousands of years of militaristic imperial expansion and
oppression. Confucious, Lao-Tse and Buddha all held up a new mirror to
humankind. A series of avatars with new teachings emerged in Hindu India.
Early visions of utopia came from sea voyagers who imagined that somewhere
'beyond the ever-receding horizon of the bbundless blue deeps lay isles of
the blessed, where the cosmic order breathed undisturbed and all creatures
dwelt in harmony.

Skills of social organization and an infrastructure of travel

and communications networks had developed which made it possible to use

5Mohammed Mujeeb, World History: Our Heritage (Asia Publishing

House, 1971).
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the new knowledge in ways not possible earlier. Humans had arrived at
another level of societal complexity altogether, and the old focus on one
great témple-palace city where all wealth, knowledge and skill was accumu-
lated, was gone. It was a threshold time. It was therefore not too
surprising that by 200 B.C. the Emperor Ashoka actually drew on his
infrastructure in order to refashion the Mauryan Empire according to the
images evoked by these great moral teachings of 300 years earlier. He
laid aside instruments of military force and tried to create the first
"peace empire." The structures of peace were fragile, however, and by the
next century all of India, China, Greece and Rome was submerged in a
confused inter-necine battling and unpredictable movements of warrior
nomads. Into this crumbling world Jesus was born, to bring a new vision
of human possibilities and divine design to a world that was giving up
utopias.

The sturdy practical early Christian communes did not look to
‘political power as a means to the realization of the kingdom of heaven.
Living in momentary expectation of the parousia, they lived as if it had
already happened. But the parousia kept being postponed, and political
organization became the church's solution to an indefinite interregnum.

By the thirteenth century the hierarchy'of the church itself was as much
the eneﬁy of earthly utopia as any barbarian emperor or warrior nomadic
tribe. Even so there remained an unbroken tradition from the first
century A.D. of monastics and hermits who stood apart from all structures
to serve God and hqmanity. The very techniques of social organization and
the communication networks developed by the Papal bureaucracy which became

such an anathema to dissenting believers made possible the planning and
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execution of the great cathedrals of the middle ages. God was praised
in songs of stone as he had never been praised before.

Out of that strange mixture of polifics and vision another great
axial period dawned. Still énother level of societal complexity had been
reached. Yet another threshold appeared. Al the ancient learning from
Alexandria, Greece and Rome, plus the science, scholarship and poetry of
the Islamic world, filtered into Europe through occupied Spain to be
treasured and worked with in the monasteries of Europe. Nuns and monks
by the thousands wedded the love of learning and the desire for God6 in
indefatigable labors of translation, copying, encyclopedic compilations
and new writings. Other thousands of barefoot monks swarmed across Europe
caring for the poor, the sick, the outcast. Schools errupted, first from
the great cathedral chapter houses, then outside them, and the learning
‘that had been for the few was increasingly for the many.7

The craftsmen who were organized into guilds all over Europe
developed their own mini-society complete with their own schools, and as
they struggled to solve the technical problems of the building and adorn-
ment of the great cathedrals; birthed an explosion of scientific discovery
and technological innovation. The seething social crust of Europe erupted
'in a series of socio-political expiosioné as Crusades came and went,

plagues decimated the continent, and empires rose and fell. In this

6Jean Le Clercq, Love of Learning and Desire for God (New York:

Fordam University Press, 1961).

Hastings Rashdall, The Universities of Europe in the Middle

Ages, edited by F. M. Powicke and A. B. Emden (Oxford, England: Clarendon
Press, 1936).




period the countryside began empty -9 into the city. In fear and hope,
alienated city burgers with new visions of the possible mobilized alienated
peasants in a world in which old feudal securities were'disappearing.

~ Chiliastic uprisings that were intended to usher in a new age of justice
and peace were part of the fruit of thebchaos of Europe. = Because the old
order was s;ill powerful, they were bloodily suppressed.8 In China the:
great nomadic empires of Genghis Khan and Kubla Khaﬁ were reorganizing

the sociai face of Asia. Africa was seeiné the risé of-the golden empire
of Mali, and Central America was cradling the spiritual and organiéational
power of the Aztecs. Everywhere one looked on the pl;net, the old was
crumbling and new life was surging.

A Dominican monk, Joachim de Fiore, pondered all these happenings
in the quiet of the monastery library and came to the conclusions that all
these upheavals were signaling the end of the era of the institutional
church. Until this time, the children of God had needed the outward forms
and institutional supports thch the church provided. Looking back, he
saw how God had first ruled directly from the heavens to lead his people
in the time of the prophets of Israel; then, in humankind's adolescense,
he sent his son to teach ﬁisciples how to create an earthly kingdom. Now
was the time of humankind's maturity, ané the holy spirit, reborn in every

human heart, would be all the guidance needed for a human society to live

8Norman Cohn, Pursuit of the Millenium (London: Oxford University
Press, 1971); Walter Nigg, The Heritics (New York: Alfred Knopf, 1962); and
Ernest W. McDonnell, The Beguines and Beghards in Medieval Culture (New

York: Octagon Books, 1969).
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in peace and joy with material abundance for all. Joachim's message to

his time and to the succeeding centuries, developed in the Liber Figurarum

and in countless manuscripts produced by later Joachimists, was that human-
kind stood right on the threshold of a new age, the age of the holy spirit.
Institutions of church and state would crumble away, unneeded.9

Perhaps we were indeed on such a threshold again, in the thirteenth
century, as perhaps we had been in the sixth century B.C., and unknown
times before that. Certainly in Europe for the next three hundred years
every pope, emperor, queen, and crusader knight considered at one time or
another whether she was the chosen instrument to usher in the age of the
holy spirit. The energies unleashed in this axial age however all
drained sff into the industrial revolution and the age of technology,
characterized by increasingly lethal warfare, widening disparities between
‘rich and poor, and increasing despair about humankind's capabilities to
bend and control human cleverness towards humane ends.10

Now in the twentieth century we face for the first time a level
of societal complexity of planetary dimensions. We are once more at
thresholdf Science has brouéht us unimaginable possibilities with the
possibility of genetically redesigning ourselves, reshaping the physical
.environment of the planet and crossing séace to other galaxies. There
seems to be no limit to our capacity for network creation--it is cosmic in

proportions! And yet all this leaves us burdened with the sad awareness

9Marjorie Reeves, The Influence of Prophecy in the Later Middle
Ages: A Study in Joachimism (London: '~ Oxford University Press, 1969).

10James J. Walsh, The 13th: The Greatest of Centuries (New York:
Catholic Summer School Press, 1913).
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of how poorly developed our capacities for love, compassion and human
bonding are. We are a people with informed minds and uninformed hearts(
and the discrepahcy may well lead to self-destruction.

The 0ld brave voices of the intellect are still heard, as witness
the Humanist Manifestoll currently being circulated (in 1973), which urggs
v humanity to abandon religion (equated with supersitition) and trust to
reason. But another set of old-new voices is also being heard. vIn'some
ways Teilhard de Chardin is the spokesman for an aching planet, as he
calls out the lineaments of the "far-off divine event toward which all
creation moves," and as he spells out a process or divinization of all
created matter in which we are, know it or not, participating.

But who is to teach us how to become the new persons we must
become to participate in this new kind of developmental process that
‘erases old distinctions between matter and spirit? Many are asking this
question. Recently the aﬁthropologist Gregory Bateson called together a

4
cohference“pf physical and social scientists and specialists in systems
design to de;l with the challenge generated by the increasingly widespread
perception that ﬁan's conscisusness is now the agent of evolution. His

charge to the group was, use human knowledge to design the next steps in

evolution. They discovered that they not only did not know enough, but

also that they did not know how to know. The title of the published account

1lHumanist Manifesto II is being issued in 1973, the 40th anniver-
sary of the first Humanist Manifesto (1933).

. 12See especially Divine Millieu (New York: French and European
Publications); Phenomenon of Man (New York: Harper and Row, 1959); and
Hymn of the Universe (New York: Harper and Row, 1965).
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of the conference, Our Own Metaphor,13 reflects Gregory's remarkable

daughter Catherine's flash of insight that we are our own metaphor, and
that the secrets of the process of evolﬁtion lie untapped in the nature
of our being.

Catherine Bateson's unicque linking of highly developed intuitive
modes of thinking with finely disciplined cognitions, as she struggles
with the mass of interdisciplinary knowledge that comes together on

occasions like the Bateson conference, offers a hint of new directions in

learning how to know.
the

slide away from/threshold of significant human development in the future,

It is my own conviction that we will continually

as we have in the past, unless we reconceptualize knowledge to include the

exercise of the spiritual-intuitive faculties with the exercise of the

congnitive faculties. We cannot do this without studying the centuries-

‘long accumulations of experience in training the spiritual intuitive

faculties found in all the major religious traditions. It is to be found

in the contemplative monastic tradition of the Christian church, in the
practices of mystical traditions in Buddhism and Hinduism and Islam, best
known to ué through Zen, Yoga and sufism, and it is to be found in other
less well articulated traditions or religious practice.14

The danger with this approach is that it tends to see religion as

one more resource to be used for purely individual ends. The retreat to

13Mary Catherine Bateson, Our Own Metaphor (New York: Knopf, 1972).

14Frank Happold, Mysticism (New York: Penguin Books, 1963);
Thomas Merton, The Wisdom of the Desert (New York: New Directions
Publishing Company, 1970); Sydney Spencer, Mysticism in World Religion
{(Gloucester, Maine: Peter Smith); and Evelyn Underhill, Mysticism (New
York: World Publishing Company, 1955).
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privatism that the fad of eastern—étyle relgions on American college
campuses represents is the exact opposite of the orientation of the original
traditions from which the practices of spiritual training come. The long'
quiet process of inward attunement always relates, in all tréditions, to
a larger process of cosmic attunement and specifically manifests itself in
acts of social caring. In addition to the danger of failing to connect with
the basic world view that underlies a method of spiritual training, there
is also the danger of impatience, the desire for quicker solutions. The
intellect in fact always becomes impatient with the arduous exercises of
spiritual discipline. This tendency, equally manifested in Christianity
and in other traditions, leads to a divorce of intellect and spirit as some
specialize in the development of the one, some in the other.

Teilhard's work represents an approach, within Christianity, to
the wedding of the two sets of faculties. Thomas Merton, whose work also
represents a union of the two faculties, particularly in his apparently

. . 15 . .
secular book, Conjectures of a Guilty Bystander, at the time of his death

was working on the task of linking Christian and eastern discipliﬁes of
spirituality. Largely as a result of this work, Zen and Christian monks
and nuns have begun to ﬁeach each other and work together. Teilhard and
Merton and their countefparts in Asia hé&e devoted their lives to the
nurture of the intellect and the spirit. We have scarcely begun to realize

the implications of this work.

15Thomas Merton, Conjectures of a Guilty Bystander (New York:
Doubleday, 1968).
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‘If we look at the surface>6f the institutionalized religious life
of the twentieth century we scarcelf see these tender sprouts. What we
see is the affluence-supported array of imported "spiritualities,”
offering inward ease and a sense of being in touch with ultimate mysteries
with relatively little effort;16 we see the great bureaucracies of
Protestantism and Catholocism carrying on a staid and steady work of
symbolically affirming an other reality while making it as comfortable
as possible to live in this one. We also see valiant efforts within and
between these bureaucracies to respond to the spiritual and social agonies
of our time;17 we see bands of pentecostals, often excluded from middle-
class security, protesting the mild spiritual comforts of the major
denominations while they seek a contextless immediacy of spiritual presence.
And outside these social networks of religiousity we see on the one hand
the human potentials people, exploring altered states of consciousness

through mind games18 and encounter rituals in their search for the inner

16Jacob'Needleman, New Religions (New York: Doubleday, 1970);

and Claudio Naranjo and Robert E. Ornstein, On the Psychology of Meditation
(New York: Viking Press, 1971). '

17

SODEPAX, "Committee on Society, Development and Peace, Final
Revised Report, Working Group IV, Consultation of Christian Concern for
Peace," April 3-9, 1970; World Conference on Church and Society, Official
Report, "Christians in the Technical and Social Revolutions of Our Time
(Geneva: World Council of Churches, 1967); J. Carothers, M. Mead,
D. McCracken and R. Shinn (eds.), To Love or Perish: The Technological
Crisis and the Churches (New York: Friendship Press, 1972); and Pope
John's Pacem in Terris Encyclical.

18Robert Masters and Jean Houston, Mind Games (New York: Viking
Press, 1972); Constance Holden, "Altered States of Consciousness: Mind
Researchers Meet to Discuss Exploration and Mapping of 'Inner Space,"
Science, Vol. 179 (March 9, 1973) 982-3; and also see the descriptive
literature issued by the ARICA Institute in America, headquartered in
New York City!
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understanding and control, and the experiences of spiritual-social encounter

they have missed both in their exposure to secular schooling and to
religious training. On the other hand we see the small band of faithful
humanists, determined to make reason produce humankind's salvation. Most
professional futurists belong té that band. And beyond that, stand the

multitudes of the "religiously deprived"--apparently uncaring.

As people concerned with the planetary future, what are we to make

of all this, and how are we to respond to it? Some of us will continue to

belong to that small band of hope--the humanists relying on reason alone.
Others will explore the human potentials movement, pinning their faith on
what the human being can do when presently undeveloped faculties are more
And some of us will ponder the tender new shoots pushing

fully developed.

up through the o0l1d cracks in the world's religions. The experience of

epiphany lies outside all human constructions. Christians call it grace. -

Other religions have other words for it. But it cannot be harnessed or

molded like a "resource." It cannot be directed to other ends. Yet it is

a resource and it is an end. Spiritual disciplines of prayer ana medita-
tion open one to grace, yet grace invédes human life over and over unasked
for. Unreasonably, it comes to the unprepared household of the soul. This
offends all our concepts of social justice and good planning.

Oral and recorded history in all cultures from all times repeatedly
describe or hint about eruptions of "grace" into the human event stream.
My own conclusion from the historical record is that humanity keeps arriving
at thresholds where both intellectual and spiritual cap;cities are
apparently heightened, and yet society each time slides away from its own

possibilities. This has led me to feel that the most important business
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before us at this particular threéﬁold moment is to explore carefully how
contemplative spirituality might infbrm the life of reason and action.
Since céntemplative spirituality cannot be used for other ends, it will
evade us when we. seek to grasp it. This means that some of us at least
must be willing to open ourselves to kinds cof learnings that are not
offered in the educational complexes of school or church or civic life.
We need teachers, but it will not be easy to find them.. They will be
found both inside and outside monasteries, but the monastic tradition
itself does not guarantee a living spirituality, and has little skill in
communicating outside the walls of the cloister. Futhermore, each of us
must seek these learnings first within our own culture. A westerner
cannot expect to be nurtured by the wisdom of Zen when all her culture
has prepared her for different ways of organizing reality. She will get
the trappings of religious experience, but only the shadow'of the substance.
Conve;sely, easterners have had ample experience of the limitations of
western Christian teaching ﬁncarefully deposited in Asia and Africa. Later,
much later, when we have learned the spiritual disciplines of our.own
culture, we will have a capacity for attunement that will make us open to
other kinds of learning from other cultures. You say we have no time?
Time is gil_we have. We have nothing eiée.

.In order to make this paper an illustration of the new ways of
kx:xowing19 that will draw on both cognitive and spiritual dimensions, I
will not end with an exhortation, but rather turn to a mapping éut of the

-~

potentials in our "cosmic" network capability for responding to the needs

19Also see Elise Boulding, "The Child and Nonviolent Social Change,"
in Design for Nonviolent Change, edited by Israel Charny, in press.
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for new kinds of growth. As futurists, we are all network conscious, and
realize the importance for humankind's future of the fuliest possible
developﬁent of existiné and new transnational networks that enable people
to work together on common goals with shared resources over vast distances,
unimpeded by nation state barriers.

Most of our studies of systems capabilities of networks have
focused on networks providing human services of various. kinds in the
health, education and welfare fields, or networks with peace-keeping
functions at the intergovernmental and UN level, or economic development
and multi-national business corporation networks. Transnational religious
networks have been lafgely ignored, perhaps because they are seen as
vestigeal institutions from a former era, of little importance as we move
towards the twenty-first century. In strict communication channel terms,
these are probably the most far-reaching networks available in our society,
since they touch all the world's villages as well as the major centers of
! .population. No other transnational networks have the "grass-roots cépacityf
that religious networks have. The fact that the networks have chiefly been
used for secondary maintenance-type activities should not blind us to the
fact that some vital parts of the human knowledge stock lie hidden in these
neéworks, and have undreamed of potentiélé.

ﬁ,» ) The major world faiths which are the repositories (though not
necessarily the transmitters) of the type of knowledge our technological
civilization is weakest in, are listed in Table 1 (following page) with an
indication of the percentage of the world's population gépresented in each
religion. Thesebare rough approximations, since reporting of religious

affiliations and/or identification is done very unsystematically and is
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Table 1. Distribution of Religious Faiths in World Population and in
Transnational Networks.Z20

Percent of Percent of
World Transnational
Population . Networks
Christianity 28.0 69
Protestant 9.0 39
Catholic and Eastern Orthodox 19.0 30
Judaism 0.4 9
Muslim 13.0 1
Zoroastrian .003 0
Shinto 1.0 0
Taoist 1.0 0
Confucian 2.0 0
Buddhist 8.0 1l
Hindu 13.0 1l
Other (animist, atheist, Humanist, (Humanist, Inter-
no religion) 25.0 faith, etc.) 19
Totals 98.5 100

subject to great bias depending on the institutional and political interests
-of reporting entities. Table 1 also indicates how many separate trans-
national networks are available to each religious faith.

It will be easily seen that Christianity and Judaism lead the
field, and that most eastern religions have no transnational networks as

defined by the compilers of the Yearbook of International Organizations.

A group of worshipping assemblies of people of the same faith in different
countries do not per se constitute a network. In order to be defined as a
transnational network they must have a supporting institutional structure
that carries out activites beyond the act of worship itself, have national

structures in at least three countries, and an international headquarters

20Da.ta taken from Yearbook of International Organizations, 1972-73,

op. cit.; and Britannica Book of the Year (Chicago: William Benton, 1972).
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with democratically elected officeré, defined purposes, and activities
which are carried out on behalf of constituent members.

‘The capability to support transnational networks is obviously in
part a function of urbanization and industrialization. Third world
countries have only recently begun to participate in transnational networks,
and most international headquarters will be found in Euro-North America.

But this is changing, and it can be predicted that religious networks

based in Asia and Africa, representing religious faiths in this part 6f
the world, will be developing rapidly in the next ten years. Buddhists
have been very much plunged into world networks as a result first of the
U.S. war with Japan and then of U.S. action in Indochina, and will bring
some major changes into our conceptions of what transnational networks can
do. The movement of gurus from East to West, such as the Maharishi with
his Transendental Meditation training enterprise, is also right now
‘creating new transnétional networks.

A separate study of these networks is underway which will report
cn the extent of the transnational reach of each network and on tﬁe types
of purposes pursued by each. Table 2 (on following page) organizes the
information from Table 1 somewhat differently, based on a categorization
that lists humanist-ethical and humaniét-religious transnational organiza-
tions and interfaith organizations separately. It also gives an idea of
the actual distribution of organizations. Since each network represents
a separate set of activities, the fact that the Catholic church has 69
transnational associations tells us that the Catholic cgurch carries out
a very largé,nuﬁber of different types of activities all within the

context of the Catholic faith. It will be noted that humanist transnational
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.Table 2. Transnational Religious-Ethical Networks.21

Network Percent Number
Christian, Protestant 39 91
Christian, Catholic 30 ‘69
Jewish 9 22
Humanist, Social-Ethical 7 16
Humanist, Religious 5 11
All Faiths 2 5
Federations of Federations 2 4

Professional Religious Studies 2 4
Interfaith, Christian/Jew 1l 3
Muslim 1 3
Buddhist 1l 2
Hindu _1 2
Totals 100 232

associations with a strictly ethical focus represent 7 percent of all net-
works—4a small percentage for those who ekpected that this development was
"the trend of the future, large for those who are not aware of the vigor of
international humanist movements. Most of them are not new; but date

" back to the beginning or middle of the century. The appendix provides a
list of organizations by title for each category.

What do these 232 transnational associations do? And how far
does each reach? Some reach as few as four countries, some as many as
over 200 countries and territories. Most of them engage in educational
and social service activities, and a suiprising--to some--number are
concerned with issues of social justice; equality of races (and sexes),
economic development in the third world and the ghettos of the first world.

Do the people who work in these transnational nétworks work

21
op. cit.

Data taken from Yearbook of Internatiocnal Associations, 1972-73,
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differehtly because they are working within the context--at leaét in a
formal sense--of a religious faith? Some do, probably many don't. The
fact that they are working in that context only tells us that they are
not hostile to religion, nct how committed they are to it.

Some of these networks are informed by a powerful vision of an

earthly society motivated by love and a spirit of sharing. The whole

issue of the images of the future within the churches cannot be dealt
with here, but there are live images which powerfully move many people and
lead them to a life of action. Those interested in an examination of

images of the future within the Christian church are referred to "The

Contributions of Religion to Contemporary Futurism: Religion, Futurism

and Models of Social Change." 2 The place to look for the combinations

of a deep spirituality, well-trained intellectual capabilities, and
commitment to a life of action, is in some of these networks. The
contemplative orders within the Catholic church are themselves stirring

in surprising ways, and reaching into other networks from which they were
formerly closed off.

One important line of development to watch, and to work with, in
the coming decades, is the activation of more and more of the potentials,
sometimes long dormant, of these transnéfional religious networks on behalf'
of world community. I am in conflict about drawing too much attention to
them, because if they are "tapped" too fast and too soon, they may not be

able to develop their own spiritual resources (often dormant) which are

precisely what the world community so urgently needs from them. On the

2sz Elise Boulding, for The Humanist, November/December 1973
(in press).
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other hand, if they are not tapped at all, we face the continuation of the
sterile divorce of reason and spirit that we have suffered from too long
in the human experience.

The spiritual eruptions, the epiphanies I have spoken of, will
hardly be confined to the channels of transnational religious networks.
But neither will they be absent from them. The greatest tragedy would be
for us to be so highly trained in traditions of intellectual aridity that

we wouldn't notice when new doors opened for humankind.
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TRANSNATIONAL RELIGIOUS NETWORKS
Yearbook of International Assoications, 1972-73

Christian Protestant [ChP]

All Africa Church Music Association

All Africa Conference of Churches

Asian Church Women's Conference

Baptist World Alliance , .

Christian Democratic Organization of America
Christian Democratic Union of Central Europe
Christian Democratic World Union

Christian Democratic Youth of Latin America

Christian Esperanto International Association
Christian Family Movement

Christian Medical Commission

Christian Movement for Peace

Christian Peace Conference

Christian Rural Fellowship of East Africa

Church and Society in Latin America

Church of Christ, Scientist

Churches Committee on Migrant Workers in Western Europe
Commission of the Churches on International Affairs
Committee on the Christian Responsibility for European Cooperation
Confederation of YMCAs of South America

Conference of European Churches

Continuation of the Pacific Conference of Churches
Conservative and Christian Democratic Youth Community
Council of the Methodist Central Conferences in Europe
East Asia Christian Conference

Eirene--International Christian Service for Peace
European Baptist Federation

European Christian Democratic Union

European Ivangelical Alliance

European Union of Young Christian Democrats
Evangelical Latin American Cormission on Christian Education
Friends World Commi:i+ee for Consultation (Quakers)
General Conference ot .. ~nth Day. Adventists

General Conference of the New rch (Swedenborgian)
International Association for Relig.ous Frecedom
International Association for Temperance Education
International Band of Hope Council

International Bible Reading Association

International Christian Broadcasters ,
International Christian Democratic Research and Documentation Centre



38

Christian Protestant [ChP], continued

International
International
International
International
International
International
International
International
International
International
International
International
International
International
International
International
International
International
International
International

Christian Police Association

Christian Social Union ,
Committee for the Defence of Christian Civilization
Committee on Christian Literature for Africa
Committee -on World Day of Prayer

Council of Christian Churches

Council of Christian Churches European Alliance
Federation of Christian Workers in Exile
Federation of Christian Workers Movements
Federation of the Temperance Blue Cross Societies
Fellowship for Christian Revival

Fellowship of Evangelical Students

Hebrew Christian Alliance

Institute of Social Christianity

Inter-Church Film Centre

League of Religious Socialists

Society of Christian Artists

Union of Liberal Christian Women

Union of Young Christian Democrats

Young Christian Workers

Lutheran World Federation

Movement of Christian Workers in Europe

Near East Council of Churches

Peace Association of Christian Scientists

Pro Mundi Vita--International Research and Information Centre
Quaker Esperanto Society

Salvation Army, The

Symposium of Episcopal Conferences of Africa and Madagascar

Toc H

Union of Latin American Evangelical Youth
United Bible Societies

Watch
World
Worid
World
World
World
World
World
World
World
World
World
World
World
World
World
World
World

Council
Council

Student

Tower Bible and Tract Society

Alliance for International Friendship through the Churches
Alliance of Reformed Churches (Presbyterian and Congregational)
Alliance of Young Men's Christian Associations

Assembly for Moral Re-armament

Association for Christian Communication

Association of Methodist Radio Amateurs and Clubs

Christian Endeavor Union

Convention of Churches of Christ

of Christian Education
of Churches

Evangelical Fellowship

Federation of Associations of Secretaries of YMCAs
Federation of Methodist Women

Methodist Council

Movement of Christian Workers

Christian Association

Young Women's Christian Association
World's Women'

s Christian Temperance Union
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Christian Catholic [ChC]

Caritas Internationalis (International Conference of Catholic Charities
Catholic Committee for Intra~European Migration

Catholic Co-ordinating Committee for the Sending of Technicians
Catholic International Education Office

Catholic International Federation for Physical and Sports Education
Catholic Latin American Press Union

Catholic Media Council
Catholic Secretariat for European Problems
Catholic Union for Ido
Catholic Union of International Study :
Central Office for the National Societies of Roman Catholic Doctors
Conference of International Catholic Organizations
Crux--International Catholic Federation of Total Abstainers

European Association for Catholic Adult Education

Inter-American Catholic Social Action Confederation

Inter-American Confederation of Catholic Education

Association of Builder Companions

Association of Catholics for the Progress of Science

International
International
International
International
International
International
International
International
International
International
International
International
International
International
International

Catholic
Catholic
Catholic
Catholic
Catholic
Catholic
Catholic
Catholic
Catholic
Catholic
Catholic
Catholic
Catholic

and Pedagogical Federation
Association for Radio and Television
Child Bureau

Confederation of Hospitals
Co-operative Centre

Film Office

Girls' Society

League Sobrietas

Migration Commission

Rural Association

Union of the Press

Union for the Study of Private Law
Union for the Study of the Rights of Man According

to Christian Principles

International
International
International
International
International
International
International
International
Intarnational
International
International
International
International
International
International
International
International

Catholic
Catholic

Union of the Middle Classes
Work IKA ’

Centre for Studies in Religious Education
Centre "Humanae Vitas"

Christian Union of Rusiness Executives
Committee of Catholic Nurses

Confederation of Catholic Rural People's Schools
Conference of Catholic Scouting

Council of Catholic Men

Federation of Adult Rural Catholic Movements
Federation of Associations of Catholic Doctors
Federation of Catholic Chemists

Federation of Tatholic Parochial Youth Committees

Feder ..

ion of Catholic Schools of Journalism

Federation of Tatholic Universities
Leagusa of Catinliic Pacifists

Movoment

of i nstolate of Children
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Christian Catholic [ChC], continued

International Movement of Catholic Agricultural and Rural Youth

International Secretariat of Catholic Technologists, Agriculturists
and Economists

International Society for the Renewal of Sacred Catholic Music

International Union for Moral and Social Action

International Union of Catholic Esperantists

International Union of 014 Catholics

International Young Catholic Students

Latin American Confederation of Religious COrders

Latin American Episcopal Council

Organization of Catholic Universities in Latin America

Pax Christi, International

Pax Romana, International Catholic Movement for Intellectual and
Cultural Affairs

Pax Romana, International Movement of Catholic Students

Roman Catholic Center for Peace

St. Joans Intermational Alliance

Service for Documentation and Study

World Catholic Federation for the Biblical Apostolate

World Federation of Catholic Youth

World Union of Catholic Philosophical Societies

World Union of Catholic Teachers

World Union of Catholic Women's Organizations

Jewish [J]

Agudath Israel World Organization

Conference of European Rabbis and Associated Religious Organizations

Consultative Council of Jewish Organizations

Co-ordinating Board of Jewish Organizations

International Council of Jewish Women

International Council on Jewish Social and Welfare Services

International Jewish Labor Bund

Jewish Agency for Israel--World Zionist Organizatlon

Jewish Territorial Organization

League of Jewish Women

Maccabi World Union

Scandinavian Jewish Youth Federation

Universal Israelite Alliance

Women's International Zionist Organization

World Federation of YMHAs and Jewish Community Centres

World Jewish Congress

World ORT Union

World OSE Union--World Wide Organization for Child Care, Health and
Hygine among Jews



Jewish [J], continued

World Sephardi.Federation

World Union for Progressive Judaism

World Union of Jewish Students

World Federation of Jewish Fighters, Camp Inmates and Nazi Victims

Humanist, Social-Ethical‘[Héo]

Amnesty International

General Federation of Women's Clubs

International Abolitionist Federation

International Abstaining Motorists Association
International Commission for the Prevention of Alcoholism
International Council of Alcohol and Addictions
International Federation for the Rights of Man
International Federation of Mazdaznan Women

International Good Templar Youth Federation

International League for the Rights of Man

International Organization of Good Templars

International Railway Temperance Union

Middle European Good Templar Youth Council

Scandinavian Union for Non-Alcoholic Traffic (Motorists Association)
World Movement of Mothers

World Prohibition Federation

Humanist, Religious [HRe]

Baha'i International Community

General Athroposophical Society

International Humanist and Ethical Union
International Spiritualist Federation
Pythagorean Philosophica Society (Internatlonal)
Rosicrucian Order

Theosophical Society

Theosophical Society in Europe (Federation of National Societies)
United Lodge of Theosophists

World Goodwill

World Union of Pythagorean Organizations

All Faiths [AF]

International Fellowship of Reconciliation .
World Conference of Religion for Peace
World Congress of Faiths

World Fellowship of Religions

World Spiritual Council
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Federations of Federations [FF]

Ecumenical Satellite Commission

Ecumencial Youth Council in Europe

World Christian Temperance Federation

-World Federation of Christian Life Communities

Professional Religious Studies [PRS]

International Organization for the Study of the 0l1d Testament '

Societas Liturgica--International Society for Liturgical Study and Renewal
Society for African Church History

Society for the Study of the New Testament

Interfaith, Christian/Jew [E]

Committee on Society, Development and Peace of the World Council of Churches
and the Pontifical Commission Justice and Peace

International Consultative Committee of Organizations for Christian-
Jewish Co-operation

International Council of Christians and Jews

Muslim [M]

Congress of Arab and Islamic Studies

Organizing Committee of the International Muslim Academy of Sciences,
Letters and Arts .
World Muslim Congress

Buddhist [B]

Buddhist League of Esperantists
World Fellowship of Buddhists

Hindu [Hi}

Ramarkrishna Mission Association
Vedanta Movement
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HOLISTIC DEVELOPMENT OF MAN IN THE SCIENTIFIC-TECHNOLOGICAL AGE:

A PHILOSOPHICAL CONTRIBUTION

By Enrico Cantore
Director, Institute for Scientific
Humanism
New York

The topic assignéd to our discussion involves a twofold totality. We are
to think of a socio—cﬁltural situation that may enable the totality of people
to develop according to the totality of their beings. In addition, we are
to situate properly the role of réligion within the framework of Rolistic
human developmént. To help meet this staggering assignment I wish to present

here some insights I have attained by investigating for a number of years the

humanistic message of science.

By humanistic méssage of science I mean the understanding éf the whole

man that can be obtained by reflécting philosophically on science. Bumanism

as taken here, therefore, bears directly on the holistic character of our
topic. As for the justification of sfréssing scientific humanism in connection
with our topic, it seems to me obvious. For we live in a period which is
inherently characterized by science, in the form both of new discoveries and

new technological implementations. In particular, the futuristic issues
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with which deals our Conference are clearly the outcome of the
influence of science on contémporary sociéty. Thus, if we want to
foster the holistic devélopment of man in our time, we must necessarily
strive after a humanism which takes science systématically into

account -- that is, scientific humanism.

To contribute to the holistic development of man in the scientific-
technological age I wish to submit the following considerations. In the
first place, I shall outline my methodological approach to science. In
the second place, I shall summarize the humanistic indications that arise
from the approach itself. 1In the third place, I shall suggest the
reasons for cooperation between science and réligion. Finally, I shall
“list some conclusive inferences which appéar important for fostering

universal and integral humanization in the society of the foreseeable
future.

1. EXPERIENTIAL-REFLECTIVE APPROACH TO SCIENCE

The need for developing an original philosophical approach with regard

to science has dawned upon me by reflecting on the so—called two—culture
phenomenon. It is an unquestionable historical fact that philosophers have
repeatedly tried to undérstand the meaning of science for man, from
Descarts onward. But it is just as unquestionable that, at least as
groups, scientists and philosophers have so far been unable to agree on
what constitutes the proper meaning of science for man. Hence my reason
for facing the methodological problem once again. Here are in brief the

s main aspects of the approach I found to be promising.
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" To begin with, I deemed it necessary to focus the attention on science

proper -- that is, nawural or experimental science. The reason is thgt, historically
and bsychologically, natural science manifests features that distinguish it from
related enterprises, for instance mathematics and technology. In addition, it
seemed necessary to.me that one should take science concretely -~ that is, as a
lived activity of its practitioners rather than an abstract body of knowledge or
a set of methodological protedures. The reason.is that lived science is an activity
~f the Qhole.person and this is precisely what we want to explore in order to under-
stand the meaning of science for man.

If we adopt the above starting point it is clear why one can think of an
experiential-reflective approach'to science as humanistically erdightening. Real
or concrete scicnce is an experiential process that involves the totality of man.

In fact, it comes about as a result of the engagement of the whole person and its

ressage affects the entire self-understanding of man. But the humanistic implica-~
tions of the scientific experience cannot be understood unambiguously unless the
invastigator reflects on them explicitly, critically and systematiéally. Consequent
1y I was led to the conviction that the experiential-reflective approach to science
is a promising procedure for the development of a genuine scientific humanismg and
thdt this approaéh is of typically philosophical kind. Reflection on experience,
in fact, is the characteristic procedure of the philosophical endeavore.

At this point a word should be said about the effective way tolcarry out
Mthe approach described° I adopted what I call the inductive-genetic procedure. My
g eason for this step has been the concrete and developmental nature of human experience
:in general and of scientific experience in particular. Consequently, I tried to
;understand the humanistic meaning of science by reflecting philosophically on some

their

gcspecific areas of science which I investigated inAiéﬁ-dcvelopmental unfolding.

By main effort was spent on atomic physics (&) but I also considered briefly some
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questions of optics (1).

Before going aver to outlining the results 1 obtalned I wish

to reply to a preliminary critical questlon. The approach I have

presented sounds complicated and difficult.

Is:t feasible and worth-
while?

To answer I can only c1te my experlence. The studies quoted

were the basis for extended philosophical conversations with out-
standing philosopher-scientists who are widely acknowledged as

authoritative interpreters of science. I refer to such persons as

Werner Heisenberg, Jean Piaget, Vasco Ronchi and Ferdinand Gonseth.

turn, the conversations I had with them served to mold my entire
philosophical outlook.

In

The results of these conversatlons found expressron
in all my subsequent essays and books.

The frultfulness I derived from my approach found a most encouraglng,

because unexpected, confirmation on the part of the sc1ent1f1c community
at large. Ordinarily, philosophers and scientists are unable to communicate

with each other. My surprise therefore was great at the widespread

favorable reaction of scientists practicing in all areas of research and
scattered throughout the world to a brief presentation of my approach

which appeared in a philosophical journal (7). To sum up,therefore, it

seems reasonable to infer that the experiential-reflective approach out-
lined constitutes a workable basis for the humanistic understanding of

science and, at least indirectly, for the development of a genuine
scientific humanism,

2. HUMANISTIC PERSPECTIVE AND CHALLENGE OF SCIENCE

My overall concern is the development of a comprehensive humanism which take

science systematically into account. I shall summarize here the data which

°° fThe numbers in the text refer to the Appendix.
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supplied to this ehd byvthe approach outlined. Details and documentation are
contained in two ibrthboming botks, one of scholarly and another of popular
kind (9, 10). For tﬁe sake of clarity and completeness I shall adopt a schematic |
presentation based on;thq tripar£ite.division of philosophy intc epistemology,:on-
tology and ethicse. For each of these divisions I shall say a word about the new
perspectives disclosed by science for the self—undefstanding of man'ahd the problems

that stand in the way to such an understanding.

Beginning from the.eﬁistemologiéal feélm, it is easy tb detect a humanistic
perspective of science. Séience, as an ofiginal‘expefiénce of cognition, is essen;
tially an awareness of personal cfeativity as Well.és dependency relative to obser-
vable reality. It_fbllows therefrom'that the person molded by science has a heightenec
sense of the dignity of the human mind. But, if he is thoughtful, he is also more

favare than the ordinary person of his inherent submission to reality. For science

‘fs essentially.én objec;ive undertaking, the investigation of what is given to man.
§ience arises the modesty which is so typical of the great scientist, but also the
icpenness to philosophy which ordinarily c%grécterizes the gfeét creator. The modesty
;-f the scientist sfems from his awareness of being dependent. The openness to
:»hilosophy stems from the difficulty of reconqiling with each other the two

; ain traits of thé scientific experience, némely its creativity and dependency.
g'his situation clarifies why outstanding creators -—irqﬁ Galileo onward-- have

i ormally taken philosophiﬁal discussions very seriously.'iThe basic reason is the
-;-oblematic nature of science as a form of COgnition.

Pgssihg over to the ontological or metaphyéical.néalm, it is not difficult
?*-:notice another important humanistic perspective disclosed'by sciencee. Science

5 founded on the metaphysical presupposition of the universal and intrinsinc order-

B ness of nature -- an ordérliness which is assumed to be detectable in principle by
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the human mind. It foi'lows therefrom that the scientific person has a heightened
sense of the accessibiiity of reality to the mind of man. DMoreover, he perceives
--more strongly than hﬁs prescientific counterpart-- the entire reality as an in—
trinsically interconnécteh whole. And yet, the scientist who is thoughtful canﬁot
help wondering about the profound significance of such all-encompassing brdériiness
" and interconnectedness. Yor, after all, these features of rgality cannot be taken
for granted since nature is not just orderly but also unforeseeable and random in
its behavior. Hence profound metaphysicél qﬁes£ions present themsélves to the mind

- of the thoughtful scientist. He asks with new earnestness what natire is. He wants

to know what he himself ise For man-is the only'being that stands out in the uni%er—
sél interconnectedness of reality through his unique ébility to understand consciously ]
and creatively. Finally, scientific man poses more urgently than ever the question
concerning the ultimate source which accounts for the universal orderliﬁess which
makes his science possible in the first place. |
Concerning ethics, th¢ humanistic novelty of the écientific perspective is
obvious. In fact,'sciéncevoperates enfirely'on the strength of an ‘ethical conviction
which was unknown to préscientiiic man. The conviction is that not only nature is
intrinsically intelligible, but the pursuit of this intelligibility ought to be seen
by maﬁ aé an end in itself. Hence the general ethical attitude vhich characterizes
the person molded b& science. It can be designated aéua heightened sense of creative .
coresponsibility..This sense of ethicél creativeness stems from the creative attitude
: , awareness
typical of sciencé in general. But the creative/\ vAof.thg scientist is tempered
by his awareness of being dependent on an objective reality which is normative for
him. Hence his sense of éoresponsibility -~ that is, fespoﬁsibility as a creator.
However, in the ethical realm, too, the toughtful scientist acknowledges the inesca-
pable préblematicity of sﬁience. For science, while permeated b? value, is unable

to understandy let alone vindicate, the validity of value and its binding character. 1
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To synthesize, it is clear even from our rapid sketch that there is
objectivé ground for spéaking of a humanistic message of-sciénce. Such a message
is fundamentélly a new outlook involving the totality of man as a self-under-
standing being. This outlook affects all areas relevant to man as a person:
the significance of his knowing, the significance of the uni&érse iﬁ‘wﬁiéh he
lives, the very goal of his ethical striving. Howéver, the humanistic outlook
disclosed by sciencé is not yet a humanism as such, but rather a humanistic chal-
lengé. For? as has béen seen, science by itself cannot do anything more than
present unexpected points of view which, in turn, entail serious humanistic
questions. Hence the need for a systématic philosophical investigation which
should strive to trénsform the new outlook into a full-fledged scientific
humanism. In brief, one could speak of science as being so unrestrictedly
human as to exhibit the typical ambiguity of human undertakings in its results.
Thus the very success of sciénce should bé seen as a summons to man to live up

to the dignity of his calling with renewed determination (8).

3. COMPLEMENTARY ROLES OF SCIENCE AND RELIGION

In the light of the preceding it is now possible to face the vexed question of
the relations between science and religion without danger of falling into
prejudicial and self-défeating extremisms. As is well known, a harmonious
synthesis of science and religion is most difficult to achieve. In the past
the tendency has been to exaggerate by excess —-- that is, to give in to the
inclination to ascribe too much importance to either science or religion. But
nowadays the tendency is to exaggerate by defect —— up to the point of making
science and religion appear so much irrelevant to each other as to make them

both appear irrelevant to man as a whole.

To summarize what I have discussed at some length elsewhere (11) here too I see
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a promising methodological attitude in the adoption of the experiential—reflect%ve

approache This approach, in fact, clarifies at once that science and religion,

far from being irrelevant to each other, have actually much in common. The comﬁoné—
lity involved is, of course, the one that can be detected by reflecting on both
science aﬁd religion from the experiential point of viewe In brief we can say

that bedk science and religion bear a mutual intrinsic conmection at’ieast because,
.experientially'speaking, both affect the whole man in his most profound convictions
‘and aspirations. Religion is man's lived coﬁviétion gbout the absolufe as the-
'objéctively ultimate and normative source of meaﬁing and valuee But science, as
»effectively pursued by its most dedi;ated_practioners, is nothing less that a
search for ultimate meaning and final vaiue. This ié indeed the reason why thbught~
ful scientists keep protesting against the social tendency that lumps together science
and technology. They reject the identification becq;pse, in their experience,
science is the pursuit of ultimatese.

But the experiential-reflective approach does not manifest only that science
and religion héve much in commone. At the same if discloses their basic distinctness.
For it manifests that each has its own specific goal and method in the pursuit of
ultimates. Science envisaées ultimates as embodied in the observable‘regularities
of nature. The whole thrust of science is aimed at detecting and explaining such
regularities. Religion envisages ultimates as.embodied in the immediate self-mani
festation and self-commnication of thefabsoluté to man. The vhole thrust of religion
is aimed at personal communion with the absolute.

The experiential-reflective approach provides at least an indication of

principle for a humanly - harmonious synthesis of science and religion. The
-
key is respect for the data T-'especially, an earnest desire to do justice to the

wholeness of man. Accordingly, it is clear that in a genuine scientific humanisim

there must be room for both science and religion, as legitimate pursuits in their




Cantore 51

own rights. But, on the other hand, science and rellglon should not
be viewed as totally disparate and completely disconnected. For it

is the same whole being, man, who pursues both in order to attain

to ultimate meaning and value.

Possibly the most enlightening way to express the humanistic
roles of science and rellglon is that of speaking in terms of comple—

mentarity. By definition, two aspects or situations are complementary

when —— despite their seeming incompatibility -— both are needed to
But this definition

take into account a complex objective reality.
In fact,

obviously applies to the relations of science and religion.
both are needed to take into account the complex objective reality

which is the wholeness of man -- of man as a being who strives after

meaning and value through both science and religion. It is illuminating

to note in this connection that the great theoretician of complementarity,

Niels Bohr, was also a greathpropounder of the need for a complementary

understanding of science and religion. But, of course, by so doing he

was just restating in contemporary terms a traditional conviction which

is widely documented in the history of science —- from Galileo and Newton

to Einstein and Heisenberg.

To sum up, it can be said that -~ at least from the theoretical-

valuational point of view —- the humanistic challenge raised by science
culminates in the challenge to understand and practice the complementa-

rity of science and religion. For both pursuits touch upon what

is most meaningful for man. Hence the failure to integrate science and

religion satisfactorily can only lead to the dehumanization of man.
This can take place through universal pragmatization that effectively

suppresses all meaning and value. Or it can take place through the

brutalizing impositions of a technicalized science which falsely claims

to possess the salvational features of religion. In both cases man would
be severely harmed and science and religion would be dealt a mortal
blow. These dangers must be taken quite seriously. After all it

is revealing that utopist and anti-utopist writers seem to agree on
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only one point about the society of the future -~ the absehce of both genuine

science and genuine religion. This message can be gathered clearly By comparing

i
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To close, I wish to indicate a set of humanistic recommendations that promise to

Jlead man to the twofold totality of humanization --integral and universal-- he
~aspires after.

(1) Work toward scientific humanism. If we want to foster the development

- —— - ————— ——_—— G G- - " T G G P P S T -

of the whoie'man in the age of science, we must face up to the problem of the whole
man, particularly as affected by sciénce. That is, we mustifbrmulate anew a
comprehensive doctrine of man which takes.into_account the totality of his being,
including explicitly his deepest aspiratiors after meaning‘and value.

Tﬁe formulation of the new humanism is essentiélly the fask of philosophy. There
is no sensible alternative to philosophy. 4An attempt to Bypass philosophy would
jeopardize the iuturiaﬁygkterprise. ¥or philosophy alone éan deal with the totalif

of man as a reflectively self-cognizing beinge.
|
. : _ : \
3) Cultivate dialogical collaboration between futurists_and philosophers.
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Futuristic problems are urgent. It is not possible to wait for their study and
incipiént solution until philosophers have completed the humanistid synthesis. Henq
futuriéts and philosophers must work simultaneously. But, for the success of their=
s :
endeavors, they must learn to collaborate continually with each other, with a

genuinely dialogical attitude.
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) iie}aul.a;iéé.}zerﬁaai,z,i.as_-§91;u§i_czr1§.’éq_mtezi.é‘si.c__iﬁéueé- Futurists and
philosophers should not merely stfivé'tq develop a new humanism and embody it in
the society of the future. They §houid élso,fbster the convinced participation of
the masses in the process: In pafﬁicular, they should popularize tﬁ?ir humanizihg
insights so that the ordinary manAﬁayAli#e:up to his dignity in a more conscious

manner .
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futurism is not merely'fbrecaéting and planning, but the total humanization of man.
Hénbe, given the inherent wﬁolehess of man, there can be no authentic futurism
unless futurists and philosophers have the courage and the patience, the hbncsty
and the determinatiqnjto engage all their peréonality -~through theory and praxis--~
in the process of-humaﬁiéatidn. The ancieﬁt sapiential requirement of personal
congistency while striving after the ideal énd‘leading others to‘if applies more
thén ever to the present éituation.. Through its observance we can expect to

create the better society to which we are all looking forwarde

~-APPENDIX on the next page
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APPENDIX - Writings by E. Cantore discussing Scientific Humanism
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THE PERSON IN WORLD COMMUNITY

By John Lawrence Daly
Sociologist; poet
University of Chicago

This essay is an introduction to the relationship
between concepts of pérsonglity and social forms of
civilizations. This introducpion assumes the fact that
living religious traditions, such as the world religions,
provide a means of social memory that makes possible the
initiation of man into A condition -of authenticity if the
individual so intends. In a fully elaboratéd way of life
both individual and collective elements contribute to the

authenticity and intentionality of the human agent.

Because each cultural momentvin 20th éentury history
calls for a heightened sensitivity to the parameters of
inauthenticity and a lack of adequate communal intentio-
nality in human coilectivities, this paper will briefly
transverse major indicies of the social pathology of mo-
dernity. On such an evidential basis the importance of
the connection between concepts of personality and social
forms of civilization is more clearly seen. This clarity

in turn will aid the process of deciding and actualizing
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with greater effectiveness the form and content of goals,
objectives, policies, and practicies of a more consciously
articulated and constructive rationalization of social hu-
man development.'Such an expectation assumes a high degree
of awareness of generic limitations in the human condition,
individual and collective, and not denying the suppriding
technological and symbolic inventiveness of children, youthy
adult men and women not within our contemporary horizon., I
mention the children with purpose in mind, There is in
world community today a new freshness of spirit that sug_
gest the opposite of Marx's "appropriation as estrangement,

!

alienation", where the keen observer can sense at least a

partial answer to the lines:

Where among us does the spirit reside

That restores the land to productive order?

(Modification of lines of poetry of Robert Duncan

in Roy Harvey Pearce's Historicism Once [ore: Pro-

blems and Occasions for the American Scholar, Prin

ceton, New Jersey, Princeton University Press,1969,
P. 348) .
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Major Indicies of Social Pathology in Modernity.

There is in the world today a certain will to power un-
encombered the devotedness of a compassionate'cqnécieg’
ce that truth in living and reflection require if per-
sons are not going t§ be crushed. The sense of truth
has become';o relativised that the heart of mén is only
recognized in its most desparate forms. The man of pea-
ce, the poet of the human condition, the prophet of a
human responsability are enigmas who are to bé hushed
and without not too much gentle dispatch sequestered

in obscure social locations so as not to disturb the
military business of the day or the pleasure of graft
of the night. For parasitic business aﬁd irresponsible.
pleasure are not to be disordered or questioned effec%i
vely, for then, organized criminality would be threate
ned and the shallowness of inauthentic legitimating
s&mbolic structures undermined if not destroyed.by the

subservient vassels whose stark alienation would be re-
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vealed and whose resources of money and devotion would
be allocated according to new loyalties. There new loyal
ties, as indicated by the enthusiasm of youth, and led
and inspired by mature men and women that are world awa
re and often related to religious traditions in an overt
way, are very syntonic with a sense of authentic effecti
ve caring and its.intergenerational congequence of a le-
gitimate authority that makes for the stability of a hu-
man community.

Years of forgetfulness of a wholesome conscience by
men of thought responsible for the education of peoples
has bred generations of support for the systematic misunder-
standing, misapplication, and in time the very destruction
of the means of rationality so that terror reigns, first
by infliction on alien peoples, then upon the educators
themselvés and their clients. This gelf destroying and
communal disintegrating terrof has now begun leaving the
éompassionate congcience a victim like others except for

i

the additional pain of a certain kind of knowing why.
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Our most developed nations as well as the third world
know well this self destructive process in detail, if
not most recently, then, in living memory of’the.survi'
Vors. |

Remembering of pasts can be a wheting stone to further
cruelties asiwell as stimulents to kindness. Yét today
the outcome of unremembered pasts in unholy indifferen
ce marks the character of many. The collective expressions
of mass bombing, mass vollution, mass maiming, mass murder
is a mass forgetfglness of the life of man himself. The =0
cial pathology of war has roots in the very origins of mad
negs, expressed in the common symptoms of man forgetting
his own self as he forgets his brothers and sisters. The
destruction caused by the absence of symbols of self re--
ferehce to the other (historically religious in character,
that by their use intends a caring human éommunity), sug
gests a profo%d human need for personal and collective
identification with intergenerational symbolic traditions

for the viable future for man. Authentic. reliéious ritual
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expecially rites of initiationg have this very function

as a human event that intends community.

There is a living in the post Hiroshima world that lj
awaits a total destruction that does not seem to come. i
What is forgotten is that massiMe social deterioration ;:
is now a fact in the urban world of many nationg; terror |
being the code of the night and public lying the rethNorim
of the day. I wish it were all fictitious imagined in a |
mood of antipathy. Instead it is a warm blooded recording

of everyday life. On reflection such conditions are as to-

tal ag atomic war or revolution.

Reflection of itself does not demand a recording of its
path through the social pafholOgy of modernity yet the pro-
per trangulation of the attenuation of individual and col-

lective structures of religious imagination needs a repor

ter who surveys man's interior landscapes or ‘'inscapes’

(Hopkins). Such surveying contributes to a more precise
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indentification of the uses to which man puts the natural
worlds and'the‘meaning of his material technological cul-
ture, and the possibility of a legitimate power»td actua-
lize one's degtiny according to personal and cémmunél in-
tentions. The present and future victims of our social pa
thology perhaps can be supported by this recording as it
can be used as an exercise in reality testing that may help
distinguishe:. the real pain and spiritual meaning for human
community from the false aﬁxieties caused by the illusions
of manufactured mirages of conscious conceit and their out-

comes in boredom and death.

When awe is the rite of expression at the holiness of
versonal existence as at a revered shrine, then perhaps a
history and effeétive planning of a future of peace that
is:bonstructive developing harmony can‘be reporfed on, In
the meantime, the respites from carnage are cause for thanks-
giving, however fleeting jn character, The present urgent
search for & viable traditions of mediation for global de
velopment and not irreversible destruction underscores the
seriousness of our world cultural situation. This conferen

ce is vart of that search. For many of us we live as Hui-
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zinga did in 1936 when he wrote The Shadow of Tomorrow.

Perhaps we have the opportunity for a more constructive
immediate future than he did but ¢onsciousness is not
enough. The demands of practice, of guiding into an
actuality a productive human order not destructive essen
tially presses us on to the task at hand. The piresent
exercize in reflection in this conferences discussion

of religion as a human nmed is all the more necessary
because of the inadequacy of utilitarian or organic pro-
cess models of human development especially ’a their con-

sequences in social policies that diminish men and women.

What is needed is an understanding in which the symbo
lic structure of meaning refgrs to an intentional center
that legitimates authentically individual and collective
action that effects a human future in which both techno-
logical and aestethic dimensions are present but subordi
nated in a encompassing intentionality of human firiehd-
ship in community’. Such a depth of understanding is ne-

cessary to comprehend the crucial connections between
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concepts of personality, those archetypal metaphors af
the self that inform the meaning and rationals Qf beha -
vior of individual qgg individuals, as well és théir
relationships in community of a given cultures. These
crucial connections are seen dramatically in religious
education in both children and adults iﬁ various reli-

gious traditions.

The Person in Wor}d Community as Site of Nexus.

The person in world community can be understood as the

site of nexus of religious mediation with other social

forms of integration such as art, sciences, and law with

their supporting technologies in future human development.

World religion traditions provide just such metaphors of

self and so educates peoples through thelr ritusls of socisl
memory in rites of passage to a authentic humsnity, individual
and collective,

In gathering evidence for such a case one has a number of
available resources. This‘paper will conclude with referencec

to only two, namely E, Durkheim and M. Mauss's "Note on
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the Notion of Civilization"(Tr. with intro. by B. Nelson, Social
Research, 38, 4:808-13,1971, Orig. "Note sur le notion de civilisation",
L'annee sociologique, 1909-1912,ser, 1,12,pp.46-50) and M, Mauss's |
essay on the cross-cultural and cross historical study of theperson,

"A Category of the Human Spirit" (Tr. by L.Krader, The’Psychoanalific

Reviéﬁ,Vol.55,1968,pp5456-481, Orig. "Une Categorie de 1'espitit humains

La notion de personne, celle de 'moi'", Journal of the Royal Anthromoc.n '
pological Institute,Vol,68,1938),

The empirical references of Mauss's study of the phenomenology

of the Person as a cross-civilizational structure include discussions
of Pueblos, Kwakiutl, Zuni, Australian Aborigines, Brahmin and Buddhist
India, ancient China, "Persona" of the Romsns, the development in |
Western Civilization of the Person as Moral Fact, the Christian Person,
- and the modern transformation of the cetegory as psychological being
in the exprescion of the ego. The emergent character of the Person in
in this_social history is stated in his conclusion: "From simple masquera:
td mask, from personage to person, to a name +to a individual; from that
to a being of metaphysical and moral value, from a moral conscience to
to a8 sacred beingy; from that to a fundamental form of thought and action
the course is completed." (See M.Msauss above p.479.); The usefulness
of Mauss's contribution for the understanding of the development of
urban society, the cultural-historic events of Western Civilization,
and intercultural encounters recommends it for further study in the

problematics of religious mediation in the future, The importance of
Mauss's essay for further research in the anthropology of law, cross-

psychological and sociological studies, and the problematics of the persi
as a universal cultural emergent being embedded in various ways in the |

world religious traditions, is increased when the aim of a discussion
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is understanding religion as a human need and point of integration.
Implications of Mauss's essay for Group 7 includé the following

concérns: (1) the possibility and identification of the irreversible

in cultural dévelopment; (2) as a means of comparative study of religious
institutions and symbolic designs; (3) in the study of actual cases

of intercivilizational relations and encounters whether historically

or in the ethnographic présent; (4) in the understanding of the religious
subjectivity of the participant obsérverj (5) the criticality of the
category of the pérson in applied anthropology in issues of conduct
where the knowledge and actions of students of the human éffeét social

development particularly religious mediation.

Through the study of the phenomenology of the person on non-
literate and literate social séttings an emergent cultural universal
is indicated for thé future in which the pérson as a site of néxus
for religious mediation, individual and collectivé, will be further

elaborated.

"After all not to create only, or found only,

But to bring perhaps from afar what is already founded,

To give it our own identity, average, limitless, free,

To fill the gross the torpid bulk with vital religious fore,

Not to repel or destroy so much as to accept, fuse, rehabilitate,
To obey as well as command, to follow more than to lead,=-

Long and long has the grass been growing,
Lond and long has the rain been falling,
Long has the globe been rolling round."

Walt Whitman

1871 Version of Leaves of Grass .

In pamphlet, After all, Not to Create Only,
(Boston, I87I)
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THE RELIGIOUS ASPECTS OF THE GLOBAL PROBLEMS OF THE FUTURE

By L. G. Hewage
Professor of Education

World appears. to be divided due to religious differences and may remain
so even in the future unless appropriate solutions are found to these
problems by frequent meetings of world religious leaders to exchange
views in concord. Following is a basis for such discussion based on

the experience of a Buddhist in Sri Lanka, and taking into consideration
the views and experiences of the other Buddhist of this Region too. It
may be called a Lankasian Approach because it is based on the experience
of Asia with special emphasis on Lanka (Ceylon). It may also be called
" Buddhist Approach because it is based on the experience of Asia with
special emphasis on Lanka (Ceylon). It may also be called Buddhist
Approach because it does reflect the Buddhist point of view to a very
great extent as far as the writer understands it. It may also be called
a Sarvodaya approach, because it is directed towards the awakening of
all or the welfare of all. It is undoubtedly HUMANISTIC approach,
because it is the message of a human being (Superb human being no doubt)

communicated by a human being for the welfare of all human beings according

to the experiences of human beings. It may also be called a Middle Path
Approach because it is an attempt to present a middle path point of view
by avoiding all extremes as far as possible in solving human Pproblems both
religious and otherwise.

All people in the world appear to be divided in the following manner
according to their points of view towards religions or religious beliefs.

1.) At one extreme there appear to be those who say that they are quite

sure about the truth of their religious beliefs which include a belief

in God, and that they are therefore prepared to do anything possible

right or wrong, to propagate their brand of religious beliefs, because

they appear to consider such line of action and thinking as the most

effective method of solving all human problems by winning Divine Grace

for themselves as well as for others who are not yet converted to
their faith

2.) Those who say or think they believe in a Personal Creator God with
wwhose Grace world can be saved if man is prepared to obey that God
according to the guidance provided by the Church

3.) ..... that God according to one's own personal experience of that God
dependent on and/or independent of the guidance offered by the church
or temple or mosque.

4.) Those who believe in some supernatural or supernormal power or powers
about which man's knowledge appears to be not quite perfect as yet,
according to the information available to them
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5.) Those who.say they are prepared to accept the possibility of
the existence of divine beings of different type having different
degrees of power to help humans if they have developed the necessary
knowledge, skills and attitudes as a prellmlnary qualification to
benefit from such assistance.

6.) Those who say they are not quite sure about the supernatural or
supernormal powers that others take for granted, and therefore they
suspend their judgement on such matters while having an open mind
unless and untill convincing proof is provided to do otherwise.

7.) Those who say, that they do not believe in anything beyond what comes
within their sensory perception here and ncw, but that they are
prepared to tolerate others who believe otherwise, may be due to
their own experience or attitude.

8.) Those who say that they categorically deny the existence of any
- power or powers beyond the operation of the material energies that
are observable and even measurable by the use of scientific methods
and technological devices now available to man.

9.) At the other extreme there appears to be those who are quite sure
about the truth of their (religious) belief which does not recognize
anything supernatural or supernormal and that they are therefore
prepared to do anything and everything possible right or wrong to
propagate and perpetuate their brand of (religious) belief, because
they appear to consider such line of thinking and action as the
most effective method of solving all human problem arising out
of religious differences.

CAN A RELIGIOUS SOLUTION TO MAN'S GLOBAL RROBLEMS BE FOUND
EVEN IN THE FUTURE WITHOUT RECOGNIZING THE TRUTH OF THESE CONFLICTING
SITUATIONS IN THE WORLD IN REGARD TO RELIGIOUS BELIEFS? THIS IS PERHAPS
THE CRUX OF THE PROBLEM IF NOT THE WHOLE PROBLEM, FOR CONSIDERATION BY
THE FUTURISTS INTERESTED IN RELIGIOUS ASPECTS OF THE GLOBAL HUMAN PROBLEMS.
Any of our effective solutions must appeal to as many of them as possible.
This same or a similar division may be generally applied with slight
modifications even in relation to man's beliefs in re-birth or life after
death, moral law and order in the world, nature of man and the universe,
moral judgement and ethical values etc.

" History clearly shows how mankind has been suffering the results of some
extreme religious views in the past, although by and by the number of those
who believe in such extreme views appear to be not increasing as it did in
the past, when means of communication was not so developed. This hopeful
tendency is undoubtedly due to the facilities now available for communicating
. relevant knowledge relating to all these forms of (religious) beliefs

among all peoples of the world, along with criticisms levelled against all

of them. Although modern techniques of communication have their disadvantages
too, due to the mental pollution that can result from some such free
communication material, we cannot expect to solve global human problems

by perpetuating ignorance and restricting the spread of knowledge.

Therefore an organized international effort may be planned for the future
to communicate all religious knowledge, skills, attitudes, experiences and
beliefs particularly in relation to man and his environment, with special
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emphasis on the nature, structure, development and control of the human
mind where wars of all type begin, and where defences of peace too must
be constructed. Dissemination of the so-called scientific knowledge
alone, may not go a long way in this attempt as has been clearly proved
within the past quarter century after the last world war. Knowledge
available to man from direct human experience has to be undoubtedly
given preference over the experience gained from animal exXperience or
even experiments with undeveloped human beings in primitive cultures.
Religious knowledge from all parts of the world from all period of
human history has to go hand in hand with the so-called scientific
knowledge, so "sacred" to modern man in some parts of the world where
scientists play the role of monks or wizards propagating new superstftions
in place of the so-called 'old superstions' some of the former more
dangerous to man's survival than the latter.

There appears to be every possibility of finding an integrative,solution
or approach to this problem if we explore the Middle Path Philosophy
contained in the teachings of the Buddha, as experienced in Sri Lanka

ever since Buddhism was introduced to this island during the third
_century before Christ. As this point will be elaborated in more detail
later in this paper, let me only introduce a personal note at this stage
in order to throw some light on what I mean by a Middle Path of avoiding
the extremes as a Buddhist. Neither of the extremes referred to above has
ever appealed to us as a nation although there may have been and there
still appears to be minority groups that move closer to one of them. As a
nation Sri Lanka's people on the whole have kept closer to the middle of
the above scale of nine points rather than moving to the extremes. This
applies to most spheres of national life. Whenever this fact was not given
due recognition and ignored the country had to face its consequences and
return to normal only after a better realization of this truth by direct
experience. National life is in general, the sum total of the life of the
individuals that constitute the nation, although it is true that this sum
total has to be considered as something more than the arithmetical sum of
the parts. A belief in some forms of non-human beings was always a part of
the popular Buddhism all through out its history and complete materialism
which does not recognize the mind was never true Buddhism in Sri Lanka.

An increase or emphasis on one extreme eventually appear to lead to an
increase or emphasis on the other as a balancing process.

This reminds me of two interesting conversations I happened to have with

two foreigners who visited Ceylon (now Sri Lanka) a couple of years ago.

One of these dialogues was at the foot of the SIGIRIYA Rock when I met an old
American couple who stayed back at the base of the rock while others of their
group of tourists climbed the peak. This old couple and I were not able

to climb. the rock due to reasons of health and therefore, we were forced

to enter into a friendly conversation after a formal self introduction.

When I said that I was a Buddhist in response to their question, the
immediate response from the old lady was the counter question; Then arer't
you all communists? I asked hervhy she came to that conclusion. Her
prompty reply was: Because you dont believe in a Creator God.

The second event that came to my mind was also another friendly dialogue

I have had with a responsible gentleman of the diplomatic services,
representing a socialist country as the ambassador in Ceylon. It was at

a reception given by a High Commissioner of a Commonwealth country of the
West. This gentleman and his wife too were keenly interested in understanding
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Buddhism and Buddhist culture as found in our country. As the honorary
Director of the Middle Path International, I was in the habit of léading
.weekly discussions on themes of interest to foreigners temporarily
resident in Ceylon. A large number of members of the diplomatic services
benefitted from this service. The High Commissioner referred to above
was one of those who benefitted most. He, in his enthusiasm introduced
me to his new colleague from the socialist country and suggested him
also to join our group of the Middle i th International, if he would like
to understand our culture. The loyal ambassador from the socialist
country promptly said, '"Oh, thank you. I am not interested, because
Buddhists believe in divine power, while we socialists are materialists

who don't believe in such powers."

RELIGIOUS INTEGRATION IN SRI LANKA THEN AND NOW.

IN THE PAST.

Hlstory of Sri Lanka may be taken into consideration, perhaps, as the renort
of a model experiment in the process of religious integraticn. All the
living world religions have had their direct impact on the cultural heritage
of this country. During the earliest times before the intrcduction of
‘Buddhism in the third century B.C. Hindu beliefs and the local forms cf
rituals and spirit worship constituted the national religion. Ever sirce

the intrcducticn of Buddhism, Sri Lanka has remained predominantly a DPrddhist
country enjoying the benefits of all other religicns of the world. Arrival
of the Portugese in the early parts of the sixteenth century, (1505) brought
the Roman Catholic Portugese culture, perhaps, at its flcwering stage.
Early 17th century saw the Protestant Dutch culture, also at its mtuving
(1607-1798) Third Christian nation, the British, had its impoc~ Jrem

period
{lom—An--

I3I5. C(Ceylon became a politically free country within the Britich
wvealth in I948. During this period, Christian Missionaries belongsine to
almost all sections, had adequate freedom to propagate their own brand of
Christianity, through education, social services, and direct prosyiito-ion.
All these religious cultures also had the government patronage dv—:rrs the
periods that the rulers of the country belonpad to their respective
religious faiths.

Tradars frem the Arabian Regions and the Indian Sub-continent have been

in the country frecm the very early times with full freedom to follcw their
religion in their ovn way. One outstanding feature of our cultvral heritage
i5 th2 extra-ordinary level of religious tolerance that all non-Buddhicts
enjcved during the neriods when Sinhalese Buddhists had their lecitinnte
ruling power. Ca tha other hand during almost all the pe~iods ihat non-
Budd-ist ruled the country, religious intolerance has becn the ule rather
than thz excepticn. ZIven after the Budcdhist majority got bac® the ruling
power thz vay how non-3uddhists have been trcated, dn jure and (e _facto
both, is relatively better than in most other countr.es, if no- 311 othar
countries of the world. Even towards the various political pn110°onhloﬂ
and conflicting ideologies of the world, Buddhists of Sri Lan-a in gnnoral,
tave had a very tolerant attitude often to their own disadvaniage. allowing
them freedom quite adequately to be patronized by any cne willirqg Ze do so.
Some of the Christian Missionaries, often with the assistanc. or patroncre
of their governments, appear to have gone even to the extent of dest—oving
Buddhist-Hindu places of worship and built Christian churches in their

place, thinking that they were more religious than those who suffered
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the consequences of such exploitation. One may even say that most of

them certainly did more damage to the belief in God than even their alleged
opponents who were not so manifestly enthusiastic about the efforts

to save God at the expense of man.

AT PRESENT

However even when Buddhism was openly challenged by some newly converted
and recently trained missionaries and catheehists, a century ago, how the
Buddhist leaders of that time responded by inviting them to friendly
debates is worth recalling even today due to the tolerant attitude that
resulted from such debate. It was only a month ago (26.8.73) that the
centenary celebrations of one of these debztes called the Panadure
Controversy, was held at a national level with the President of the
Republic as the chief guest and representatives of most religious groups
participating in a very peaceful manner. This was given such recognition
particularly because it brought Colonel Steel Olcott and other Westerner
to Ceylon in search of the Middle Path to meet the religious needs of that
time.

Strangely enough, the democratically elected member of the National Assembly
to represent the very electorate where the Panadure Controversy was held

a century ago, happened to be a Christian and a grandson of the gentlemen

who led the debate on behalf of the Christians. However this Parliamentarian
has been elected not only by the Christians but also by the Buddhist voters,
because this electorate still has a very large majority of Buddhists. The
grandson of the Buddhist philanthrophist who led the debate by providing the
necessary funds and accomodation on behalf of the Buddhists, also happened

to be a Buddhist and a close relation of the parliamentarian referred to
above. Both these gentlemen took a leading part in these centenary
celebrations and even addressed the public meeting held in that connection.
The elected representatives of the National Assembly to represent several
other electorates where such debates were held, but where a large majority

of Buddhists live today, are also still Christians. These are just few
examples indicating the religious tolerance in the political behaviour

of the Buddhist masses of this country even today under very trying socio-
economic conditions. Several of these Christians who are elected representatives
from areas with a Buddhist majority are also leading ministers of state in
the cabinet led by a Buddhist Prime Minister.

RELIGION IN SCHOOLS.

How the problem of religious education in schools has been solved in Sri
Lanka, also may be of some interest to the futurologists. The education
in the country during the time of the Sinhaless kings, appearsto have been
one based mainly on Buddhist philosophy, centred round the Buddhist temple
and oriented towards employment and socially accepted behaviour. Some
aspects of the Brahmanic culture of the Indian sub-continent also appear
to have had an impact on this system. During the time of the Portugese,
Datch and the British, also an attempt has been made to introduce the
Western type of schools based on the Greeko-Roman religious philosophies.
During the earlier period the Buddhist temple led by the Buddhist monks
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was the center of all educational activities, while during this

later colonial period, the Christian Churches led by Christian mission-
aries took their place. A few of the younger generation grew up as
good Christians, but vast majority as bad Buddhists and very bad
Christians. A very.large number of Buddhists, Hindus, and even Muslims
were educated without any religion at all. The country appears to be
suf fering the consequences of this education policy today.

After the political power came to the hands of the Ceylonese, some of those
who received their education in the leading Christian schools, were the
most militant and enthusiastic about Buddhist revival through Buddhist
education and Buddhist culture, while those who were educated in the new
Western model Buddhist schools and the remaining few temple schools were
often found to be quite tolerant towards all religions. The Buddhists
wanted all children of all religions to be given an education with their
own respective religions as a part of the curriculum. Some of the Christian
missionaries did not want this to happen. This resulted in a national
campaign led by the Buddhists and Hindus alike, for the government to make
over all the schools and create a national system where teaching of the
religion of their parents was compulsory to all children.

TOWARDS A MIDDLE PATH RELIGIOUS POLICY

Today a minimum of fifteen children belonging to any religion in any school
is entitled by law to receive a religious education relating to the religion
of their parents unless they decide otherwise. All religions have their
own Sunday schools to provide a special religious education to their
children. A national advisory council consisting of religious leaders

from all religions has been appointed by the government to provide the
necessary guidance. This council works in committees to advise the
government how best to provide the religious education to children of

their own denomination in particular and to all children in general. One
of the recent recommendations of this council to the government is to
introduce a section on all religions to all children as a part of their
syllabus and in addition to their own religious content there-in. However
we cannot still say whether or not we have yet evolved the best solution

to this problem, although it can be concluded that the religious education
problem as found in many other countries does not exist in Sri Lanka now,
and never existed as such before the introduction of the Western system.

Some countries have banned religion from all schools by law and have gone
even to the extent of allowing anti-religious propaganda. This is one
extreme. At the other extreme we have some countries that have made the
religion of the majority, the state religion, which is taught compulsorily
by law to all children in all schools, either directly pr indirectly,
irrespective of the wish of the parents or the children. In between we
have some countries where no government funds can be used for any religious
education, but private denominational schools are allowed to use their own
funds for such purposes. Some countries do not allow any private
denominational schools and no provision is made for any religious education
at all except in their own homes. Some countries have the state system

and the denominational system both, with a very favourable attitude

towards all religions. What is found in Sri Lanka appears to be heading
towards a system which may be a Middle Path approach to the problem while
avoiding both extremes referred to above.
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ATTITUDE OF MINORITIES

In the religious integration process of Sri Lanka the attitudes of the
non-Buddhist minorities towards Buddhism, Buddhist culture, Buddhist
institutions and Buddhism in general, also has been undergoing very
favourable transformation with minimum tension and maximum tolerance

towards each other. Even reverent fathers, brothers, sisters, bishops,
cardinals and lay leaders of various Christian churches, have expressed

a willingness to participate in friendly dialogues. They have also

taken an active part in social, cultural, educational, and even religious
activities of the Buddhists. Some of them have openely expressed their
approval of some aspects of the fundamental teachings of the Buddha and

the culture resulting therefrom. More and more non-Buddhists Sinhalese are
directly or indirectly taking to the study of Buddhism, Buddhist culture,
Buddhist philosophy, and the Eastern languages like Pali related to Buddhism.
Most of the religiously inclined non-Buddhists appear to be interested in
the Middle Path approach to the individual and social problems of the
contemporary society. Among the listeners-in to the talks, discussions,

and feature programmes related to Buddhism provided by the government owned
Broadcasting Corporation, a large number is said to be non-Buddhists.

The Tooth Relic Temple (Dalada Maligawa) in Kandy, is considered as one of
the most sacred Buddhist places of worship. It is also a place of cultural
interest and the annual procession or pageant held there is now an inter-
national cultural event which is witnessed by thousands of foreign visitors.
The Kelaniya Buddhist Temple (Kelani Rajamaha-Vihara) situated only about
two miles out of Colombo, is yet another such place of worship with national
cultural interest. Quite contrary to what happened to these places a century
ago, in the hands of some misguided foreign religious fanatics today both
these places are illuminated by electric plants donated by the government of
a European Christian country, due to the good offices of an ambassador who
was himself a devoted catholic from this Christian country.

A large number of such instances may be mentioned but for the limitations
of space in the paper. A large number of the best English publications on
Buddhism and related subjects have been possible in the past due to the
scholarly labour and patience of Christians who worked in the Colonial
Ceylon or who visited the Island for various other reasons. Most of the
credit for the propagation of the Middle Path in the West, therefore goes
to non-Buddhists, mainly Christians, particularly during the last two
centuries. Even some Christian missionaries both local and foreign, have
made useful contributions to the dissemination of relevant knowledge
relating to Buddhism. Several articles and books have appeared of late
particularly on the Middle Path contained in Buddhism. All these appear
to indicate the integrative character of the Middle Path as found in Sri
Lanka.

Hindus have had a very cordial relationship with the Buddhists particularly
in Sri Lanka unlike . : even in India, from the very early times and the
Muslims too have had no problem at all in enjoying their fundamental right
of religious freedom. Even if a slight tension or disturbance is caused
due to religious issues, it is invarioubly when democratically and
internationally accepted fundamental freedoms of the majority group are
openly ignored or denied by the ruling powers in order to satisfy some
section or sections of the non-Buddhists. Compared to all other countries
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of the world, one may even say that all those minority groups following
non-Buddhist religions have enjoyed and do enjoy a very high level of
religious freedom in spite of difficult socio-economic conditions that
militate against such freedom. Middle Path outlined in Buddhism as
practised in Sri Lanka therefore has had and still has, a great potential
as an integrative force. This experience may be taken into consideration
by all those concerned with the future of the world, and who are in search
of ways and means of promoting integraiion through religions. This
potential may be emphasized particularly because the present stage of its
evolution has to withstand the strains of not only other opposing
religions but also the anti-religious forces that appear to operate all
over the world and will have to be taken into consideration by those
concerned with the future.

The new constitution (I973) has pledged to protect and promote all religious
cultures while working towards a socialist democracy. To what extent )
these words can be translated into action is yet to be seen in the future.

IMPACT ON THE ASTAN REGION.

Whichever way Sri Lanka moves in the future, it may have a tremendous
impact on the future of the whole Asian region, if Ceylon's role in this
part of the world in the past is taken as an indicator of the future too.
Although the cultural heritage of the island owes much to India, Ceylon's
identity as a cultural force that influenced the whole of Asia and even
some parts of the world outside this region, cannot be denied. India was
the very birth place of Buddhism and Buddhist culture and the Middle Path
philosophy contained therein. However, their direct impact as a living
cultural force has been predominant and continuing mainly if not only in
Sri Lanka until now, in spite of all opposing forces that operated
against it all through-out itShistory. The international cultural role
that the island has played ever since this culture was introduced to

the country, is too well known to be repeatedly emphasized here.
Governments after governments, rulers, conquerors and forces come and go,
but the people of the country (not necessarily the elite produced by the
educational system of the last century) may remain true to this culture,
protecting it, changing it, developing it, and popularising it for the
welfare of all in the future too, provided adequate facilities are made
available to the masses to be kept well informed of all dimensions of
relevant affairs of this fast shrinking global village. A Peoples’
‘University Movement to formulate and implement a life-long integrated
system of education with special emphasis on youth and adult education,
led by the religious leaders through the religious places of worship,

may provide a model experiment of religious integration in the future

for the welfare of all. A Middle Path Philosophy of Education for the
future society may evolve from such an experiment which does not depend
entirely on formal school education and scientific knowledge without
recognising the potential role of religions in education.
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MIDDLE PATH IN ACTION OR THE SARVODAYA EXPERIMENT IN SRI LANKA

An experiment is being made in Sri Lanka by a voluntary organization
called the LANKA JATIKA SARVODAYA SHRAMADANA SANGAMAYA, which means when
rendered loosely in English, a national association of Sri Lanka to
organize the donation of free labour for the awakening or welfare of

all (Sarvodaya). It is an adaptation of the Sarvodaya movement in India
founded by Vinobhaji on Gandhi'S’: inspiration and guidance. In its
present form in Sri Lanka, all the basic principles of the Indian
movement are included but with a cultural orientation to meet the local
needs and render it more meaningful to the people in the present context.
For its philosophical basis, it draws inspiration and guidance from the
teachings contained in all religions, while communicating them in the idiom
and concepts that can absorb within its fold, all that is acceptable to
all huma. beings irrespective of their religious beliefs, or even anti-
religious beliefs. The philosophical basis of the experiment contains
eight principles linked together by the general principle of the Middle
Path of avoiding all extremes. Out of the eight, METTA is considered as
the basic one embracing all others in general.

METTA = Eoving-kindness

Metta is a Pali word which is rendered in Sangkrit as MAITRI and means
friendly feeling or loving-kindness or universal benevolence or amity. AGAPE
may be considered closest Greek equivalent. In effect it means an attitude
of mind which enables a person to consider all loving beings as equal
irrespective of all their differences, whether man-made or natural. This
quality of mind can be developed by any one who regularly practices the
meditation by the same name. To the extent one has developed this quality,
one will try to avoid harming others and discriminating towards anyone.

Such person also will make a genuine effort to work for the welfare of

all or awakening of all (SARVODAYA). Every worker in the Sarvodaya
movement is expected to practice this meditation every day regularly.

Every meeting of the Sarvodaya whether at the Centre or in the villages
where it often operates, commences work with this meditation, often preceded
by a few minutes talk explaining its significance to the individual and

the movement both.

Ultimate goal towards which the Sarvodaya experiment works, is this quality
of Metta to be developed in all its members as much as possible. This
reduces the tendency of thinking in terms of one's party or caste, or creed,
or colour, or race or nation at the most developed stage. Whether one
believes in God or gods or not, one can accept this principle, because it
is a complete humanistic and ethical concept which is necessary for the
welfare of any society.

It builds defences of peace in the minds of men. It ultimately leads to
the goal of a universal brotherhood or universal society or world community.
It has also the inherent feature in it to promote mental health in the one
who follows it, and also in others who associate him. Ahimsa or non-
violence is a direct immediate result of Metta to the extent one practices
this meditation and applies it to one's day to day life. This is the first
basic principle of the Sarvodaya movement in Sri Lanka which therefore
works for the welfare of all, instead of for the welfare of the majority

or the party to which one belongs. It eventually leads to a spiritual




enobling of the individual while providing him an access to powers
divine, making him one with all beings, terrestrial and celestial both.

This thought or ideal of Metta which motivates the individual and the
society to work individually and collectively in peace and concord, by
using the medium of discussion as frequently as possible, for the welfare
of all, by earnestly striving to remove the suffering of all through
Karupa (compassion rejoicing at the joy of others whose suffering has
been removed by Mudita (altruistic joy), and reacting to the changing
conditions of the world dispassionately accepting them as they come by
Upekkha (Equanimity), form the basis of a religious life according to

the Middle Path. A readiness to share one's abilities and acquisitions
(Dana), to use one's power of expression only in a socially desirable
manner (Priyavacana), to direct one's behaviour always for a useful
activity (Arthacariya), and to promote equality in the society (Samanatma)
are the other four main principles accepted by the Sarvodaya movement as a
basis for its social philosophy.

It has launched an island-wide campaign of community development for which
the free labour of volunteers .1S pooled at the national level and the
local level both. It directs all the educational aspects of this campaign
by an Educational institute which is experimenting an integrated life-long
education which will be job-oriented and activity-centred. More than two
hundred young men and women drawn from the villages are resident at the
central worksite where the head office is situated near Colombo. More than
two or three thousand youths, adults and children led by religious persons,
participate in work camps every weekend to render some economically useful
service to the people, while providing an opportunity to develop their own
personality. This may be cited as an attempt in modern Sri Lanka to re-
introduce the old traditions in a new form to meet the needs of the
contemporary society. Leaders of all religions are participating in this
project of religious integration, although main source of inspiration comes
from the Middle Fath found in the cultural tradition of the Island.

ROLE OF INTERNATIONAL OR TRANSNATIONAL ORGANIZATIONS. ROLE OF UNESCO

International or transnational organizations will have to play a significant
role in making the world's future safe, secure, prosperous and peaceful

for mankind. This may not be possible unless an international organisation
like the UNESCO makes a re—appraisal and a re-discovery of itself leading
to a new policy most appropriate for the future of mankind for the survival
of which it exists. It was founded in 1946 for the specific purpose of
building defences of peace in the minds of men through education, science
and culture. Now after over twenty five years of experience, UNESCO
appears to have come out as the most efficient international organization
to promote education, science, culture and communication at a global level.
However, will mankind remain to take the full benefits of Unesco's
efficiency, unless its effectiveness in terms of its objectives, is also
adequately developed?
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This point can be made clear if I refer to an apt but rather crude simile
prevelant among our unsophisticated villagers. It says although the patient
"died, the doctor's treatment, after all, has caused the patient's bowels

to be kept well cleaned.

In other words has the Unesco helped mankind (at least the educated minority
of mankind) to build defences of peace in their own minds, in order to

ensure at least the very survival of the human race? Yes indeed, because
mankind has survived up to now inspite of its weaknesses. Like the efficiency
and perhaps the efficacy of the village doctor's treatment to clean the
patient's bowels quite well although patient died inspite of the treatments,
there is no doubt at all now about the efficiency of the Unesco in developing
education in quality and quantity.both, but will the patient survive to

enjoy its benefits? At the rate and the way Unesceo appears to be going now,
when evaluated in terms of the ultimate criterion of building defences of
peace in the minds of men, the future does not appear to be at all bright.
Following are some of the indicators that can be listed to do the evaluation
of the effectiveness of the Unesco activities within the first 25 years.
According to these can we say that Unesco will deliver the goods in the
future too? Here are some relevant points for consideration.

1. Nuclear, chemical and biological warfare and the armament race.

2. Millions of innocent human beings slaughtered in the name of peace,
freedom and/or justice.

3. Indiscriminate exploitation of the limited resources available to man.

4, Population exploitation and the one-way remedy Unesco appears to
depend on.

. Uncontrolled pollution of the human environment.

5
6. Excessive indulgence in sensual (and sexual) pleasures.
7. Ever-widening gap between the haves and the have-nots.
8

. Failure to achieve the development targets and Aid targets to poor
countries.

9. Education that multiplies the existing problems instead of reducing
them.

10. Deterioration of the mental health c¢onditions of the people.
11. Increase in the drug abuses and the social diseases, among the youth.
12. Youth unrest and the widening generation gap.

13. Knowledge explosion which leads to human disaster instead of human
welfare.

14. Olympic games incident and the subsequent events of the same type here
and there.

15. Conditions forcing the UNO to resort to security guards for each
delegate, at its General Assembly Sessions.

16. Continuing wars or tensions in the Middle East and Indo-China.

17. UNESCO's inability to make it a péoples movement.

18. A ping-pong game did what UNESCO could not do for twenty five
years to promote 'peace'?
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SOME PROPOSALS

If the Unesco is to be made more effective than it is now in its main

role of building defences of peace, following remedies will have to be
taken into serious consideration at the present conference and communicated
to those responsible for the Unesco activities at the national as well as
at the international levels.

(1) All relevant knowledge found in all religious traditions relating
to the nature, function, development and control of the human mind,
will have to be disseminated among all peoples of the world by the
Unesco.

(2) The rather unholy relationship that Unesco appears to have maintained
with the world religions in the past on the excuse that religions do
not fall within the competence of the Unesco, will have to be re-
considered and revised in the light of the fact that all world
religions taken together as a whole will have a very significant and
effective role to play in promoting the Unesco objectives in the
future, if the efficiency of the Unesco is harnessed to this moral
and spiritual force appropriately.

(3) The Club of Rome predictions, the growth debate that resulted therefrom,
and the Stockholm Conference recommendations, have all established
beyond any reasonable doubt, the disasterous future awaiting mankind,
unless a radical change is caused to be brought about in man's way
of life, particularly in the developed countries where greed has been
successfully created instead of moderating it. Excessive indulgence
in sensual (and sexual) pleasures, pollution of the human environment,
indiscriminate exploitation of natural resources, population explosion,
drug abuse, youth unrest, armaments race, are all clear symptoms of a
disease resulting from one extreme specified in the first discourse
of the Buddha, when he proclaimed the Middle Path at Benares. Whatever
religion we follow in the future, this Middle Path or the Golden Mean,
(as specified in the Noble Eight Fold Path), which inevitably leads
to a moderation of greed, hatred and ignorance, has to be popularised
as much as possible and as early as possible, particularly in the
developed countries, if we wish to bring about the necessary transformation
in the way of life appropriate for the future. This Path is an integral
part of the common cultural heritage of mankind. It is the report of
a scientific experiment made by a man, successfully repeated by dher
men and women, and subject to verification by scientists today, provided
they are prepared to study it and try it out themselves as was done
in the past. Its efficiency and effectiveness to promote moderation,
contentment and peace, have been proved. It is the duty of the Unesco
and other international organizations including religious groups, to
study it and promote its application?

(4) The present apparent tendency of the Unesco to develop into a world
conference of the ruling political parties of the member state and its
meetings to be a convenient attractive means of rewarding political
Vstooges*of the governing parties in the member states has to be
arrested or even detected in good time. Instead it must be made truly a
peoples movement having active and willing participation of the
interested people who can make a substantial contribution irrespective
of their political affiliations.
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(5) Unesco will have to make a re-appraisal of its first twenty five
yvears of experience not only as seen by those who have worked within
and benefitted therefrom, but also as seen by those who have watched
it from outside. This re-appraisal must be done not to evaluate
its efficiency in terms of each project or programmd) executed, or -
in terms of its organizational ability that it has very well mastered,
but in terms of its effectiveness in building defences of peace in
the minds of men, as seen from observable indicators acceptable to the
common people whose very survival is at stake for no wrong of theirs.

(6) International non-governmental organizations, (NGO's) will have to be
given a more effective and useful role to play in promoting and
popularising Unesco ideals among all peoples of the world.

(7) A non-governmental world organization may be created or caused to be
created by the Unesco to provide the necessary funds and the forum
facilities for world religious leaders to meet in concord as frequently
as possible to explore the possibility of evolving a world religious
philosophy acceptable to as many as possible, if not all

(8) TUnesco and some others outside its fold too, appear to be nearly obsessed
with the SUPERB SUPERSTITION of our age that Science and technology
alone can save mankind from disaster. As a result of this MASTER
SUPERSTITION, the so-called scientists and their allies at the Unesco
appear to be taking the place of Monks or other religious people, as
was rightly predicted by a Spanish educator about half a century ago
when speaking on the mission of the University. This new brand of monks
is said to be fighting against traditional 'superstitions' contained
in our indigenous cultures built over the years by experience, most
of which undoubtedly are less dangerous to mankind than some of the
scientific superstitions created by the so-called scientists who appear
to know neither science nor religion well. This divorce of true
religion and true science appears to be the result of man's resorting
to extremes of all type. A Middle Path solution will have to be
evolved as early as.possible. This Special World Conference on Futures
Research may consider the possibility of meeting this need with the
assistance of the UNESCO or in collaboration with the UNESCO.

9) A world conference may be convened to assess the relevance and the
potentialities of the Middle Path in solving the individual and social
problems of the future by chanelling all resources of the world
religions along with those who oppose religions due to the ignorance
resulting from a lack of mutual understanding and communication gaps.
Sri Lanka may provide the value for such a conference in view of its
past experience in the process of religious integration through the
Middle Path approach, provided, of course, the funding can be undertaken
by those who can afford to do so and who are found not in developing
countries like Sri Lanka.

Mission of the N.G.O.'s and the Religious Groups

Most of the issues raised and the suggestions proposed for consideration
at the Conference in relation to the role of the religions in the future,
may be meaningful and practicable. only to the extent that they are brought
to bear on the thinking on the other groups of the Conference, and thereby
eventually on the world's thinking people who are seriously concerned with
the welfare of all, here and now, as well as in the future. The present
and therefore the future mostly resulting therefrom, will depend mainly on
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the vital decisions (or indecisions) taken by the political leaders

of each country as well as of the whole world. If they do take full
cognizance of the deliberations and conclusions of world Conferences

of this nature and act accordingly, then the world could no doubt be a
better, safer, and richer place to live in than it would otherwise be.
Moreover one of the most effective remedies acceptable to most people

to change the world for the better is also this power to influence their
own respective governments, unless that popular power too is lost to a
dictatorship of some sort or other.

In the way the world appears to be divided into power blocs at present,

a third bloc of non-aligned smaller nations of the so-called third world,
depending mainly on their lack of military strength and the related
abilities to use violence of all types,and the presence of a non-violent
moral strength to ask for justice and fair play in the interest of all,
appears to be taken more-or-less for granted by them as the only solution.

If we accept the SARVODAYA or METTA principle of directing all our future
work for the awakening of all and the welfare of all, then we will see

that the above-mentioned principle of non-aligned nations, excludes all
those people in the countries of the so-called aligned and leading countries
of the power blocs. Most of these people get excluded thus for no fault

of theirs although they are also a significant potential power for
promoting the welfare of all. A solution has to be found for this inherent
weakeness in the policy of non—aligned small nations.

Every democratic country has its politically committed government and the
opposition parties respectively. However, a very large majority of the
so-called floating voters of the politically non-aligned persons is a group
that is in fact present but ignored in this game of power politics except
during the election time. This is perhaps the most ill-organized 'political
group' which has to be well organized on a non-violent basis for the welfare
of all, if the Middle Path is to be a reality. It should not get directly
involved in making or marring governments but should certainly get involved
in guiding them. This means that it should operate most actively not during
the election times but between them.

If effectively and efficiently organized with some imaginative planning,
this may constitute most people of the world who are not directly committed
emotionally and/or militantly to any active political party, whether of the
present government or of the alternative government in their respective
countries. This may also invariably lead to an international organization
of not the political parties of members states as in the case of the Unesco,
but the free thinking, non—aligned followers of a Middle Path approach to
all human problems. The main purpose of an international Middle Path
organization of this nature should be not to get directly involved in

party politics seeking power, but to show the Middle Path if and when the
political parties move too much towards extreme and thereby err in their
policies, plans, and programmes. All truly religious people will have to
play a leading role in organizing this and making it a going concern not
only in their own interest but also in the interest of even the politicians
who can themselves prove to be very good people when guided by such
powerful moral force as the one intended here.

If the future world is going to tolerate the present system of party politics
even as a necessary evil if not as a desirable virtue, a Middle Path appwvoach
of this nature has to be evolved as early as possible without putting all
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blame on the innocent helpless politicians. This will bring together

not the non—-aligned nations, but the non-aligned peoples of the whole world
including both non-aligned the well-aligned who can well afford to help

the non-aligned if we make the correct approach in the SARVODAYA WAY, for

the SARVODAYA GOAL. T would submit that, working to achieve this goal is

the most respectable and appropriate plan for thinking, talking and acting
for all truly religious organizatiocns of the world, where their traditional
role appears to be fast degenerating into a NO-ROLE worth calling religious

in the present context. This appears to be a humanistic and rational approach
to a social and a spiritual goal too.

This suggestion accepts the need for a non-aligned Third Power in the world
but at the same time it extends its general principle to the whole world
without depending on an organization of the minority groups representing
legally a majority group of each country outside the main power blocs,.
whose attitudes will eventually go a long way in the future too as it is
today. It can be a world organization of all non-aligned people of all
countries including the powerful, the rich and even the violent, rather than
an organization of ruling people of the poor powerless countries who are
groaning under the weight of the colonial past.

Sarvodaya principle is applied in Sri Lanka in an attempt to organize all

the good of all the people for the welfare of all as an experiment. The
principle of the Middle Path along with the Sarvodaya principle and the
extended form of the non-aligned principle, if appropriately combined may
push the world at least towards an effort to organize all the good of people
in the first instance. Later there may be every possibility of ultimately
achieving the SARVODAYA goal in due course depending on the experience gained
and the moral-spiritual forces released in that process through those who
participate in such a divine effort in a human form.

A consciousness that results from such an attitude of mind and pattern of
behaviour in each individual growth and development that can exploit the
full intellectual-spiritual potentiality of the individual and society both
for the welfare of all. A society led by, and consisting of, such individuals
will inevitably lead to a truly DYNAMIC and PROGRESSIVE society where PEACE
and PROSPERITY may reign supreme. What Sri Lanka (Ceylon) has tried out in
the past in a modest way, appears to be such an attitude of mind and pattern
of behaviour in the nation as a whole.

An international or trans-national non-governmental organization in collabo-
ration with all the religious organizations may consider this as their main
mission in the future commencing from here and now, if they wish to justify
their existence in this fast shrinking global village with tremendous
potentialities and psychological readiness for a spiritual rejuvenation and
a religious rediscovery to meet that need. Even the smallest in number, the
poorest in the funding ability and the youngest in age, out of the existing
N.G.0.'s may not fail to make a substantial contribution to achieve this
noble goal, provided the others make their fair contribution in the areas
where they can well afford to do better. TFirst and the foremost step to be
taken is to create a WORLD FORUM for the purpose without unnecessarily
interfering with any of the religious affiliations that all voluntary
organizations already have.

Let me assure you by interpreting in terms of the Niddla Path philosophy,
that this very idea of uniting people and pooling all the good in all the 1
people for the welfare of all, creates a psychological condition in the minds [
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of the participants, which is quite conducive to development of new
insight and creative intelligence, in addition to its potential for
spiritual progress.

SABBE SATTA SUKHI HONTU — May all beings be happy

RAJA BHAVATU DHAMMIRKO - May the rulers be righteous

DEVO VASSATU KALENA - May the rains fall in due season

SASSA SAMPATTI HETUCA May the harvest be a success.

AYUBOVAN - May you live long

"METTA'
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SEMANTIC GAPS IN THE CONSTRUCTION OF ALTERNATIVE SOLUTIONS
FOR THE PRESENT; PERSONALIZATION DESPITE MODERNIZATION

THE UTOPIA OF ALTERNATE SOLUTIONS

By Candido Mendes de Almeida
Instituto Universitario de Pesquisas
Rio de Janeiro, Brazil

It is highly significant that the Rome Conference included on its

agenda the imbalance between the search for alternative solutions to
today's reality and the ideal goal of personalizing individual and
collective life. Wé question the validity of such an attitude, implying
the acritical presupposition that the possibility of such an alternative

is viable.

To what degree have those who pose this question overlooked the dialectic
block imposed upon us by the "Great Society" of the 70s? It is virtually
impossible for us to formulate a viewpoint external to such a system

which can appreciate its development and eventual contradictions.

Today we recognize our inability to evolve alternative solutions to

advance man's development. This perilous dilemma begins with the limitations
inherent in practically all questions pertaining to our era. Indeed, in

the broad range of victories achieved in our process of civilization, we

are confronting a sharp diachronic between the existing subjective scales

6f values and our aspirations in attaining them and the objective conditions
of their origin and the business of realizing them. Here we eliminate

the possibility of pinpointing the axiological problem's social ascendency
—- in other words, the possibility of establishing a perspective of its
contents, which is removed from the society in which it is realized

while yet transcending it. This condition, typical of modernization today,
is the very built-in condition in which it is enclosed, or rather, the
condition making possible the conquest of the person, cancelling the
particular axiological formulation required by such a quest. Indeed, the
dynamics of this modernization are dominated by the comparative emulation
of the "effect of demonstration," hence indicating the replacement of the
TELOS conquest by performance and mobility. Thus it is in a constant

perspective of updating the ultimate perception level of its goals and
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values —— paying exclusive-attention to the comparative distances of
growth and expansion —— that the whole range of our era's national
collectives .is being organized towards greater richness in life.

Meanwhile, what we find today is a dwindling homogeneity in this scale

of aspirations; thus, the axiological question is blocked and prevented
from iﬁdicating the desirable bases required to achieve a better life:

the conquest of the "plus-being of man and of all men." Development
through "proportionality relationships' can only occur through guaranteed
macro—social conditions of justice and balance in the divisibn'of national
and world scales and the advantages of a change policy. Meanwhile, we have
already submitted to the influence of varying rhythms in change and, indeed,
the quantitative inequalities which have already been transformed into a

qualitative confrontation.

The duality of our social era implies first of all a new ambiguity in the
very formulation of personalization conditions, which in turn can spur the

search for altermative solutions to our present reality.

BEYOND THE BUILT-IN

VISION OF MODERNIZATION

Today we know that the axiological guaranteee, which modernization has

practically assured for this fin de ciécle evolution, has been virtually
surpassed.

a) At the tob, i.e. in the affluent societies, the problem is manifest
from the standpoint of what can be, in fact, the search for better quality-
of-1ife indices. The affluent societies have a surplus of time as well
as the possibility for multiple utilizations, which devolve on them
rapidly and simultaneously. They are traumatised by the new freedom,
which their response translates by the manifestation of the luxury sub-
culture, still in a state of shock.

b) In the development crisis, we have ceased to believe in the
existence of concomitant change, to be found in all the economic, social,
political and cultural sub-systems responsible for the basic conditions

of man's "plus-being."
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Thus, the full conditions of the individual's personalization would
disappear when he profits by the perspective of differentiation and
mobility which he could enjoy in a wholly functional society. The
rejoinder of the 70s to the 50s amounts to a conflict, even to opposition,
between economic development and political regression, between the
expansion of national production and the reinforcement of mobility
conditions, while economic prosperity clashes with cultural de-
charaterization. The presupposition of fatally harmonious change,
foreseen by the functional presupposition implicit in modernization,
would vanish. Indeed, what would be the stage at which such collectives
could thus assure the basis of their identity or their specificity in

terms of collective personalization?

Modernization represents the most implicit ideal of collective personal-
ization by assuming the obligation to ensure the limit-conditions of
mobility and access to the benefits of civilization, forthwith delegating
to individual competence the idea of personalization, built on the residual

availability of time to enjoy it and actually to create it.

Thus we see the semantic breach crop up as a sequel to the break in the
old spectrum of universal aspirations towards betterment in the conditions
of 1life, vainly defined as the constitutive element in itself. All its

dynamism remained thus, as we have said, in media res of the performances

and correction of the comparative variations of expansion.

THE SHOCK OF SURPLUS TIME
AND THE LUXURY SUB-CULTURE

Leading the way towards improved conditions in contemporary life, the
affluent societies demonstrate how leisure substantially increases, and
how technological means are multiplying to satisfy new demands. The
quality-of-life problem thus arises within a bewildering trauma without
statute or ethics. Affirming the potentiality of doing revolves on every
new definition of priorities, by which the "plus-being'" is defined by a

"progression," a methodology searching for a new scale of priorities.
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DYSTROPHIC DEVELOPMENT AND
COLLECTIVE TRAUMATIC PERSONALIZATION

In nations exposed to modernization, the loss of identity implies the

search for conditions of personalization beginning with the conflict or

the confrontation with the former perspectives of this process. The

transparency, thanks to which the functional ideal of modernization can

only decant in conditions of realization assured all individuals,

disappears. Today, the vision of the collective and the patrimony of

group—-life experiments as determining every particular axiological

realization, is once again taking form; but in more and more traumatic,

rather than perspective, terms, in this recall to social memory and the

patrimony of historical contexts, we should draw out the person from

within such societies.

Taking the recent experiment in Libya as an example, today we have the
means whereby every modernization process can be challenged by a basic

decision to find a nation's identity in a process capable of achieving

better 1life conditions in that nation. Thus, there are no means of

questioning the current development situation through the quest for
alternatives without proceeding to a critical analysis of modernization.

For lack of time, it can continue indefinitely without questioning its

axiological scope; it will hibernate its values and life styles to the

extent that it-.remains in the involucrum by which modernizatior has more
and more eliminated the research of goals by the mere visualization

of intermediate performance. In other words, this methodology entails a

veritable strategy of discovery, hence of identifying different mediations
which, in fact, make it possible to construct alternative scenarios and

research contrasting axiological systems. This involves:

QUALITY OF LIFE AND
EDUCATION FOR LEISURE

a) Concerning quality-of-life problems, we are now living the

proto~history of a new dimension in the realization of the person. But

When shall we free ourselves from the

we cannot delay it indefinitely.
And

shock of changes brought about so abruptly to our '"time budgets'"?

how long will this surplus manifest itself only in expressive and symbolical
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do-nothing rituals? When shall we overcome every entropy of an

action which has not beén researchéd until now, excépt as a formal
affirmation as the "status"" of this new stage's conquest in founding
an existence richly differentiated in terms of the values it can bring
and realize? How shall we define the agon that makes possible a
naturally "canonic" and athletic realization for this sﬁrplus of life
which characterizes leisure? When shall we succeed in surpassing the

simple symbolical enjoyment stage of the possibility of this usage?

REGRESSIVE COLLECTIVE PERSONALIZATION

b) The current loss of belief in the synchrony of change among all
the different social sub—systems entails more and more the search for
a national identity in conflict with the process to which the condition

of promotion per se was initially attributed.

In the collective domain)the regressive conditions affirming a national
identity are thus all linked to the explanation of the value and
importance of this autonomous cultural sub-system as an intrinsic
condition of the individual's personalization. The current historical
reality already offers the example of different degrees to which this

regression has arrived, as for example:

1) The rupture of the social continuities themselves through the
diversification-limit of the cultural models of those collectives
exposed to modernization, with interaction in enclaves of the most

advanced regions, of metropolitan centers that mesmerize them.

2) The situations of defensive social Malthusianism, in which the
search for a socio-cultural denominator against modernization brings
privations to the collective body, to transpositions of entire sectors
of the collective by social strata, to the search for a confined
historical purism, as we see today in the cultural purges rampant in

certain African countries.

3) The decisive rejection of the modernization process itself through
the re-valorization of different 1life forms, such as the total re-
dynamisation in the styles of collective life in Moslem societies, as

is already the case in Lybia.
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RELIGION AND ECONOMIC DEVELOPMENT FROM THE POINT
OF VIEW OF THE GENERAL PRODUCTION FUNCTION

By Johann Millendorfer

I. A NEW TYPE OF PRODUCTION FUNCTION

1. CONCEPT

The development of the General Production Function is based on

a certain understanding of the functioning of societal systems

in general. Therefore, we think it will be useful to start

with some remarks on the underlying concept. At first, it

should be noted that society can be thought of as a complex, multi-
hierarchical system. This system is charactérized by the inter-
action of a great number of subsystems, and it is this interaction
which enables the overall systém to function. Economy is one of
thése subsystems. Therefore, if we want to understandvhow this
subsystem works, we must go beyond the economic sphere proper and

consider also the interrelations with other subsystems.

Society has another characteristic feature in common with other
systems, namely its ability of processing énergy and information.

The economic output of a social system is therefore governed by

its capacity to cope with these two fundamental processes.
Argumenting in such a way we are applying a concept which clearly
shows the influence of K.W. Deutsch who understands society as a
self-developing cybernetic system: Superimposed on a control system,
in which the material processes take place, there is a system of
information receptors, information channels, information storing units
and logical units. This network receives information on the actual
situation, on environmental changes and on the internal structure

of the system. It then procésses this information using additional

information stored in the past. This process gives
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rise to new information which regulatesthe measures to be
taken, that is to say the commands given to the control

mechanism.

The energy proceésing capacity of a system as well as its:
capability of mastering information are not sufficient to
determine a system's economic output. A third component is
needed to describe adequately the complex processes just
mentioned. On the one hand, this third factor reflecfs the
objectives toward which the efforts of this system are
directed. On the other hand, however, the way the system

is obganized, i. e. the regulation and coordination of the
energy and, in particular, the information processing operat-
ions, also ought to play a certain role. These two components
are the chief determinants of the third facfor, i. e.
structure. This factor,thus describes the objectives of the
system and the organisation of its energy and data proces-

sing subsystems, that corresponds to these goals.

This model, of which only a shoft outline has been given here;
has served as a basis for the investigation of the societal
subsystem economy. The chapters which follow will show how

a country's economic pebformance can be described as a
function of its energy and data pfocessing capacity and of

its structure.

2. THE FACTORS INFLUENCING ECONOMICIDEVELOPMENT

Applying the concept described above to the study of economic
development we are led to formulate the following hypothesis:

y = F (m,b,p,1)




per capita income (y)

energy consumption (m)
(capital)

education (b)
structure (p)

89

economic output
energy processing capacity

data processing capacity
values, type of organisat-

ion, types of behavyior

and mineral resources (r)

The use of some of the above mentioned production factors

with exception of "structure".

2.1 Capital
The factor capital - which, as will be shown below, shows

a close correlation with energy consumption - constitutes

a common component of almost any economic production function.
The relationship between capital iﬁput and economic perform-
ance has been dealt with in a‘great number of previous ‘
studies, and we find also attempts to measure this relation
on the basis of international comparisons. A study by
Galenson and Pyatt (15) is such an attempt to test the
assumptions underlying the theory of growth by means of

an international comparison. Thereby it has become apparent
that too simple assumptions are not suitted to explain the

international differences in economic growth.
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Obviously this study has run into difficulties. The authors
are confronted with problems which are very similar to

those encountered in many other studies, relying on inter-
national comparison as a means of testing their hypotheses.
For the most part these studies have not succeeded in taking
account of the great number of geographical, cultural, climatic §
and political differences among the individual countries of
their sample. In other words, the observed differences in
income (dependent variable) result from heterogeneous in-
fluences which cannot be adequately explained.by differences
in capital inputs. They must be explicitly controlled and
entered separately into the study. Not taking care of these
influences corresponds to a non-fulfilment of the ceteris-

paribus-condition.

2.2 Structure
This gives rise to the demand for an efficient methodology ]
which takes account of these various influences. One such
method would undoubtedly consist of forming groups of
countries within which the combined effect of these non-
observed but relevant influences on each country is nearly

constant.

An important clue for the formation of such groups of
countries could be provided by observing the health develop-
ment in the different countries of the world since the be-
ginning of this century. The time series from all countries
of the world for which figures are available have shown,
that the development of health is fairly uniform within
groups of countries, these groups being at the same time

sensible geographical aggregates. The differences between
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the groups are big enough to decide to which group a

)
specific country actually belongs.

Without going -into details of the problems encountered here,
we may interpret this observation as follows: Health statis-
tics provide one very fundamental indicator of the develop-
ment of a society. Here we are measuring the "pulsation" rate
of the societal system as it were. It is governed by many
factors which cannot adequately be measured directly. We may
consider the adoption of medical innovations as one part of
innovations in general and which we call "learning process".
Thus, the regions differ as to their readiness and capabili-
ty of adopting innovations. This general statement is based
on the.observations made in one subsystem of the society,
namely the health system. For it is the greater or smaller
readiness to adopt medical innovations that is responsible

for a more rapid or slower improvement of health conditions.

We can assume, that the "structure", 7. e. the value system,
the patterns of behaviour and the types of organisations
constitute s an important factor responsible for the dif-

ferences observed with regard to the development of health.

Using this methodology we found 14 groups of countries with
different "structure". The European countries can be clas-
sified into 3. zones according'to their different health de-

velopment.
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Fig. 2: Health deveprment in Europe'

There are three zones, Northwestern Europe, Southern
Europe and Eastern Europe. Southern Europe and
Eagtern Europe show much the same development.

Applying the classification in groups of countries as present-
ed in Fig. 4 to the data of Fig. 1 in order to separate the

two groups of European countries we arrive at a meaningful
relationship:

Rates of Growth (%)
13
N

-------- =TT

Invgstmeﬁt raf&bs
(% of GNP)

Fig. 3: Investments and growth rates in two groupe of
: European countries

The observations in this diagram are data taken from
Fig. 1. They show, that meaningful relationships exist
within groups of similar countries.
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The regression lines showing economic growth per unit of
investment lie on different levels in countries with dif-
ferent political and cultural systems. This observation
suggests,.that the differences of the political and cultural
structure affect the effectiveness with which capital <s
used, thus the energy processing capacity. In addition to
this factual finding, the evidence presented gi?es rise to
the methodological remark, that reliable results in inter-
national comparisons can only be obtained if due account

is taken of the ceteris-paribus-condition.

2.3 Education

The majority of the studies made so far have considered man
as an element of an undifferentiated factor "Labor" and

have used just the number of people in the working force

as one of the input factors. Various abilities, differences

in the level of education (which correspond to differences

in information processing capacity) have so far been neglect-
ed or have not been examined in relation to the other factors.
But if we take a look at Fig. 6 we find, that it is obvious-
ly a country's level of education which happens to be very
stgnificantly correlated with ite economic performance and
that, therefore, this factor has to be included in a product-
ion function.
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Fig. 4: Per capita income and literacy rates in groups of
countries with similar structure

The diagram shows the close fit to the exponential

relation between the economic output and level of
education.

Closer examination of the relationship between education
and income in a cross-section of countries reveals that

the aggregation of countries according to the criterion

of similar health development is also a good criterion for
this purpose. The regression coefficient of the education

is practically the same in all the regions.+ The intercepts
of the regression lines however differ from one zone to the
other. Significant differences however do occur only between
five large zones of the world.

The evidence presented thus far can be summarized as follows:
There is sufficient empirical support for concluding that a

country's economic performance ie mainly .determined by three
factors, namely capital (energy), education (information) and

structure.

* Regions are defined by the criterion of equal health
development.




2.4 Natural resources

Examination of the output differences among the countries
of the world reveals, that, apart from the factors discus-

sed so far, the occurence of mineral resources is an additional
relevant factor.
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Fig. &6: The spectal position of Venezuela, Trinidad and

Tobago in the comparison of per capita income and
literacy in South America

Venezuela's large deviation from the regression line
18 very striking and can be explained, even quanti-
tatively, by this country's important oil production.

The,impoftant influence of mineral resources on the level of
economic output is supported by observations in other regions,

in particular in the countries of the Near East and in
Africa. '

2.5 Combining_the_factors

If we now combine all ‘the individual factors mentioned

separately so far we end up by getting a functicnal relation-
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ship which explains the international differences in economic
performance very well. The combination of capital, education,
structure and natural resources has a much higher explanatory
power than the simple regression on a single factor. This

is demonstrated graphically in Fig. 8.
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Fig. 6: Comparison of observed per capita income and itse
estimated as calculated value when account 18 being
taken of all the factors :

All factors combined yield a much higher explanato-
ry power. Discrepancies between observed and calcu-
lated values are insignificant.

2.6 Mathematical expression_of_ the_"General Production
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Function"

The individual factors are combined by means of the so-called
General Production Function, which has the following mathe-

matical form:

1
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m

y N per capita income, measured in US-dollars
' per inhabitant (annual)

Pig *° efficiency parameters
b
a .o employment ratio
.ol per capita capital input, measured by means

of energy indicators




qualification of 1labor, measured by using
educational indicators

natural resources index, measured by the
value produced by mining operations, etc.

Expression in parenthesis: limitationality parameter.
This describes the diminishing efficiency of additional
input units of capital or educational effort when de-
parting from the optimal relationship (see below).

r LRI Y

The exponent of m and the coefficient of b have been estimated
in a cross-section of countries by econometric. means. While
the parameters are not exactly 1/4 or 1, respectively, they
do not depart statistically significantly from these values

used for the sake of simplicity.

II. RELIGION FROM THE POINT OF VIEW OF THE NEW
PRODUCTION FUNCTION '

1. STRUCTURE AS A FACTOR INFLUENCING THE PRODUCTION

Measured in a cross-section, the efficiency parameter P, ,t
of the General Production Function is the same for all count-
ries belonging to one group at a given time. As previously
stated, analizing efforts in the field of health makes a divi-
sion of countries in 14 distinct groups possible. Some of these
groups have very similar efficiency parameters and thus can

be aggregated into Greater Zones. The characteristic trait
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common to all component states of eéch Greater Zone is a
constant relationship between capital and education effort
on one and economic performance on the other hand. Countries
within each azone are using capital and education with equal
efficiency. |

In the mid-sixties, using these criteria, the world could be

divided into five Greater Zones with differing efficiency
parameters.

B highest
B2

@’-efficiency
=L

Elz lowest

Fig. 7: A map of Greater Zones

Iﬁ.is interesting to note that Greater Zones with
dszering effieiency parameters = which were calculated
using only the data for per capita income, education,
cap?tal and natural resources- strongly resemble the
various. groups of countries and areas of a map showing
dominant religions. The zone of mazimum efficiency
congists almost exclusively of Protestant nations,

the one ranking just below it of Catholiec countries -

iﬁcluding Greek Orthodox and formerly Christian count-
ries of the Mediterranean region. )

The delineation of these Greater Zones of varying efficiency
leads one to suspect that religion is of decisive importance
when it comes to economicvdevelopment, i. e. that marked
differences in efficiency are determined by culturel be-
haviour patterns and their appropriate.structure of social

organisation.
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2. INTERPRETING HYPOTHESIS IN CONNECTION TO RESULTS OF
OTHER AUTHORS

The results shown in Fig. 7 seems to indicate that Max Weber's
theories could be to some extend empirically verified. Max
Weber stated that a certain Christian ethic is an important
factor of economic development. If we try to understand what

the appropriate basic feature of the human behaviour created

by this Christian ethic could be, we will get from the studies

of David MaClelland interesting informations: McClelland ob-

served on the one hand, that achievement motivation is a de-
ciding factor of economic development,and on the other hand,
that this achievement motivation is very high if an immediate

contact to a personal god is combined with responsibility for

the world.

The best precondition for societal development is there, where
this polarity governs the human behaviour and due to this
the societal structures. We find this polarity in the ethic

of the gospel.

3. CONCLUSIONS

The economic support to the fact, that religion is an import-
ant factor not only of personal but also of societal develop-
ment, gives us a better understanding of the process of societal
development; a first application could be a new consideration

of thé interdependencies between development aid and missio.
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BELIEFS THAT CAN LINK MEN TOGETHER (°)

By John Platt
Biologist

I think it cannot be said too often that thé human race is now
passing through the gréatést transformation in history. Since World
War II, our inventions and discoveries in almost évéry field have
gone far beyond the most important achievements in all previous history.
We have gone from coal and steam to nuclear enérgy and nuclear weapons,
from airplanes to ICBM rockets and space fravel, from newspapers to
satellite television, from hand calculators to électronic computers with
data processing and automation, from hybrid corn to the Green Revolution,

from the old insecticides to DDT, from mechanical contraceptives to

oral contraceptives, and so on and on. Some of these inventions have

gone so fast and so far that they are approaching their physical and

biological limits, but their social consequences are now transforming the

world. 1In every country they are changing the structure of information

and education, the farms and the cities, resources and energy consumption,

armies and police, business and government, banking and international
money and trade, the church and the family.

This transformation is as enormous as ten industrial revolutions

and Protestant Reformations all rolled into one and all occurring within

a single generation. All of our o0ld institutions are being restructured,

either by intelligent design or by crisis and accident. In this process,
the world of the Twenty-First Century and of many centuries to come is

being created, if we can respond in time and ‘can make new social

structures and new worldwide institutions that will actually enable us
to survive through this period of stress.

(-]
™) Already presented at Walgreen Conference, Ann Arbor, April 4-6, 1973
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Under these circumstances, it is clear that we need to begin thinking
about the philosophical and religious fouhdation on vhich this world
ahead will be built. True believers in the established religions will
say, of course, that such a rethinking is unnecessary because the basic
truths have already bcen revealed and can Se found in one church or another,
But I think the more modern theologians of every faith would agree today
that the great religions created in primitive sociéties fall far short of
meeting the intellectual and moral demands and the personal and social
needs of life in a democratic and scientific and worldwide society that
is already reaching out into space.
| "’TLe.proﬁlem ié not just the old controveisies between science and
religion, such as the conflict over astironomy betwcen the Church and
Galileo or the conflict over evolution between the Church and Darwin =
although strong fundamentalist sects are still able to prevent the teaching
of evolution as a fact in the school texthooks of California, The problem
is not only the miracles or the obscuranti;m‘or the idea of the infallibility
of a prophet or a book or the church itself, the ideas that were so
opposed by the Eighteenth~Century Enlightenment. The problem is not

just the Articles of Religion in the established churches, a bclief-system

| that their'own theological students commonly ;augh at. The problem is

{not the rather absurd food taboos and dress taboos and Sabbath taboos, such
:és those that are now legally cenforced in the Staté of Isracl. The problem
:}is not just the éocial and political oppression of the organized churches

:and temples and priesthoods, supported by the promiscs of "pie in the sky

{by and by", which the Marxists have so strongly attacked. It is not jusdb
{the disgraceful and immoral treatment of wemen and blacks and lower castes
jand the unChosen people by all the old patriarchical and sectarian religions.

41t is not just the punishment psychology or the sexual hang-ups of the

religious moralists.

1
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The problem is all these‘things together. There are deep and noble
insights in the older religions, such ds‘the brotherhood of man, or the
Eightfold Way; or thé:fhse‘of'chlﬁorking in history, orkﬁhe goal'of
building the City of God or fhé New Jerusalem. These religions have
" given us a sense of'perSOnal rmeaning, structures for the family, consolation
in times of death ox sorrow, and some 1nte111gcnt 1ulcs of conduct for
‘ helplng the sick and the poor, deallng falrly with each other, and
bulldlng a good society. They have given us great visions and poetry
end art and music. But the question for ﬁankind today, as we move toward
this new society in the_world ahead, is how to keeb these valuable

contributions of the older philosophies and religions while getting rid of all

the other false and dangeroué and immorcl rubbish.
The question is how to'creatc a new basic for belief and hope and for
personal and social life, For_it is clear that men and socicties need
a belief system. Our seﬁse of méacicglessness'and alienation, in
capitalist and communist societies alike, is tearing us apart. A real
fcith is essential not only forigreat art but even for survivalf We need
to Imow who we are, whcre.we came from and where we may be going, and to
feel that we arc not cogs or machines but that we have a personal role to
play in the evolutionary proceés in the %crld. This is what gives us
consolation and hope and endurance and collective cffort and self-sacrifice
in times of great trouble.
But it must e a system that the intelligent and wcll-educated men and
women.of the world today can actuaily believe in without serious doubts
and reservations. Yes, some beliefs can differvfrom one tradition or one
economic system to anothcr, but others need to be worldwide, such &s our
belief in the family of ﬁan and our cormon destiny on the planet together,
and the ethical nced for mutual restraint in matters of population,

pollution, consumption of resources, and nuclear war.
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A beliel system for.thd world ahead nceds to be experimental
rather than dogmatic, but it needs to be consistent with what we now
know about the world and mdn. Yét it also nceds to deal with aspects of
life outside of objective science, with love and grief and peak experiences,
and with the existential basis of awareness and acfion.( And it needs to |
‘give us personal ‘and sociallrules_of inferaction in working togetﬁe:

on our great problems and building & more decent world for all‘of'mdhkind.

The Ecological DBasis

I think the‘basis of such a new belief gystem will need to be
fitted together oﬁt of four major components, an ecologic#l component,
a psychological or human-potential comPOpent, a philosophical or
existential component, and a cybernetic or probleﬁ-solving component.

The ecological compopont concerns man's place and his responsibility

in the biosphere, the on-going evolutionary network of life. We need to

know in a ¢eneral way about our relation to the universe, the starry heavens,

the galaxy, and our position.on a planet circling the sun. We also need

to know viat is known about the origin of lifé, and the evolution and
diversification of.the plants and animals and the origin and devélopment
of man.. In its sweep of cosmic distances.and billions of years, it is
in many ways more magnificent and inspiring than the account in
Genesis or any of the other creation stories.

WVhat the ecological picture emphasizes,‘howevcr, is the interconnected
networks of the planis and animals today, the life in the oceans, the
food chains, the effects of man's activities, problems of population growth and
pollution, the nced for ccaservation of resources and recycling, the need

to‘prescrve diversity, and the ~bsolute need to protect this whole

fragile system that we arc on the verge of destroying.
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The result is that ecology provides us with a basis for ethics =
fhe"ethic; of.survival"-— such as none of our other sciences have ever
given us. It gives us both & global ethic and a personal ethic. On the
global scale, we arc reminded of the seamless web of life, and of the fact
“that all meﬁ are brothers. We multiply thé same crops, pursue the same
animals, mine the same resources, suffer from the same pollution and fallout,
and press against all the limits with our multiplying population and
consunption of goods. The global ethics of survival will force us to
prevent nuclear war, and to control population and pollution and
energy use and resource consumption. It will force us to set up effective
local and national and international structures thgt can actually menage
these problems. It will force us to set up global scientific organizatfons
for research and forecasting and wﬁrning in all these areas; It will force
us to turn individual governments away from nationalism and war-making
'and awvay from the exploitation of poor nations by rich ones and towards
balanced trade and developmenf, if we are to'avoid the continual danger
of escalating conflicts. It is obvious that this is a far more complex,
large-écale and long-range ethics than any of our older rcligions,have'
given us, and it specifies all the differentiated things that need to be
done in surprising detail.

On the personal side, the ecological vicwpoint is almost equally
specific. It counsels each couple not to "be fruiﬁful and multiply," as
the older re}igions commanded, but to have two children, or one child,
or none, so as not to increasec population and stcal the resources of others.
But it agrees with the inward contemplative religions that urged living -
simﬁly and not laying up treasures on this carth; except that for modern
man this means using less consumer goods and less transportation, reducing
waste and pollution, and recycling our bottles. And it means leaving each plot of

land in better ccological health and biological balance than we found it.
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' The stimulus . of ecolégy also leads us to great inspirational and
.pcak.experiences as we scarch out and cherish all the forms of nature,
and as we savor alonc or with others the great moments of mountains aﬁd
occans and sunsets. The woods and mountains were God's first temples,
vand the ecologists may be leading the world once more back to this holy
thinking. That photograph of the earth taken from the moon by the astronauts,
shoving its blue oceans and white clouds, is a greét poem thatvmdy have
done more to make us cherish our small ‘and precious planet than anything '

elsc that has happened in this centufy.

The Psychological Basis

I see the péychological component of a new boliefAsystem as
revolving around the many facets of the so-called human potential govcment.
One side of this is concerned with meditation and awareness, as represented
by the transcendental meditation groups and by the new Western interest
.in the practices of Yoga and of Zen Buddhigm. Another ‘side is concerned
with personal development of more openness and morc résponsive relationships.
This is represented by group therapy dnd IEsalen and Synanon techniques,
used sometimes in attempts to cure sexual hang-ups or more serious drug
addictions and sometimes just for the group's enjoyment of greater
éympathy and responsivencss. In addition, there are all the experiments
in new forms of group living, in open dormitoriés and in longer-range
cbmmunes or family clusters. |

The communes represent a wide variety of explorations. There are
not only tlhie hippic groups, dropping out from all the ways of established
society, but there are also fundamentalist religious communes,
experimental psychology and therapy groups, groups oriented around
meditation or ccology or alternative technologies, and upper-class

family clusters in converted apartment houscs.
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From a general religious point of view, the role of the communes
may be surprisingly like that of the monasteries in the Middle Ages.
They tend to be short-lived and weak on doctrine and discipline w
as all our new movements are =-— but they represent a similar drﬁpping—out
from society and they ere often similarly supported from the outside,
 even though their poverty and their values and their commitment are
a living moral critique of the established system. In many cases,
they represent a more positive crystallization of the ethic of dw;rénésé
and affection and openness and inward growth that has generally characterized
the youth movement since the 1960's.
In a time of change, these various human potgntial groups are
inven%ing their own ncw religious practices. They create their own
poetry and music, with self-taught flutes and guitars, echoing the
new folk-music and rockemusic themes of awareness and love. They .
create meditation practices and £heir own rituals and rites of paSsage,
and methods of consolation and mutual help in times of trouble,and an’
easy welcoming and sharing with strangers who sﬁ;w the same values,
In these positive values, as well as in their very real negative problems ==

’

of personal property and selfishness and community menagement, and even

sick members on ego-trips — they are surprisingly reminiscent of the small

early Christian churches. 1If they could solve some of their organizational

problems so as to become more permanently rewarding, they could conceivably
spread to transform society in much the same way in the next few decades.

© It will be said that I am describing practices rather than a belief
system. It is true that there has been no single prophet or saint or martyr
.with an authoritariaﬁ book or moral code guiding all these groups. In a
high—education high-information society, all our new structure§ and movements

tend to be collective and participatory, mutually organized rather than

directed by a Pope or General or a Central Committee. This has been almost
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as true of the Apollo project with its interécting teams of advisers
for the moon landings, as it has been for the student movement or the
Black Power movement or Women's Lib,

Nevertheless, the human potential movement has been built on the recent
'laboratory and academic =tudies and therapeuiic findings of psychologists
and psychiatfists like Abraham Maslow, Carl Rogers, Erich Fromm,vand‘

Eric Bérne, as well as religious philosophers of human interactién like

Hartin Buber. Their writings are commonly uséd in the movement in addition

to the more classical religious and meditative and inspirational writings

from many faiths. Maslow's list of human needs and his emphasis on
“eupsycﬂian behavior" —- not the psychology of animal responses and of

sick people but the psychology of high-level wellness, of awareness and

love and creativity and peak experiences —— have been particularly influential.

B. F. Skinner's Utopian commune in his bool Walden Two has aiso been
imitated in several experimehtal communities. His powerful methods of mutual
beﬁavioral shaping by positive reinforcements hd;e been widely attacked
as anti-humanistic, but I think closer examination will show them to
be surprisingly like thc methods of"loving your encmies" in the early
Christian church as well as the methods of mutual support in underground
Communist cells. I personally expect them to become part of the belief
system and practice system of many groups work;ng effectively for social

change in the next few years.
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We therefore have, in the humen potential movement, what could be
called proto-religious elements of group practice and ritual and orgeanization
growing for the first time aréund a scientific picture of the nature of
man and his development and behavior and pelations with his fellowmen,
"man", I mean it in the neutral and generic sense  of
"Mensch", including both men and women, becausc both the beliefs and the
fractices of thege groups are consistent with the sexual revolution of
our times, The nev scientific studies have torpedoed many of the old
sexual myths and taboos, and the new contraceptives have decoupled
sexual love from procrcation and parental and legal responsibility.
The new tide is changing all our legal and moral sanctions -~ even in
the churches —— on marriage, virginity, adultery, divorce, homosexuality,

pornography, and the rights of women. In this respect, the human potential

groups are in liné with the new laws and the new theology and with what
much of the public has long been practicing —- the ideca that sexual love
between consenting adults should no longer be governed by Mosaic taboos

but simply by desire, tenderness and responsibility. Thus we prepare the

Commandments for the Twenty-First Century. It is the greatest change in

Western attitudes toward sex in two thousand years, ond yet it simply

tales us baclk to St. Augustine's summary of 2ll morals: "Ama et fac quod vis."

Love and do what thou wilt.

This personal and psychological belief system, with its cmphasis
on inwvard development and interpersonal relations, fits well together
with the ecological belief system, with its emphasis on living simply and

in harmony with the whole interconnected web of nature and mankind., It is

no accident that in Stanford, Celifornia, the ccological bookstore called

"The Plowshare"” is under the same roof with the meditation bookstore

called "The Sced Center." The same moral and concerned builders of

a new world nced both.
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The Lxistential Componcnt

In addition to these important components for guidance derived
from scientific lnowledge, an adcqﬁate belief system for the ﬁorld
ahead will nececd some components that stand outside of science. Certain
‘necessary underpinnings for personal confidence and choice and action
are evei more subjective than awareness and love and créativity, which

after all have an objective scientific basis in modern psychology, as

we have secn.

Vhat I have in mind is the philosophical basis, the phenomenological
or existential basis, which precedes and underlics everything that can
be said about objective science. It is this element which the successes
of modern science have made us forget,. because for many it simply’ seemed
t6 be part of the old discredited anti-scientific superstitions ?nd
religions. Our loss of this factor in our public discourse and in the
teaching of our children is largely responsible for our feelings of
alienation everywhere; far more so, I believe, than the impact of
assembly lines or bureaucracies or the pursﬁit of consumer goods. All these
things would be unimportant,managed or kept in their proper subordinate
place in the scheme of things,if we were automatically and continuvally
aware of our personal existential independence and responsibility
for what we do and the life we lead.

But this component, far from being anti-scientific, is the necessary
prcconditioﬁ for scicnce. Vhat each.of us is, first of all, is a center
of awareness and actionf This is speaking phenomenologically, that is,
in terms limited to the primary phenomcna of immediate pefsonal Iknowledge
at every instant. The cxistentialist statement is, Existence precedes
cssence, That is, our cxistcnée as a center of awaronosé and action

precedes anything else that can be said about the world.
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The nature of this relatiopship to oursel#cs and to the world
can be amplified with the help of the new psychological findings
about perception. It is now fairiy well proven that perceptibn and
.learning both involve a transactional relationship to the world. A Litten
- kept in a dark room or moved about only passively in a basket in the light
is functionally blind. Richard Held has shown that animals and
human beings must have "reafferent stimulation" --' that is, inputs
from their environment produced by the action of their own muscles --
in order to be able to see or to organize or correct their visual
perceptions, The response from the environment is necessary in order
to close the feedchk loop, not only for goal-directed behavior or
cybernetic behavior, as Norbert Wiener émphasized,~but for any accurate
perception at all. Awareness requires action, just as directed action
requires awareness.

The result is that we, as centers of awareness and action, can be
seen objectively to be interacting all the time with the environment
around us. We are centers of manipulation and amplification of the
private signals that come into our eyes or our other senses. In’fact
from an operational point of view there is no clear bogndary between the
self and the world. Is it at the ends of ﬁy nerves, where they stimulate
my muscles? Or where the muscles act on the bones? Or where the bones
through the skin touch the flashlight? Or where the flashlight beam
hits the wail, or the mountaiﬁside, or shines in the burglar's eyes?

Is the boundary of the self where the muscles act on my voice box,
or where the vibrations of my voice move the molecules of the wvalls,
or of your eardrums? Just the movement of a finger or the blink of your
eye changes all the holograms, all the electromagnetic fields, out to the
most distant hills with the speed of light == which is why someone out there

with a telescope could watch you blink.
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in fact a satellite c;mera a hundred'miles in space, which can
photograph things down t6 the size of a golf ball, could photograph‘
your eye=blink if the camera were large enough. Sleeping or dwake,
you are manipulating the fields throughout .all your environment and
far out into space with the speed of light, just as the 'universe out there,
with its stars and planets and cosmic rays and gravitational wavesfié
continually influencing you. In the same way we are céntinuallf'
manipulating each other, with our voices, our cries for help, or our
ideas that represent our amplified private perceptions and insights.,
Fellow human beings, we interpenetrate each other and the universe.

Or as.the ancient lindus said it, Atmdn.equals Brahman. Tat tvam asi.

That art Thou. This is not mysticism but science.
But from the point of view of ourselves as such centers of
awareness and action, where is objective science in all this?
The answer has been given by physicists and philosophers such as Ernst Mach,
Erwin Schrb&inger, Percy Bridgman, David Bohm, and Michael Polanyi.
The titles of their books show the direction of their thinking -—-

Polanyi's is called Personal Kknowledge, and Bridgman's is called'

The VWay Things Are, almost a paraphrase of the Tao Te Ching.

These men, along with more traditional philosophers such as Husserl
and Whitehead, saw the external world of objective science as something
created and organized within our total field of subjective perception.
The decisioﬂ to be objective is a subjective decision, Science, as
Polanyi emphasized, depends on our personal choice of what we know ;nd
what we want to know, what experiments to do, how to set them up reliably,
how to prepare the initial state, how to observe, how to draw the’conclusions

and decide what they mean and how to use them.
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Science is first of all a personal operation on the world. Or, as
Bohm puts it, physics is an amplification of our perceptions. Its
experiments must be manipulable by our fingers, perceivable by our eyes,
and understandable by our understanding, or they are meaningless., Man stands
at the center and science is his slave, and not the' other way around.

The atoms and moleccules and fields that we infer from our observations
and believe in, with our ‘changing models of them from one decade to

the next, are not the basic material of the real universe; the basic
material is our observations and our infecrences and beliefs that precede
and underlie everything else that can be said. Damage these and you
damage everything.

So we ourselves, as centers of awareness and action! are not
deterministic or indeterministic., The question does not even apply to
this subjective universe, because determinism is something that we
decide or determine (in a different sense) about the world,out of our
own subjective choice or free-will, which precedes it. The objective
world of science or determinism and indeterminism is only a part-world
vhich lies within the subjective world of knowledge, values, decisions, and
acts. And this is a world which is continually changing its avarencsses
and insights and its manipulations, amplifying its effects into the
larger environment which is only an extension of itself, and continually
changing the future closer to its own desires.

This puts the existential focus of awareness and action and
responsibility in the here and now. We are responsiblc anew at every
moment for what we believe and what we do, and we reaffirm anew every day
our belief in any belief system, regardless of whether it came from
a prophet or from a book or from science and regardless of whether we believed
in it yesterday. This attitude frees us from the mistakes and guilts

of the past and frces us to be creative in shaping the future.
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It frees us to stand up and be men. I suspect that for each of us,
the most intcnse and interacting persons we have ever known — the kind
of persons who change the world — took a positive delight in this
directness and immediacy and freedom. This is the basic message of
Zen Buddhism and I think it is the central personal'way of Jesus.
Thornton Wilder has Julius Caesar saying, "The crown of iife is the
exercise of choice." Emerson says that Thoreau put his mind into every
step. Ve feel their power across the centuries. |

I think this is the attitude that we must teach each other, and
teach our children, to belicve in and to practice, or the world is lost.
We must teoch cach other, and act as though, we are each one the
integrative cenfer, savoring and choosing and interacting at every moment,
~around wvhom everything else revolves. And,yes, becausc we are in the
world together, influencing and transacting with each other, we do not
act just as individuals but as collective groups, couples aﬁd neighborhoods
and nations, choosing and acting witﬂ a higher unity together.

It will be clear that I think these elements of a personal
philosophy are an absolutely necessary part of a belief system foo
survival, regardless of what other philosophical or religious beliefs
we may be taught. I think they are not inconsistent with what we lLnow
about science, although they underlie science itself and have always
underlain it, as philosophers and mystics have lnown for three thousand years.
And I think they fit well together with that transactional view of
personal psychological relations and with that transactional view of

ecology that we have already described.
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The Cybernetic Basis

Finally we need to put these components of a belief system
together with a cybernetic view of how we plan the future, cofrect
our difficultics, and change the world. This is the point at which we
come back to scientific knowledge as part of our belief system.
The séieﬁtificlmdbod is a way of understanding the universe so
we can manipulate it more effectively for our purposes. It is never
finished and should never be dogmatic, because,as Karl Popper has emphasized,
it never discovers the final truth but only what is false. This means that scienc
is primarily a program of continually correcting the mistakes
or inadequacies that we have already found out about. Nevertheless
this program over the last few hundred years has given us an enormous
body of tested Imowledge, in this sense. Most of this knowledge can
be incorporated in a belief system, or a system of practical planning
and action, with much more confidence than we can have in any knowledge
taken from ancient pre~scientific or pseudo-scientific books or from
‘the most inspired prophets. This is of course the reason for the
continual defeats of treditional religious ideas of the universe and mon
when confronted with science. They failed to retain belief because
they could not stand against the overwhelming evidence.
Vhat has all this to do with cybernmetics? The answver is that
tﬁo creation of a changed world for us individually or collectively
is an on—goiﬁg cybernetic process in wvhich we do the best we lmow how, to move
toward our goals, and thgn if the results are not working out as expected,
we change and try again. It is lilkke thé c¢ybernetic proceﬁs of driving
" a car, in which we continually adjust the steering wheel to stay on the
road we have chosen. The bchavior of individuals or sociotics, like the
behavior of a car, is not to be predicted by the physics of inanimate bodies

“but by the cybernetics of goal-dirceted behavior.
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Or,to change the analogy, the guidance of society toward a more
desirable future is like the guidance of a wagon-train of pioneers
moving into unkhown country. They sticlk together because of fhe hazards
of separation, but they collectively argue and choose the route, on the
basis of their Ikmowledge of where they #re and of what their lookouts
and their maps tell them about the dangers or advantages of the
different trails ahead, all in the light of whatever mutual goais they
have agreod upon. The process can properly Ec calléd collective cybernetics.
In extending this analogy to the cybernetics of our whole society, we see
that science is what provides our lnowledge of where we are, our maps |
and forecasting and warnings about the hazards of the alternative trails,
and. the more effective design of the mechanisms for steering our social
vehicle, that is, for implementing policy choices.

.Science, used in this way, especially in areas of social exploration
vhere we have never traveled before, has to be experimental and non~dogmatic, and
patient in reserving judgment and waiting for the outcome when the evidence
is not all in. And it is clear that these attiéudes have to be taught
to children and politicians and businessmen and newspaper men aﬁdlthe public,
as part of a belief system in any society that is to use science effectively.
We arc beginning to accept these atiitudes now in the nation, as we begin

deliberate social experimentation in such fields as education and housing

and a guarantced annual income. Shkinner emphasized this experimental

attitude, 7ith an open belief system,in Velden Tvo, perhaps for the first
time in any Utopian plan since the U.S. Constitution. The critics who
thought, scientifically or not, that his béhavioral systém wvas in error,
failed td notice this necessary openncss for further cxploration and the

detcction of undiscovered errors.
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Obviously a further necessary clement in the experimental attitude
toward life and toward persnal and so?ial.change is the tolerance
and ‘positive enéouragement of diversity. We necd to create and sustain
as many diverse styles of life as possible without.destroying each other,
for several reasons. Even when we dislike.them, wvhen they seem undesirable
or unpromising to many of us, we nced the actual evidence over lifetimes
or generations to lknow whether different lifestyles will work. Or they
may have elements that work and that can be combined with elements from
other social experiments to make a combined pattern better than any one.

Ve need the exploration of all the directions of the social map, like the
scouts sent out by a wagon train, to make sure that we are not neglecting
any'important possibility. And we necd diversity for general ecological
reasons, because a'"monoculturc"is basically unstable against unexpected
catastrophes or slow corrosion, which might take the form of genetic decay
or polifical or economic or educational erosion. In the long rum,

a viable society-must be a society that beliéves in, and generally practices,
tolerance, dissidence, and diversity. Or in Jefferson's words, it will
demonstrate "the safety with vhich error may be tolerated when the truth

is left frec to combat it."

It should be added that such a society} vhich has trained its children
well for this Lkind of self-recliance and openness and tolerance and experimentation,
will have a confidence about its values and its future such as we can
sbarccly imagine today. These attitudes and this confidence characterized
the Dightcenth-Century rationalists and the founders of the Constitution,
but we see them today only in societies that are still experimental, like
Cormunist China, or in the Libbutzim of Isracl and in some experimental sclhools.

They are lost in the dogmatic dictatorships and in much of the confused Vest.
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This cybernétic approach is, more generally speaking, a"dynamic systems-
approach" to our total situation in society and nature and to our prob}ems‘
The complexities of modern scientific
knowledge, as wecll as ccological thinking, have made it almost necessary
to have such a general systems framework upholding any further discussion
of man's cooperation, his planning, his ethics, or his philosophy. The teaching

of such a systems view to our children and to the public would help us

appreciate several aspects of our life together that are hard to see from

any more piecemecal approach.

One is the fact that every cell and every person becnefits from a

Better-organized and more smoothly running system, with its blocks and

malfunctions removed and with its corrective feedbacks operating well.

The stomach, the muscles, the heart, the brain, all benefit. The difference

between our present malfunctioning societies and a good society is like the

difference between siclmess and health, in feelings of justice and satisfaction,

in well-=being and creativity. And the prospect of such humane improvements

provides its own motivation and power for change. The difference between

wvhat is and what might be is the grcatest power in the world. It is why

men worlk and save and invest and vote and risk their jail sentences and their

lives in the hope of a better world. This is the pover that pulls the cart

of history.

A systems view also helps us to see the world and its evolution as a

historical process, with sequences of steps, direction, and responsibility. Thesis

to synthesis. An éngine~ to be designed and built, and e catalytic spark

then to ignite the fuel before it will run. Sometimes one program has to

be used to start things up and give men hope and momentum, although it may

be at odds with the long-run program that is necded. Our present great

world transformation is a historical process with many such catalytlc steps,

and emergency programs that will havc to be phased out later.



118
A Religious Synthesis

Neecdless to say, I think this cybernctic and experimental attitude
toward the world again fits very well into the self-reliant and
responsible interaction system we have described from the other threc

sides of ccology, psychology, and existential philosophy. The table

stands well upon four legs. One might ask if there are other components

of a belief system of equal importance that may have becen left out, but
I do not think there are. The system I am suggesting includes a scientific
and worlkable world view of man in nature, a personal view of man in
relationship, an existential view of man as the suljective center,
and a cybernetic view of the on=-going process of effective action. This
gives us the basic structure out of which specific counsels and moral
principles can be drawm, and into which diverse new knowledge and the other
diverse beliefs and practices of different groups can be accomodated.

It is wortﬁ emphasizing thot these components can be found in
the deepest and loftiest insights of every religion and in all the

writings of the mystics that Aldous Huxley collected in his book

The Perennial Tnilosophy. Yet from a scicntific point of view, they

heve become acceptable or even understandable only in the last thirty
years with the growth of gencral systems thinking,and new sciences like
cybernetics and ecology, and new ideas in psychology and perception and
behavior and.in the philosophy of science. It is an intellectual and
philosophical transformation as impressive in its way as all the other
technological and social transformations through which we are passing.
It is a collective and participatory construction, experimental and
diverse, without a prophet or a church or a crced, but it seems possible
that this cluster of ideas about the world and man will play the same
central and organizing rolec in the global socicty of the yorld ahecad

In fact,

that Christianity, Islam,and lMarxism have played in their own socictics.

in terms of its scale and universality, it could be vaster than any of them.
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WVhat happens to God in all this? Clearly in this system, the
creative principle of the universe — or God, for those who find that
short name familiar and convenient —- is not an external prinéiple but
an internal one. It is an evolutionary principle of growth and learning
operating continuously through history, with man now becoming its image
and agent on earth, planning qnd shaping and hopefully learning from
his mistakes. This has not been the view of the more primitive réligibns,
but the Judeo~Christian tradition has seen God as working through man
and man's responsibility for the future in this way, ond it is even closer
to the view.of many saints and mystics. Saint Teresa thought of herself,
like . Jesus, as bcing one ﬁith God, and Meister Eckhart said "The eye with

which I see God is the same eye with which God sees me." Tat tvam asi.

What happens to good and evil in such a system? It is obviously
not a Manichean system, with good and evil opposed like positivé and
negative,or with God oppoéed by an aétive Devil force of evil. Being built
on systems theory and biology, it has no absolute negatives, but only
greater and lesser degrees of organization and growth. It is interesting
to reflect on how meny fundamental entities of science havevthig f:operty,
although it is not often emphasized. There are no negative trees, just as
there is no negative energy, or mass, or absolute temperature, or light,
or moncy.

In such a system, therc are no cvil men because every man is a system
with some valuable elements of organization fhat can be corrected or improved.
len are short-sighted or they are pursuing different goals from ours, goals
of cleverness or strength or addictive needs, but no man.is cevil to himself

in any present moment of decision. So'Jesus eats with sinners and tries to

convert them and says, "Love yoar ecnemies."
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Often,of course, we find ourselves individually or collectively
in "social traps." These are situations where we get immediate reinforceménts
or rewards for behavior or habits that produce damaging personal or group
consequences in the long run. This happens with smoking and overeating
end with hostility and in situations like Garret Illardin's "Tragedy of the
Commons" where each man's desire to graze more cows or to have more babies
or to consume more resources damages the group in thé long run.

Conversely, the immediate present difficulties may prevent certain
behaviors which would have great personal or social value in the long run.
This happens with our failure to save money or to do acts of kindness or
tovmdke persondl efforts to heal disputes., Dut in all these cases,
we are now learning many things we can do to reinforce differently and
change our present "wicked" behavior. By "bringing the long-range
conscquences to bear," we can often make good behavior easy. So we
have Social Security to hélp our improvident selves save money. for old age.
We feed the poor and we educate working-class children instead of relying
on Christian charity to do it, as we had to do two hundred ycars ago.

We invest in highways instead of having to build them with collective
coercion or vith slaves.

It seems to be this kind of trap that Saint Paul is referring to
vhen he says, "The good that I would, I do not; the evil that I would not,
that I do. . .Vho shall deliver me from the body of this death?. . .With
the mind I ﬁysclf scrve the lawv of God; but with the flesh the law of sin."
Paul's remedy was to attempt to root out 0ld short-range Adam by punishing this
sinful flesh. The Church, following this mistaken psychélogy, has given
us two thousand yecars of punishment and war, "converting with the sword,"
and & hatred of the flesh and of biological man that is self-defeating,

with its legacy of sexual funaticism and crippling psychosis for whole cultures.
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As Skinner says, these are the expected consecquences of punishment;

positive reinforcemenf, thet integrates the whole system instead of making

in the long run.

it & house divided against itself, is far more effective

Today we can certainly do better with the pfoblem of sex or evil, and even

“with conflict and war; and perhaps we are beginning to.

Death and Destiny

- Yhat happens to the afterlife? An experimental and biological

belief systom has no room for such an idea and obviously must regard

it as primitive and wishful thinking. As the Christians and others have

held at various times, the body is nothing, a mere shell, after the spirit

is gone, and it should be recycled back to the biological soil from which
it came. As the Jews have held, we live on only in the memory of our

friends and those we have influenced,and in our works that have changed

the world by somec degrec. And do we not create such an afterlife at every moment?

What is perhaps more important is to emphasize the agrecment of
these views with the very different ."eternal life" of which the mystics
spoke, which does not have to be waited for but vwhich represents an

intensity of identification with the universe in every instant, in the

.on-gbing Eternal Now. It is "outside of time" because it contains all our

objective and mathematical concepts of calendars and years, past,present and

future, within this immediate center of awareness and action., Eternmal Life

often means this, in spite of the misunderstandings of the commentatofs, who

have never experienced the immediacy. This is ﬁhe point of view of the

Zen masters ‘and Traherne and Thoreau and Huxley and Schrbdinger. Shakespear,

never losing sight of immediacy, says "Bternity was in our lips and eyes."
And there is no birth and no death in this immediacy of Eternal Life.

Schr8dinger says "There is no loss of consciousness to deplore. Nor will

there ever Dle,"
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This is not a"consolation"for those who are able to continually

experience the immediacy —- for they need no consolation. But for those

vho have not made this jump of persomal awareness, such a belief-system
can still offer honest and believable consolations in times of trouble
or griel or death. It offers the savoring of every irmediate experience

in the totality of human experience as a value. It offers the supports of:

openness and affection, anq the conséiousness of pealt experiences and
crcative moments and & complex and fascinating world worth living and
well-lived. Dut what is most important of all, it offers the sense of
bioiogical continuity in which each of us takes part in the on-going
pageant of l;fe; playing his role with the gfasses and stars in the flowing .

process of creative cvolution. This is vwhat gives meaning to birth and

grovth and marriage and sex and death. This is the great theme on which

all rites of passage should be based. In this case, the evolutionary

and ecological themc is a Illindu theme, of the on-goingness of life and
the oneness. of life. .Each .of us, in his passage, becomes the eyes and
cars and the mind of the universe becoming aware of itself and in love
with. itself.
But then,what of the destiny of man? Are we to"build a New Jerusalem?"
The ansver is, undoubtedly. Recently Russian and American spucemen
and ?adioastronomers have Eeen looking aﬁd listening for signs of
intelligent life elsewhere in our galaxy, within a range of, say,
iO to 1000 light-ycars away. A great number of sirange astronomical
phenomena have been discovered in the last few years, but all of them
appear to have natural.éxplanations, even|th0ﬁgh,bizarré.“ On: the oth¢r hand,
we.are dealing with cosmic times and distances, and it might be necessary
to search and listen for hundreds or thousands of ycars before detecting any

real sigmals, even if intelligent civilizations are fairly numerous.
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The point is that it is now believed by many scientists that other
living systems may be common. Other suns with planets like ours
aré'prcdicted.to be common, and the hydrogen, carbon, nitrogeﬁ,and oxygen
needed for life are among the most abundant elements in the universe.

All of the steps in the build-up from small molecules to cells to large
organisms to communicating societies are believed to be fairly probable
and most of them are believed to be almost inevitable in the field of
radiation from a star, given our time span of several billion years.

If such societies achieve great powers over nature very rapidly, as we
have, many of them may destroy themselves before they learn how to control
these powvers. But sdme fraction may get past this watershed, and it

is not just science fiction to say that they will move out into space,

as we arec doing, with space ships and radiocommunication. In fact, after
a few million ycars, they may link up into galactic nctworks of
communiéations, directing or educating each other.

Whether such civilizations are numerous or not, our own development

is so recent on this time scale that it is certain we are the youngest

I

"baby" in this cormer of the galaxy. Obviously the receipt of any clear
and undoubted message from "out there" would start a nev era in our history
of vastly greater significance than Columbus's discovery of America;
Our destiny, then? The possibilities call us forward. We are at the stage for
organizing our own planet and takiﬁg responsibility for its welfare and
for the welféro and future of mankind. This is the task that is outlined

by Varren Wagar in his recent book, Building the City of lMan. If we survive

our present crises, and move from our stormy adolescence to the steady state
of a mature and rcsponsible adulthood, the development of our full cireative
potential and the cxploration of the brain and of our untapped biological

and social potentialitics will keep us busy for hundreds or thousands of years.
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The Ilumanist Values

It will be objected that I have described this elaborate belief
system without saying anything about values. True; because I. think
that values can only be wisely discussed after we have understood this
existential framework of who and what we are, just as our daily goals
can only be discussed intelligently after we have eaten and drunlk and
slept and sampled the morning.  The synthesis presented here is evidently
humanist, existentialist, transcendentalist, and pantheist in its essentials.
Their different perspectives complement each other, especially when
refracted through these recent scientific findings. As Sartre says,
"Existentialism is a humanism.,"

So the values in this system would pe drawn out of the idea that
we are now one family, one planet, and one enterprise. Morality consists
in applying the family principle =—- or the self principle, loving éur
neighbors as ourselves -~ in every human relationship,'or social or
political problem.‘ "What would I do if he were my brother, or my child?"
This does not eliminate conflicts of values, or the practical problems of reachi
some particular .end, but it provides an immediate human touchstone
as to how to make the decision. It immediately shows the'directibn of”’
enswers to today's new problems of . population control, contraception, and
abortion, which are often discussed as though they only have to be managed
by some disliked and alien group. It offers answers in the controversies

6ver eugenics, biomedical experimentation, and the care of the dying.
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And that two-thirds of the world which is left out of our affluence
by accidents of birth or color must come to be treated as members of
a rich man's family would be treated. This is not only becauée it is
right buf because it is necessary fo£ survival. If fhis is not done, their
resentments will festér and become a seed=bed fér worldwide revolutions,
with rapid destruction of our reméining resources or our ecological balance
or our precarious nuclear balance., Love your neighbor as yourself; and‘.
quickly so, if you are in the same small spaceship toéether.

The test of long-run survival for the whole human potentiality

is a powerful test and corrective in any discussion of humanist values.
No, survival is not a moral or adequate criterion in many short—run
problems. Fathers and mothers must sometimes plunge into the fire to
save their children and men must often fight to the death against tyranny
if the larger group and the larger ialues arc to survive, But it is now
widely believed that the morai and r;ligious systems we have now may have
been selected because of their contribution to the survival of our.’
ancestral tribes and nations. C, H. Waddington, the evolutionist,

proposed this in his boolt, The Lthical Animel. Jacques Monod has emphasized

in his Chance and MNecessity the survival value of a creation myth, which

gives men the assurance that the universe created them and is watching over
them. And it is obvious that the idea of one God produced fierce and
uncompromising peoples who survived when oppressed and conquered when

on top, and drove out polytheism on four continents. The moral and idealistic
componeht in Marxism, the image of brotherhood and of a better world in
birth,may alsobe responsible, far more than self—interest; for its .
world—conquering power. Men do not fight for themsclves so much as for
structures and concepts that will guarantee fair treatment for their

children.
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Skinner has developed this theme at some length in his book,

Beyond Freedom and Dignity, where he emphasizes that our long-run survival. today

depends on our choice and use of behavior~shaping beliefs and practices
that will prevent our society from either becoming rigid and sterile
or tearing itself apart, and our ability also to iﬁduée these beliefs
and practices in our children so that they will induce them in their children.
If the.experiment does not survive, no morality is worth anything, so this
is a minimum condition for any further discussion of morality. Among the
practices he emphasizes are specific ways to foster tolerance and diversity
and experimentation, so as to avoid getting into an evolutionary sub—optimum
or dead end,«a§ wé have discussed here., He also emphasizes the déngers of
permissiveness in réising children, and the need for an affluent society
to shape its young for the lifelong enjoyment of personal development
and creativity, to avoid imminent decay into anomie, spectatoritis,
gembling, and the drugs and violence of boredom.

| The moralities of long-range s;rvival are evidently a theme deserving
serious and urgent study from many points of view, experimental and
theoretical, by scholars, anthropologists, psychologists, and phi}osophers.
It is time for this branch of humanist ethics to.become an experimental

science.
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Existential Confidence

Such a basis for morality in terms of survival may seem cheap and
merely human to many atheist existentialists who are proud to have cut

themselves off from the wishful consolations of religion and to have

accepted the meaninglessness of the universe, They are proud to have

accepted the cosmic view of exiétential}despair.
Yet to alienation and existential despair, there are several personal

and operational answers. They come out of what I call "the four participations"

in the universe, which none of us can help taking part in, from the four
directions of creative evolution, of lové; of ecolog&, and of awareness:
Participation in life, in creativity,and in evolutionary
development, Life is to live,
Participation in human love and relationships, and in language
and the great intellectual network of human meaning.
Participation in the global network of the biosphere, in the
seamless web of nature,
Participation in awareness, in being one with this totality around
us that we continually manipulate and share in.

We are participants in an ongoing transactional relationship, with feedback

and response, in every aspect of the world. How can we despair of this

universe that sustains us and responds to us, any more than of breathing?

The only meaning or purposc in the world is the meaning we ourselves

create, momcnt by moment, by our own choices and acts., But this is

a message of creation and life, not of despair. The mistake is in

taking it negatively, as though we created and participated in nothing.
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This is what lea&s to that existential despair which is the ultimate and
most dangerous error of rational objectivism — the treatment of the self
-as though it were just an onlooker having no part in the world.
A culture that does not support and reinforce all these participatory

satisfactions for its children, to give them a long=run congruence
with life and ﬁith each othér and with "the way things are", will
not survive. The result is that these four participations are the hard
"rock on which all other satisfactions are founded, as well as survival
itself. The additional beliefs and flourishe; that different men or
~different religions may add on top are unimportant by comparison.

Are not these the directions in which we must search in building
a philosophy and a religion that can again link men together for the

future?
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THE REVIVAL OF RELIGION IN YOGA EXPERIENCE AS A TECHNOLOGY

OF THE FUTURE FOR THE INTEGRAL DEVELOPMENT OF MAN IN URBAN-
INDUSTRIAL SOCIETY.

By Gopal Puri
Human ecologist; biologist

INTRODUCTION

As a Biologist — Human Ecologist I regard man as one of the 14 natural
resources in common with animals, plants, minerals, rock, water and air

and sun. These are factors of the environmment. In fact, man is

composed of 5 units of the environment. Earth, water, air; sun, ether.

This discovery became the first human religion and answered "who am I?"
and "what I am?" The harmony and balance between these five inside and
outside of man had always beén the concérn of Religion, which, as more
knowledge of their nature was acquiréd, became the visible scientific
concern. All that can be objectively weighed and measured began to be
accepted as science. The remaining was left as Religion = which was,

often, regarded as myth, symbol, mysterious, etc.

I, as a biologist, however, see no contradiction in the belief that

Religion in its original sense is a technology = a super technology -
basically persuasive, somewhat authoritativé, at others submissive
and/or aggressive. Renunciation, Yoga, chanting, Juju, ritual, etc.
are all the high sophisticated tools of Réligious technology in

creating a balanced harmonious state within man, in human society

and human environment.

Just as in medicine and law one can heal and reform a person only
if he wills it - similarly faith in Religion is the supreme must

in the success of Religious technology.

Early technology used the power of wind, water and sun most economically.
Modern technology has done much the same, but relying entirely on

fossil sun, wind, water in the form of fuel and minerals.

It has far developed the body extensions of man - in microscope,

telescope, justs, etc., etc.

But this has failed in developing the inner realm of man by the use
of external drugs. LSD, POT, etc. etc.
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Religious technology is the only means by which the inner strength
of man has been developed and Yoga has been and is the best

possible tool, known both in science and religion today.

Yoga is the basis of all religious experience, Buddhism, Hinduism,
Islam, Christianity, etc. It is an all inclusivé technology for
the integral development of man - body, mind and soul, It is

used in peace and war to inspire to victory over the self and ovér-

otherselves.

It has been adopted on TV, in classroom, in the street. As a body
building exercise, philosophy, religion, or in reaching the highest
state of perfection, and so on. It appeals to all - any age, and

both sexs.

Mr. Chairman, Ladies and Gentlemen, let me récommend to you the
Religious technology in Yoga as a new technology for the 'Future
Research and Development of man as individual and as society. If
you prefer this modern name, yoga is the ecology of man for his

integral development.

The note appended here is circulated to all members of the confe-
rence for their consideration, criticism and suggestions, I would’
be happy to enter into discussion/correspondence with interested

persons now or in the future.



131

Ancient name for human ecology

Yoga in essence is an ancient name for the modern science of human
ecology, that was perfected by ancient Indians long before the word ecology,
in its present meaning, was even coined in Western science. Ecology was
first developed in the last century as a nature study of plants; and then
plants and animals were both considered later as a part of the biome. 1In
character it remained floristic, geographical or descriptive part of Botany
or Zoology for a long time. Energy relation-study is very recent. The
various definitions of ecology coined in the last century seems to show that
the extension of ecology to the study of man is of recent origin. Man has
always been thought as an intruder, a destroyer or plunderer of the natural
system. Sociology, psychology, human behaviour, etc. have been more
commonly used in the case of man and society, than ecology. But looking
deep into the philosophy of yoga one is tempted to suggest that even
sociology and psychology and such other social and psychic sciences had
their roots in yoga, the ancient Hindu science of the phénomenon of man,
God and nature. Absolute is Real, Universe is Unreal —- the yogic sermon

is intelligible in human ecology.

Yoga, as human ecology, treats the total man in ecological relationship
with the total environment. It does not pick man out and away from other
forms of 1life, but human life's inter-dependency on the nature and
natural phenomenon is inherent in yoga. Man is body, mind and soul;
and man, God and nature constitute a single entity, both in the Universe
as well as in the mind of man. Yoga makeé use of all the usual methodology
of ecology, namely observation, analysis, synthesis and experimentation
in the study of the phenomenon of man. In this study, even thoughts
of man, as energy manifestations are dissected, vivisected and implanted.
This technique is both subjective and objective and the experimenter,
the experiment and the content of the experiment are one and the same
person in a continuum. The yogic experiments are experiential and
even when the subject and the object differ, methods and techniques used are

subtle, rather than gross. Yoga is applied to both individual as well as to
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groups or communities of people. As human-ecology it encompasses the whole
r;nge of phenomenon and noumenon and'in certain stages philosophy, religion

and science, as distinct disciplines of knowledge, lose their entity and g?t
merged, as a single‘ocean of knowledge 6f the whole, within and outside the
whole. Yoga is thus truly holistic, and human ecology must assimilate this
phiIOSOphy, rather than diverge from it in insisting upon experiﬁentation alone.
Experience is certainly an experiment and it encompasses the total man - with
blood, bones, emotions, measurable and immeasurable reactions inside and in the
outer environment. Yogis do not distinguish between the outer and the inner

environments in man.

The ecology of living

Whereas Biology is the science of life, yoga is the science of the way of
living. As the ancient Indian system of science and technology, yoga concerns
with man living within its resources that constitute.human life. It is not
standing on one's head, gymnastics, keep~fit or body-twisting into different
shapes. It is the way of full living - not merely vegetating = but flowering
and fruitingvin the physical, mental and spiritual senses, combined together,
into one whole, but balanced state. This way of living does not permit the
development of any stresées‘— physical, physiological or environmental (external
or internal) in man, that may suppress the normal functioning of his body, mind
and soul. But only when a person neglects to follow the yogic way of living
then the stresses from within and without develop into a depression, with the
resultant ailments as insomnia, migraine, tiredness, lethargy, weakness, loss
of energy, etc. If neglected, this depression may deepen into a phobia,
resulting in the person experiencing temporary or permanent bouts of fear of
peoplé,.of crowded places, of road crossings, of alighting on stairs, etc.

This makes one house-tied, room-tied or even bed-tied. Further neglect of

these states of disorder makes serious irreparable or sometimes irreversible
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impressions on the mind of man. Various names, such as psychosis,
| schizophrenia, neurosis, etc. are given by psychiatrists to these mental
disorders and it is within the range of the science of yoga to keep a person

i free from these in normal living.

|| Sick Society

Nearly 607 of hospital p0pu1a£ion in some of the industrial countries is
! suffering from such like stress-disorde;s. - Mind of man géts disturbed and
écomplete nervous breakdown or madness is not’ the ﬁncommon end of stresses that
:start in a simple way.

In another case, stresses may induce a person to smoke or hard drinks or -
gtake drugs. These do give relief in early stages, but addiction ﬁakes the
;body crave for more and more medication. Excessive smoking and unrestricted
Ealcohol often result in bronchitis, bronch-asthma, alcoholism, cancer and the
,glike. These diseases are merely symptoms and not causes of maladies in the
éyogic sense. People under extreme.conditions of stress may be tempted to find
?relief in crime, sex indulgence, rape, murder or suicide. Such violent

responses in thought, speech or action may sometimes relieve the tension for a

lwhile., The number of persons with such mental disorders and their percentages

in the population vary directly with the density of human settlement, diminishing

facilities of recreation, unhappy state of family relationship and unsatisfactory

job fulfilment. Social, economic, communal and/or personal factors could éct as
trigger factors and make the seeds of tension in a pérson flower overnight.
Mental Health Association estimate that evefy two minutes one another person in
this country needs help from mental health services, and goes further to warn
gthebreader that this another person could be you. We are living in a sick and
?phobic society, where medication alone cannot set the tone to perfect mental

health., Nearly 1/4th of all the prescriptions given by G.P's under the

National Health Services are for opiates. Leaving the old, sick and very young
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population out, it follows that every other person in this country is a
victim of one or the other form of stress and tension. For some unexplainable

reasons, North-West-Mersey area is one of the worst in this connection.

Medication Versus Meditation

Members of the medical profession and others warn repeatedly of the
dangers of pill—bo¥ living. The opiates, when taken in over-doses, bring
about permanent damagé to ﬁind and memory, and in some cases death from poisonir
The incidence of legal and illegal drugs taken is on the increase in industrial
countries for stress-relief purpose, with not too happy results. People are
now looking more towards meditation and similar natural techniques for rest,
recreation and stress-free living. The revival of yogic living in what looks
like new sectsland missions are emerging in our society today. These range
from Hippyism, Diving Light, Hare Krishna to Pop Festivals. These are all one
or the other forms of meditation. The mysticism and sometimes commercialism
in the form of Gurudom or Rishi-ism attached to the science of meditation,
unfbrtunately, makes people suspicious of this simple, yet effective, therapy

for mental health development.

Meditation is not a religion or mysticism

Many people think that meditation bears the‘label of one or the other
religion. Although, all world religions are eastern in origin, Christianity
and Judaism have had a tra&itionally Western approach to life. In the society
engineered by the mechanistic development of Western science and technology,
these religions are now losing hold oh the mind of the young people; and other
Eastern religions like Buddhism, Sufi-ism, and particularly Vedanta, contained
in Gita, are becoming somewhat more popular in Western urban societies. The
essence of all these is yoga. Yogic meditation learnf through the stages of

Dhyana, Dharana and Samadhi energises the body-mind-soul system and so long as
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one meditates regularly one is able to bear the strains and stresses of living
in the fast-moving society. But meditation can not be learnt from books or
television§ for this is a master-based science. A teacher or a Guru is
absolutely a must. The cult of Gurudom is new to the West and it does not
appeal to the scientific mind. It is, therefore, necessary that if yoga is to
be applied in stress analysis and release, it must be purged of 511 mystic

jargon or commercialism and keep the mind free from all dogmas.

Yoga = Eco ~ Psychica - a new concept:

“An effort is made to present yoga as a simple.therapy for the first time
in this book, so that it appeals to the scientifically trained mind. 1In order
to energise oneself through the teéhniques of Pranayfama, Pratihara, and
meditation, one need not have any religious or evenlethical belief. Thus
these appeal to a wide range of people with or without a philosophy of life.
One proceeds from measurable, visible exercises to techniques embracing
subjective experiential, invisible and subtle reactions that follow one another
in strict ecological principles of succession and the climax. Each exercise
as a cause produces in the body-mind-soul complex an effect, which in turn
becomes the beginning of yet another cause and a series of progressive changes
that set in, go on energising and filling the mind of the person on the one end
with purity and emptying it on the other of impurities. The pattern can be
called a positive Lo#e—fulfilment, giving in the process the person the courage
to forgive and energy to give. The give-take sequence in yogic love is the
cycling and‘re—cycling of energy resource produced within. In addition to yogic
exercises mentioned above, herbal therapy, mani?ulation, diet changes, fasting,
etc. are used in combination at different stages of the treatment. The object
is the treatment of the total man to whatever thing he responds. As in
ecological development, change is taken note of all the time to avoid any

retrogressional symptoms.
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(i) Energy is internal

The energy produced in yogic eiercises is of internal origin;
It does not need any more food from outside. In fact, nothing is
produced, only the latent form of energy in the syétem becomes avajlable
and in passing thpoughlvarious‘psychic pointé; called in yogic termin-
ology, Cakras (centres), aétivaf;svthexwhole system. These centres are
the seats of biological processes, such as the sex organs, kidneys,
heart, lung, larynx and the bra{n. In addition to the respiratory,
vaécuiar and nervous systems, yoga fecognises the existence of the fourth,

namely the conscious system, in which psychic or cosmic energy flow

through three channels - Ida, Pingla and Sushumana - from the base of

the spinal cord to4tﬁe'brain of the person is experienced. The
activation of this latent energy can take place only if the physical
part of the system is reasonably freed from respiratory and vascular
disorders -~ or in other ﬁords, the yogic energy first goes to remove
physical stress symptoms and relieves disorders beforé it can activate

the conscious in the person. Then mental and spiritual diéordera

~disappear at a later stage to maké the whole person stress-free, healthy,

-~

happy and holy, within and without. This person develops most powerful

perception powers that may look magical.

Vision of the Energy or Yogic experience

The ybgic energy so produced in the body manifests itself as electro-
magnetic waves, light or sound waves, or all of these in various
combinations.. These manifestations to the person are entirely at
experiential level. This experience confers a feeliné of coﬁplete
relaxation - the experience of Nirvana, a blissful living to the person.
Thisvis the'realisation»of the self, in the self, through the self.

:

In religicus language this is called the Vision of God, or the union of
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of the individual self with the Universal Self - the merging of the
microcosm in the Macrocosm. Different religions have expressed this
experience in different ways, but scientifically this is the release

of all tension from the system and relaxing it to the optimum level.

The cure of mental disorders

Most of the stress disorders that normally do not.resﬁond to
medication or pill-box therapy are cured by meditation-therapy developed
as Yoga - Eco - Psychica. Even a number of psycho-somatic disorders,
like hay fever, asthma, migfaine, bronchitis, sinﬁsitis, etc. are cured
by these techniques. This of course is the ideél cure for nérvous
breakdown, and perhaps also for certain cases of insanity that are
nervous in origin. Some religions would go as far as to say that

meditation, especially in which one gets the sound - Naam (word)

manifestation, is the cure of all ills. Illness, in some religious

beliefs, is considered as sin; in others it is ignorance - avidya or-
illusion. The role of Guru in removing the ignorance or in granting
of forgiveness to the repenting soul is of the paramount importance in
this relationship. There is nothingbnon—ecological about it, although,

one may not be able to explain it fully at present.

Ways of living

There are four yogic paths or ways of living in accordance with the
yogic science, and one can follow any one or more of these for a stress-

free living., The simplest and more common one is called the path of

"selfless service, Karma Yoga. It is ordained that one must do one's

duty in a dedicated manner, offering the actions to God. One has to
renounce the idea of a reward for one's labours. The fact that one is
chosen to perform the certain acts is in itself a reward of the action.

Thus the duty follows the reward again on the ecological principles of
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cause and effect and succession. The climax is the inaction in action

and action in inaction. One's living and duty become one - this is

Dharama.
The second path is the path of love, devotion - the Bhakti yoga.

‘Love is to give and to forgive, unselfishly. Those who love with devotion

are loved as beloved. This way of living is not restricted to man, animals

or plants, but to all the various plenomenon of the Universe. To love in

amazement and as expression of gratitude make the person always youthful in

experience. Again, the aim is the merging of the personality of the lover

and the beloved in one indivisible whole.
The third path is of knowledge - the Jnan yoga = thé knowledge of man,

~ nature and God. The living thus is the life of wisdom.

The fourth path is the path in which one uses all the knowledge in human

fulfilment - the Raja yoga. 1In this, one lives in accordance with the laws

of the functioning of cosmic energy at Universe level and of psychic energy

at human level. All the four paths are like ecological Sphereg,like the

Litho, Hydro-, Atmo- and Biospheres. Just as they merge in the Universe,

80 in the mind of Man - the Noosphere - the four yogic paths of living mérge

into one.

Yoga-Eco-Psychica is the study of the whole.
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Summary

Yoga is the awakening and’strengthening of MIND - the totality of
functions in THOUGHT, SPEECH and ACTION. It is the discovery of the SELF
in the SELF through the SELF. An experience of the trancendental state
of being one of Body, Mind and Soul. A feeling of bliséful existence.

As a way of life, it teaches how to b;eath, eat, sleep, wake-up, love
and to recreate so as to transcend the duality of pain and pleasure and fo
remain unperturbed. It calms the nerves, cures and prevents étresses and
tensionSin urban society. |

Our society is described as sick and phobic, where pollution of the body,
mind and soul have disturbed mental equilibrium. 607 of beds in hospitals
are occupied by those suffering from obsession, Depression, Schizophrenia,
Psychosis, Neurosis, Migraine or other mental disorders. There are 5 million
agoraphobics in our society. In the last decade there has béen an increase
of 1507 in men and 3407 in women, of mental distressgs.

It is predicted that 1 in 6 women and 1 in 9 men will need care in
mental hospitals at one time or ther other in their lives. Mental illness.
has a social stigma attached to it. The day to day life's stresses and

tensions affect by distorting the judgement énd distufbing the equilibrium
of the mind - sapping away energy, leaving people with a split ﬁersonality.

Yoga~Eco-Psychica techniques developéd by us are both curative and
preventive, A natural control of breathing and senses helps people to

 regain and maintain a reléxed Healthy, Happy and Holy life. Yoga is not
standing on one's head nor gymnastics. It is neither hypnosis nor magic.
It is a scientific technique of stress analysis, stress eradication and life
fulfilment. Within a few weeks with us, peéble experience more energy, are
more relaxed and calm; give up smoking; throw away tranquilisers, sedatives
and drugs. The Yoga-Eco-Psychica techniques have produced very encouraging

results in improvement of mental health disorders. We have pleasure in

presenting here a few random brief comments:-
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"Feeling of lightness and great calm after breathing. Ability to see light
.With closed e}’eS.---.." A.HQ N )

"Generally healthier and more relaxed". M.B.

"Greater feeling of relaxation.e.....and calm...c."  AM.
", vess.breathing exercises relieve a lot of tension......" M.L.
" eessorelaxing......breathing helps tremendously......" G.L.

Meeeess] am a more relaxed person = perhaps even more pleasant to myself". M.A

"After five weeks I find myself with more energy to cope with my work......feel
more calm......" B.M.

"A wonderful feeling of being able to cope with whatever might turn up in a
day". J.R.

"Reduced smoking, eyesight improving, weight down to desired level. M.K.

", .....Became calm in myself, sleep more restful and feel completely
-refreshed". F.G.

"Desire to smoke has gone altogether, also not taken any tablets, am much more
calm". A.G.

Asthma......"I don't have to take tablets or sprays now, sleeping better...."
R.I.

Asthma......"Feel more relaxed, sleeping very well, no waking in the middle of
the night, my appetite is much better......signs of strains have gone..s...l
have no qualms in recommending anyone to this form of treatment". D.F.

"Everything is much improved, sleeping better and feeling refreshed. I am
able to control all the nervous tensions that I suffered with before". A.C.

"More energy, less tense and definitely happier". J.B.

"After three weeks I have become extremely calm......can cope with life feeling
‘more energetic'. M.M. '

"More relaxed - less tired". J.H.
"More energy and more relaxed". J.K.
"Feel stronger, fitter, more energetic......feel calmer, more tranquil". T.L.

"I am now very calm and can sleep well and relaxed. Full of enefgy during the
day and life is wonderful". J.W, '

M. e.v..sleep has improved and anxiety has lessened". E.L.

"......Breathing exercises relieve tension. General feeling is more relaxed
and feeling healthy". J.B. .
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"Yoga has certainly been a wonderful way to reach peace of mind and extra

sensory experiences'". C.F.

"At peace, carefree, more efficient at work and play. Improved character,

improved will power". S.M.

"I find my génses are more acute......more heaithy in body as well as mind". C.M.
"After exercises I have a most wonderful taste in my mouth". F.G.

".esvseclears headache and improved headcold". W.D.

"Gave up smoking......cdmpletely lost the desire to smoke at all". M.D.
"eesse.more relaxing sleep, after a few weeks ﬂearing‘seems better"., J.F.

"It is a de-ageing prbcess - younger every day'". E.W.

"I now experiénce the 'ligﬁt' éensation with the breathing exercises". C.A.

"I have experienced 'light',control of body and mind......and have become aware
~of the aura around people and things'. H.H.

"Seeing the 'light' - a novel and wonderful experience". G.S.

"I feel a calm pure stillness before my eyes ~ a 'light' of changing form and
intensity hold me in thrall. It is like an experience I had as a child of seeing

a jewelled room......" E.L.

"At the end of breathing exercises find singing in ears with body warmth and
peaceful vibrating feelings. More serene in tension filled job". M.S.

S stopped the tablets (anti-depressant) completely". C.C.
", e..s.eating a lot less — more energy and more relaxed......" I.K.

"I can now see the purpose of my life more clearly - the path towards self
realisation and perfection......" J.K.

"The breathing exercises taught.to me by Dr.Puri have set me on the path of
light to self realisation". F.W.
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THE NEED TO FIND LEVELS OF MUTUAL UNDERSTANDING
BETWEEN RELIGIONS AND THE NECESSITY FOR A HARMONIZING
MEDIATION BETWEEN SCIENCE AND RELIGION.

By Ibrahim Ré?Béth
Social sc¢ientist

The theme of this working group touches the present crisis
situation, which various institutionalized religions of the
world are experiencing in differing degrees. Increasing numbers
of people are turning away from those religions and taking-to
"mind-expanding" drugs instead and in their daily lives more and
more disregard the values those religions are supposed to teach.
Is this just a crisis of institutionalized religions loosing
their appeal or grip onm man in this present age? Or is it a
symptom of a still more complex cause in a larger societal context?

The immediate cause of the crisis, seen from the institutional
angle, seems to lie in adjustment difficulties to meet the challenges
of social and technological developments., Analysis of the larger
context itself however, of the many causes underlying the
complexities of modern.society, shows that the process of in~ v
dustrialization and the ever increasing acceleration of automation
and . specialization produces this and many other symptoms. They
appear in differing degrees of societal and mental anomy in many
countries of the world. The interrelationship encompassing more
or less all of these problems and the growing interdependence of
the nations and cultures of the world lead to the present
pathological situation; e.g. ecological balance versus mass over-
consumption, the need to provide food for billions of hungry people
versus inadequate methods of production and possible harmful effects
of massive fertilizer use.

. As a logical consequence of this wotld situation, which is sketched
here in a very few lines only, it is legitimate to raise the question
of solution possibilities or of an alternative way of development
for mankind. This does not necessarily mean the formulation of a
new ideology as.so much more a new.approach and a new attitude towards
finding an answer to the present needs of man.

What comes to mind is whether it is now feasible to conceptualize
a General Field Theory of Social Development. This pertains to in-
vestigation and research into the basic laws underlying societal and
human evolution. Whether such an undertaking warrants success depends on
the systematic construction of the elements of such a theoretical frame.
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There are many useful aspects in this method of approach , since
it potentially is capable of integrating more "goal centered ideo-
logies" (idealistic) and more "way centered ideologies" (material
oriented), These two kinds of ideologies , if understood as com-
plementary to each other , do contein an inherent integrative
capacity with respect to human relations. The flaws of such an
approach is also apparent enough, since it can be an assistant to
rigidity of thought , i.e. an obsession to defend a cherished
avenue of thought at all cost in spite of falsifying facts for
example.

It is not the purpose of this paper to deal in detail
with the theoretical and methodological facets of such a Field
Theory. On the other hand it is difficult to envisage the deve-
lopment of such a theory without meking an assessment of the
functioning or disfunctioning of presently known ideologies of
both types. A developing General Field Theory of Social Develop-
ment (GIFTSD) however, must be characterized by possessing
enough absorptive elements , since it in no way interferes or
discriminates against existing beliefs and ideologies.

Only the "goal centered ideologies", i.e. religions here,
will be the focal point of this paper. In talking about societal
and human evolution the guestion of the purpose of human evolu-
tion automatically becomes the central point of attention.
Inevitably this leads to the necessity of a holistic approach
towards that question. Otherwise that poses an immediate obstacle,
e.g. when Jjust trying to postulate "social stability" as a basic
law of GFTSD. What is social stebility? Is it maintained by a
sufficient contingency of a police force? Or is 1t perhaps the
liberation of man from all material want , so as to enable him
to attain higher and ever higher planes of creative expression
on an individual as well as on a societal scale? What will then
follow? How should such a system of a stable world society be
realized? Such types of difficulties make it essential that a
fusion of the two types or dimensions of ideologies can only be
effected by continually being preceded by a gradual closing of
the discrepancy gap between the substantial "intrinsic values"
(Bahm) of religion and the facts of science. Here experiential
philosophy can play a harmonizing medisation. But even before
this step is taken, it can be argued, whether the different re-
ligions should begin a dialogue with each other about what they
have in common and where they disagree in their various value
systems, Again the purpose here should not be _fo downgrade any
religion or belief, but the reduction of intereligious barriers
should provide . a basis of finding "resonating levels" of intrin-
sic values and thereby enhance interracial and intercultural
respect and understanding, which could give rise to a new ethic
of cooperation and solidarity.

How can this be accomplished? 1Is the crisis situation
in which the institutionalized religions find themselves so
serious as to be compelling enough to motivate them to em-
bark on the path of finding levels of mutual understanding?
Will that appear promising to their disillusioned expectations?
Is it at all necessary to rely on them alone to start an inves-
tigation into these realms?

Defining ...
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Defining levels of mutual understanding or "resonating levels"

of intrinsic values of the different religions can only be
successful when as a precondition also there is an insight (in
contrast to defensive reaction resulting from an adverse situa-
tion) in the necessity to correlate the various religious teachings,
Perhaps such an attitude is one of experiential drive as a citi-
zen of this spaceship earth to penetrate deeper into the mys-
teries of the cosmos and thereby gain in knowledge. Through

reflection between these two, outer and self motivation, per-
haps action may follow.

For a better comprehension in correlating these "levels of
resonance" a division (to be used as a research tool) in evolu-
tionary and revelatory categories of religion may be helpful.
Concern is centered not on the institutional structure but on
the substantial contents of religion. The evolutionary aspect
pertains to the animistic , superstitious fecets of early reli-
gious development, whereas the revelatory aspect, as understood
by the respective believer, is a direct complementary to these
beginnings. The revelatory part enhances the religion enormously
in spiritusl expression, e.g. in overcoming the worship of an
angry God and replacing it with an image of a God of love and an
appeal to tlkebrotherhood of men, as well as ethical richness.

One may theorize why such strange revelations happen in history.
Is it because an upstepping of spiritual and social knowledge
was called for, which could not be achieved by evolutionary
religion because it lacked something? Or was it just a develop-
mental Jjump as a result of man's new acquired knowledge on the
evolutionary ladder causing such an aggrezate mind potential

to take a leap? Or was revelatory religioh the very vital 1link
itself between two stages of human development?

The main concentration of the search for levels of resonance
should be directed at both categories

3 , but especially at the
revelatory aspects of religions.

The holistic approach to the question of the purpose of
human evolution can only be effected through a cooperation
between religion and science. This balanced approach of "inner
space" and "outer space", between spiritual and material, in the
investigation of religious teachings and its subsequent
translation into Tthe thought-stream of science will certainly al:
eXert a modifying effect on religion as a feedback impulse.

In a sense this method can become a mechanism of balanced

or gradual adjustment in religious teachings to the progress of
human soc1ety as well as to reduce social pathological situa-
tions, since the scientific curiosity. and social/psychological
needs of its supporting society can be satisfied more appro-
priately and is always relative to the achievement capabili-

ties of the sciences of that particular age besides being con-
ditioned by societal needs.

Of course
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Of course scientific assessment of various levels of reli-
gious value systems require the inclusion of all scientific
disciplines, which means that the frontiers of scientific re-
search,in any branch of science, must also take part in the
process of socializing religious meanings.

As examples for research projects can be mentioned :
Biological and physical research of meditation (brain research),
bioplasmic (plasma understood as the fourth state of matter)
research of such ancient teachings as'prana", research into

a possible biological basis of religious experience.,

Proposals for a continuing coordination of work after the

conference in Rome are always subject to the outcome of the group
work and also what the conference as a whole will achieve.,.

The necessarily fragmentary discussion in this paper
nevertheless touches a few points where further studies can
take off. One thing seems clear though and that is the
necessity for a new way of seeing and assessing realities.
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HUMAN DEVELOPMENT

By James Wellesgley-Wesley
Farmer

People sharing aiﬁundameﬁtal concern for the safe-guarding and up-
grading of the standard of living of those who will inherit the earth
and life in the world to come, must scrutinize anew every facet of

life today in order to avoid perpetuating that which has become out-
dated, together with those past assumptions which remain;ﬁnvalid guide -
lines for the future. Nothing pertaining to human life thereafter

should be considered either as sacrosanct or as unworthy by recognition.

THEME

The emphasis of this group is on the integral development of the person
as an individual and as a member of society, and those integrative
factors which may support such development =-- particular reference being

made to religion.

Human development implies a potential to be realized in the course of

time, and integral the co-ordination and harmony of function in a complex

organism.

Mental health normally involves the development of the sense of identity;

of the affections, conscience; the function of intellect; capacity for
memory, reflection and anticipation; sense of personal responsibility;

and the co-ordination of all these facets, and more, in the capacity for
decision, will and application. Integral development may not be so
immediately apparent as are the behavioral traits displayed as a consequence

of uncoordination, disorientation, and disintegration.

At the social level integral development involves the ordering of
production, exchange, interchange, security, etc., between the individuals
comprising a society and between their group and other groups. The

public policies developed for these purposes become incorporated in the
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customs and laws governing a society and are inherited and ammended
as a result of the needs and experience of its members through the

course of time.

Frustration and friction are inevitable in the clash of individual and
collective needs and interests — anv undue suppression of the needs of
the person resulting, maybe, in orderly uniformity, while an undue

neglect of the needs of society leads to disorderly anarchy.

The resulting conflicts may be overt or covert, directly or indirectly
expressed, and the interchangeabilityvin the manifestation of conflict

as between the mental, physical, micro-social and macro-social fields

of action must become more readily recognised. Success in blocking the
expression of conflict in one area promotes its expression in another,

if the underlying source of conflict is not alleviated. The present trend
is toward driving conflict undercover and out of sight where it becomes

less easy to locate and less accessible to remedial action.

In all constructive development the trend is from the uniform to the
multiform, from unity to community, from union to communion. This necessarily
involves an intermediate stage wherein separation and differentiation

occur in due time, and where disintegration competes with re-integration.

As experienced by the individual, the disintegrative aspects associated
with necessary developmental growth in the course of establishing an
identity apart from the undifferentiated mass are countered by unity
preservers, such as association with others in some readily identifiable

group, and refuge from isolation by means of various forms of containment.

Furthermore it is suggested that evolutionary development takes place
from within outwards, transforming left, right and centre at the periphery.
This distinguishes it from all forms of revolutionary or merely fashionable

change which involve a substitution of this for that, or vice-versa.

Thus, the underlying necessity in development, is the acceptance of an
increasing degree of tension in relationship. Failure here results either
in hysterical impotence or schizoid oﬁnipotence; the failure to develop
any separate self-reliant existence (tied to the apron-strings of the

'welfare state') or failure to transcend isolationist self-centredness

(everyman for himself alone).
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So what may be the relevance of Religion in our concern for life

in the world to come? This aspect of life continues to evoke the love
and loyality of vast numbers of people through their membership of the
many forms of religion extant today, despite the undermining effect of
scientific investigation into the mysteries of the universe and of
human nature, may be seen as concerned with the interpretation of the

very reality of existence itself.

The search for reality, as a compass-bearing by the aid of which to

invest ones values and steer a meaningful and purposeful course through
life seems to be one of man's central and continuing needs. Extreme
solutions would have us believe that this world is totally illusory and
that only by detaching ourselves from it may we come to adhere to the

only reality, which is not of this world. Conversely, there are those

who would have us believe that this world is itself the only reality and
that any other vision is illusory, serving only as an escape from the
miseries and injustices of life on earth here and now. To them religion

is an opium, and revolution a religion, while for others opium promises
instant access to the ultimaté reality. Between these extremes there are
those who would have us pay our dues to God (their God, of course) and to
Caesar (or his taxation department) thereby hoping to keep the right side
of all the powers that be while isolating them in two separate cells in
their minds. Thus they may attend divine service in a church and pay their
taxes to the revenue, but see this as marking the limit of their responsib-

ility to their neighbour and to their own development as human beings.

Reference to the concise version of the Oxford English dictionary, however,
gives the following definition of the worduRELIGION (abbreviated by the

author).

Monastic condition; practice of sacred rites; one of the
prevalent systems of faith and worship; human recognition
of superhuman controlling power, especially of a personal
God entitled to obedience; effect of such recognition on
conduct and mental attitude; action that one is bound to do.

(from Latin religio, perhaps connected with re (ligare - bind).
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a/.. As to the practice of sacred rites these days, there seems to

be a proliferation of activities which are in effect 'sacred' to the
extent that they are invested with basic valueg expectations, and
defensive taboos by their practitioners, aspects which were previously
more safely and recognisably housed in expressly religious rituals.
These are to be found in the realms of national narcissistic idolatries,
revolutionary cults of personality, drug—oriented medical practices,
socio-political demeonism, scientific numbo—jumbo and claims of
infallibility, outer-space hi-jinks, futuristic imaginings and arcadian

nostalgia, to mention but a few.

b/. The person today may not readily recognise the presence of a super-
human controlling power to be worshipped as Creator, but he certainly
recognises (and in his own image) the existence of inhuman controlling
powers which he knows not how to placate. His resultant paranoid mental
attitude finds expression in strikes, demonstrations, civil desobedience
and all manner of violent outbursts, or, bound and gagged in impotent

inactivity, his life withers away before the force of inertia.

c¢/. The end result of the 'monastic condition' was the development of

the capacity of the person concerned to live alone. (as indicated by the
greek word — monazo). This condition is personified in the popular image
of the hermit, which depicts him as a person principally engaged in prayer

and fasting in isolation from the ordinary everyday activities of life.

Contrary to popular belief, however, the hermit (as distinct from the
psychotic drop-out) only lived in apparent isolation the better to
concentrate, released from the distractions of 'peripheral' life - his

activity and influence being of another order.

d/. As to "action that one is bound to do", this is most commonly
experienced today by all those who have to commit their attention and
energies to an activity in exchange for which they may derive sufficient
means of exchange (the pay-pocket) to support their life and that of their

dependents.

e/. The derivation from the Latin 're-ligare - to bind together again -
very clearly indicates the integrative effect believed to result from

the discipline of religion, however, - the re-integration of all component
aspects of the person, following their differentiation and development

into the whole or 'holy' man.
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But what relevance has this for life in the future - wherein, as

is becoming incréasingly apparent, conflicting individual and group
interests increasingly tend to result in the suppression of the person;
where survival itself depends on an increasing degree of cooperation

and sharing of resources; where world-community comes to be seen as a

vital necessity in fact, not just as a well-meaning and good-neighbourly
ideal?

While having no wish to promote any resurgence of magical thinking it is
surely vital for our continuing survival, and basic to any quality of

life interpretation of 'standard of living', to counteract the pernicious
blinkered vision of our off-centre times which only recognises the material,
measurable, demonstrable and repeatable aspects of existence as having

any substance in fact; only values 'worth' in terms of production‘and
possession; and only recognises one dimension of time, as measured by

clock and calendar.

I x YOU being the basic equation of subjective personal existence, and

I x IT, of objective impersonal existence, whichever the perspective each
of the three component aspects of the equation is subject to change, but
new life (rebirth) enters into being through X - the relationship between

the two, in the midst.

The heart!. of Christian faith is founded on recognition of this central
'fact of life' - the final recognition by the Christ, as the human exemplar
par excellence, of the centre of all possible opposites as the crucial
existential reality, upon the self~giving acceptance of which by everyman
all human futures ultimately depend. But such personal involvement (the
role and function of the mediator, as distinct from that of the mediocrat
or meritocrat) requires the renunciatién of power as violence and the

acceptance of the tension, uncertainity and ambiguity of relationship.

If the participants at this conference are to '"strive towards an active

search for a new consciousness and logic'", as it is suggested they should

in Memorandum 4, then I believe we will have to approach this by recognising
the necessity of surpassing both religion as an opium of people gathered
together in their denominational sanctuaries, and revolution as the opium
of the masses gathered in their petrified solidarity, and strive for

evolution in consciousness founded upon the standpoint and viewpoint of the
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inté-grated

inter-active

inter-related

inter—-dependent

inter-changeable

inter-mediate

inter-val between
—~ the only sure rock at the centre of change, and the only release from
the closed cycles of invalid reaction to invalid action in which we
exhaust our energies today. But the implications of so doing are
extremely onerous. No 1oqger may we hide behind the habit of external
authority; no longer may we avoid the issue by leaving it to another,
supposedly better gualified than ourselves. The trail and trials of the

Hero must be ours. Our mission commits us to the depths. Who knows

whether we shall ever rise again?

Societal development depends basically on the stage of individual

development attained and this, in turn, on personal experience -- for
which there can be no substitute finally, though the experience of others
as preserved and embodied in cultural forms, ceremonies and rituals .
provides a valid and necessary interim supportive system and source of
confirmation, to be outgrown eventually. No standing on the side-lines

of the field of life or experience-by-proxy (as mediated by television R
today, in particular) can of itself nourish the personal development

which is the sine qua non of any viable world community =-- surely the

ultimate goal in societal development. Nor is it only a question of

'women's 1ib', but rather that of the liberation of the person as a whole.

Such development will necessitate our incorporating our own shadows —-
the final confrontation and assimilation of those aspects of our own
personalities which we have managed to avoid in the past by projecting
them onto some 'other' over there who is not 'one of us', and who we

subsequently revile for all our sins and blame for our own failings —-
the scapegoat.

The time has surely come to outgrow our inflated and shallow self-
—centredness and accept (if only as an ecological hypothesis) the implications

of LIFE being one organic whole, and the only transmigrator. Physically
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we are inextricably interwoven one with another; essentially we are

one. Thus the burden not borne by one membér will have to be suffered
by another. Converéely, the greater the extent to which I indwell the
situation I inherit, the greater will be the burden I voluntarily accept.

(The Christos bears the sins of the world). Finally, there can be no
individual salvation.

PROPOSALS

At a time when the sense of meaninglessness, hopelessness and worthlessness
is intensifying into a state of negative emptiness which can no longer be
assuaged by recourse to artificial sweeteners, stimulating shocks,
distractive pursuits, or futuristic hopes, interest in religion is increasing

while institutionalised churchianity is increasingly rejected as an empty
husk.

For those who do not retreat into depression, bitter recrimination, violence

and death, the search 1s on. For who or what?

Authenticity instead of authority? Acceptance instead of projection?
Compassion instead of sentiment? Communion instead of communications?
Conscience instead of science? Community instead- of unity (for or

against)? Concentration instead of adoration and supplication? Comprehension
of rationalism and moralism? Us instead of them? I instead of me? Or
perhaps just a longing for I know not what, save that which is missing here

and now, in the absence of which the present lacks the joy of liberation?

A. The primary need is for human development. Any valid concentration

of life itself into a system for promoting such development must provide
support for the separation out from the original undifferentiated unity
of different sensitivities, faculties, capabilities, aptitudes, and for
their re—integration into an organic whole co-ordinate with mankind - the

potential world citizen, as a fact of evolution rather than as a hypermanic
flight of fancy.

Such development can only come into being as a consequence of direct
personal experience. Any human developmental system (or integrative

discipline) then, must needs be designed as an experiential setting
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(enviropmentally, fundamentally and sacramentally — circumstantial,
radical, essential) to promote personal discovery by evoking individual
potential and by reflécting the initiate back to himself without
avoidance or distortion, and without pre-empting the value of direct
personal experience by describing it all beforehand (the growth of

wisdom in place of accumulation of incremental knowledge).

The overall aim of such a process is to bring a person home to himself
finally ("the truth will set you free'" -- and others free from you, it
should be added) the practical outcome of the exercise being to enable
any person to make his maximum contribution to society in accordance with

his stage of development (time of life).

Such an involvement would constitute a real challenge to the individual

in contrast to the undemanding expectations of 'popular' religions today.

Present—day religious, academic and penal institutions and other asylums
might well review their purpose and contribution to the collective well-
being with a view to providing centres of concentration for human
development -- not as alternative life-styles, but as alternate rythms of
life which people may participate periodically, the more effectively to

re-engage with the problems manifest in their daily lives.

B. Consonant with this is the need to encourage the channelling of the
insights and skills gained through personal development into the present

situation to best effect.

Here the most important recognition is that of caring for human needs in
terms of service, and the most obviously desirable development the
transformation of egoic self-service and nationalistic military service

into community service and conservation.

C. Taxation should be levied on greeds instead of needs =— i.e. on non-
essential purchases rather than on 'income' (to encourage saving, and
investment in public needs services). This should be combined with
guaranteed life-wage for everyone born into this world, varying according
to the time of life, need, and record of service to the community,
together with a forum of representatives, from different occupations

and age sections of the population, to agree wage differentials.



154

D. Investigation of socially acceptable means for the expenditure of
surplus energy and the expression of frustration tensions. How to let

off steam without destroying one's neighbour or the world.

E. Those having access to modern means of mass—-communication gain the
capacity to influence, sub-consciously, vast audiences. The injection

of false images and values into the mind's eye is a far more insidious

and life-destroying form of pollution than the environmental pollution
presently recognised. Theirs then is a form of power, entailing the
greatest responsibility, which must be allied to a constant re-evaluation
of the validity and consequences of what is broadcast. Otherwise,
television screens in particular, may so readily become distorting mirrors
- falsifying and misinterpreting events by projecting an unduly limited,
vdistorted, or merely peripheral focus, thereby perverting, if not actually

unhinging, the human mind.

F. Re-association of religious rites with the relevant stages in human
development, as a mark of public recognition of the societal value of

personal experience.

G. Research into the psychology of health on the basis of which supportive
and preventative measures may be introduced, as the necessary alternative

to the presentéday emphasis on treatment following breakdown.

CONCLUSIONS.

1/. A truly human civilization engages man not to abdicate from his own
“responsibility in order to rely on technical means (Pope Paul VI -- with
reference to the 1970 World Fair at Osaka, the theme of which was

'Progress and Harmony for Mankind').

2/. 1In any societal system where the person is not the ultimate beneficiary
he becomes an unreliable and inadequate means. I1f, additionally, he is
displaced from contributing in to society he will become actively

destructive, (homicidal or suicidal).
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3/. Increase in 'leisure' time and consumption (whether of goods,
news, views or data) cannot fill the 'void' and nourish the vital need

of the person —— timely development.

4/. How a person spends his time and energy throughout the duration of
his life constitutes the meaning, purpose, and point of living. There
is a lack of comprehensivé meaning and purpose today, but at the same
time, it is suggested, the person is the most underdeveloped resource

in the world system —— if not the most warped.

-5/. Fulfilment of one's own nature leads to the knowldge of what is to

come and the capacity to act now accordingly.
6/. The outcome of human development has been expressed before as -

contribution without possession;
action without self-assertion;
development without domination;
to cultivate our receptivity;

to abjure all force and coercion.

(LAO TZU)

7/. The way of Christ is Life, Light and Love ~— the equivalent ‘eastern'
realization being Sat, Cit, Ananda. So the consumation of human development
in Christian terms is seen to be the development of the 'Christ-consciousness'
potential in every man —- which liberates the person from past attachments,
present hook-ups, and future wishful-thinking, in order to die into this

world now, "that the kingdom of God may come on earth".

Essentially, "as it was in the beginning is now and ever shall be™
- there's nothing old or new about this. However, a willingness to accept
the certain uncertainity of LIFE, as the changeless constant amid constant

change, would appear the necessary pre—-condition for human fulfilment.
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1.1

1.2.

TECHNOLOGICAL ABSTRACTION AND RELIGIOUS LIMINALITY

By Dario Zadra
Professor Gregorian University, Rome
" University of Chicago

The technological system, inserted or not in the economic
system, is a constructive part of a 'vital milieu'. As the
technological system becomes more and more abstract from an
institutional point of view, it becomes progressively more

articulated within itself.

We define 'Technological Abstraction' as (1) a grade of autonomy
of the structures and processe3 of the technological system
according to a substantially uniform model, and (2) its capacity
of generalization and (3) diffusion. 'System' here indicates the
tendency toward generalization, autonomy and diffusion; it
includes a simple mechanism as well as a modern urban artifact
with its processes for producing and controlling energy and

information.

The point of analysis: The modality of the fundamental vital
milieu (with the eventual connections to social structures) and

the modality of a religious liminality and/or Communitas are crucial
points of a viable system, directly correlated among each other as

well. themselves in a positive or negative sense.

Line of development (even taking into account that the actual
situation of the technological system and of the cultural system

is of a relative polivalence): With the development of the
abstraction of the technological system, there also occurs the
differentiation of this system in relation to the individual system
and to social structure. Correlatively, the individual system tends
toward the maximum of variability in its relation to the basic vital
milieu and to the same measure there develops a state of individual

and collective 'liminality'. Liminality here indicates a state
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of absence of structures, of concrete structures of the vital
milieu, capable of connecting and defining the structural
identity of the subject, individual and collective, with their
unitary identity and intentionality. Liminality could be the
intermediate state of a ritual process of change, between two
states, destructuration and restructuration (V. Turner, The

Ritual Process, Structure and Antistructure. Chicago: Aldine,

1969, pag. 94 ss. Ital. Trans. 1972), or the consequence of a
diffused state of destructuration of a new kind. This second

case refers to a human system unable to recover an adequately

differentiated intentional dynamic principle, that is without
arsynthetic symbolic structure and without an adequate initiatory
process. In their absence the intentional nucleous is unable to
sustain a human universe at the individual and collective level
and to mediate the process of constant change in the natural and
human ecology. Such inability contributes in major ways to social

disorder.

Possible trends of modification:

a. Reduce the process of abstraction and variability by stoppiﬁg
or reducing the 'movement' (of the system) which is growing with
the process of abstraction and tending toward an entropic point of
equilibrium of maximum variability. This tendency can attempt to
return to the 'orthodox' socio-cultural matrix, even if it will

be improbable that an intervention against the tendency toward

abstraction will have any substantial effect.

From the religious point of view, this tendency can assume the
aspect of a complete detachment, not only from the social system,
but also from the technological system in its terms of high
abstraction and movement. This detachment may be sought through
the quest for a system of interiority progressively and radically
separated from the outside systems and tending meanwhile toward

a maximum of external interaction in terms of communitas (a
relation outside any structural differentiation of autonomous

persons in terms of I/You/We. See V. Turner, ibid. pag. I32 ss.).
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We would have in this case a religion purely and constantly
liminal, without any direct mediatory function within a

collective system of action.

b. Modify the 'quality of the movement" (the only possibility
to vary the total situation) by "reformulating the problem",
starting from a new definition of the individual and identity,
giving it a capacity of a new type of synthesis qualitatively
different from that specifically technological. This type of
modification does not exclude the trend toward abstraction of
the system and consequent development of variability at the
individual level in relation with the system. (There remains
apart, as an axiom, the principle of a development of a tech-
nological milieu that is human; that among other things can be
progressively resolved by "new" individuals capable of changing

the existing technological milieu).

A mediating and synthetic principle, which would be qualitatively
modifying, can only be of a symbolic type and must operate on a
symbolic level. It is only by its multivocal and dynamic nature
that it operates at the root of the system of action and has the

°° and

capacity to lay the foundation and rebuild the intentional
dynamic unity of the individual and of the communitas. It sustains
the creation of the structures of conscience of a system of

political and religious interaction.

There are two structural situations, which in a different manner;
constantly involve the individual in the cosmos of life, both

having a passive and active trend. (1) One is the "individual

_intentional center', the ground to which the universe of life

relates, (2) the other is the differentiated universe of social
life with its symbolic-synthetic structures and institutional

articulations.

The relations between the two structural situations (the grade of

differentiation and autonomy of the individual system of structures

°° Intentionality: the structural quality of relation.
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of conscience, the way of structural and dynamic synthesis;
the modality of transmission, etc.) follow different principles
(the structural elements in themselves principles of variation

and not rigid modalities).

Both structural intentional situations have a passive and active
trend, insi&e a unified intentional universe, each trend with
specific structures and processes: a trend toward action and a
trend toward recollection; a movement which is differentiating
and one which is unifying; one is tendentially univocal and
analytic, the other is multivocal and comprehensive. But both
movements and developments are inside a syncronic frame; both
systems of structures and both systems of processualities are
inside and parts of a intentional world. At each point according
to the specific structural position every other point has a
specific adaptation in terms of symbolic complementarity or suspendes

itself in favor of its opposite or reciprocal processual situation.

Work and liturgy, contemplation and philosophy, dream and reason,
isolation and participation, structures and liminality, are parts
of one life. They are dynamic situations from which and by:which
life lives, in different . forms and articulates its meaning and its
intentional relation with its origin and manifestations. Each
form, each situation, each process, are specific differentiations

of the time and space of the human cosmos.

Much of the reason why human consciousness constantly varies is
connected to the articulation and differentiation of structural
processuality-of the human cosmos. But it is clear that life
(man/mankind) requires a comprehensive knowledge of itself. It
requires wisdom. Wisdom is to have the capacity to adhere

innerly to the articulation and differentiation of life, without
bringing one structure into the time-space of the other. It is
the-realization of the meaning of.change and the dynamic structural
consequences in other fields, moderating a form in favor of the

other (Differentiation of formes).

Wisdom is to have the unity of growth and movement, seeing life

around its base from its roots of internal symbolic recognition
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and identity and fostering it with the positive attitudes of
each one of the individuals participating in the same human

cosmos. (Unity of form).

Wisdom is to define and follow the way by which "center" and
"periphery" coagulate, that means the way of initiation and the

way of expression. (Internalization/actionm).

Wisdom is movement toward a structure of '"total consciousness',
rational and symbolic (at the individual and at the collective

level), active and passive.

The trend of actual technologicalrationalization makes more
difficult a "total consciousness'. Many of the actual individual
and collective conflicts are connected with the "right of a total
consciousness" at the institutional and individual level in the
field of rational structures and symbolic structures. The men who
became international symbolic leaders, symbolic models, like
Ghandi or Pope John, Marx, etc., are the ones who have expressed
and fostered the image and idea of such "total consciousness" even
if they have evolved from different cultural points. But this is
only a tendency. Although meaningful, a tendency is weak and
highly variable. It lacks the specificity of the intentional forms;
it is unable to generate in the human world a unified intentional
nucleous, namely a 'template' of positive attitudes into the

symbolic system in correlation with the system of action.

This is perhaps the major difficulty in a situation of change like
ours, namely the absence of a vital nucleus and the search for the
definition of a viable intentional nuckous by which life finds

its harmony and rhythm.

The actual change touches the basic structural situation in the
intentional make ﬁp of the individual and of collectivity; the
present situation, as it was in the major historic period of

change, brings the responsibility to redefine the structures of

intentionality.

Without pretending the impossible by saying what such structural
definition will or should be, I will look briefly, as a way of

example, into a highly articulated map. of consciousness,
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designed at the high point of Renaissance from the universal
mind of Leonardo da Vinci. It is the Adoration of the Magi,
of the Uffizi Gallery, (1480 A.D.). I will not diescuss if the

map, if it is feasible to call it in this way, is complete or -

if it covers all the basic structures of Leonardo's "time,

much less than our own time'". The idea I have expressed of

"total consciocusness' is not explicit in Leonacde in the terms

I have expressed it above, nor it is complete, =ccording to
Leonardo's own artistic development, in the painting I am going

to look at. It certainly does correspond to the structures of
consciousness and responsibility built into the comprehensive

work of Leonardo, from science to literature, painting and the

others artistic works. What I will look at in the map of Leonardo
are the types of intentional symbolic structures, their articulations,

and the inner movement and initiatory process toward a intentional
unity.

The biblical reference of the painting is the encounter of the Magi
with the Madonna and the Divine Child. Nevertheless the composition
of the painting, the symbolic figures represented, the inner
relatiocn beiveen the different clemenis of the design, overcome the
pure textual reference.

In the painting there are two parts clearly differentiated, a center
and a peripheric ring. The center is symbolic: the Madonna, the
Divine Child, the Magi and other symbolic figures. The center is
calm and silent; 1t is innerly articulated where the symbolic
interrelations of the different figures flow and originate at the

unified and unifying heart of the painting.

The periphery is dominated by movement and action between
architéctural and natural forms; emotion and reason, seem to

move differentiated in the field, pressing toward the border of
the symbolic center.

Betwean center and periphery exists thc Madonna and the Child;
hands and bodies s2nking toward a more and more calm center; faces
depicting the spectrum of the mind's relations with life, from

sce~ticism to vision, from doubt to trust.

The sequence of intentional insights of the aged intense faces

defines a line of constant initiato:y tensions which binds the
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center with the periphery. The intentional unity of the
painting, although apparently mysterious in its distinction
between periphery and center re—emerges clear at the point
where the Child touches the gift of one of the Magi. Few
signs, like the gesture of Michelangelo's God creating Adam
of the Sistina Chapel, are so powerfully precise defining
the movement from "active' to '"passive" and from "passive"

to "active".

From there —- the point of encounter —— the previous tensions

and structures of action re-emerge with meaning. To reach the
céntér means to obtain awareness of the value of the system of
action, individual.and collective; to touch or the being

touched from the symbolic center means participate in the peaceful
awareness of the Madonna at the center of the symbolic frame,

arboring the central symbol.

Both the structural movements from outside to inside, from center
to periphery make visible the processuality, active and passive,
of the intentional nucleous, the differentiation of its structural
autonomy into the symbolic cosmos; the heart of the tatal

consciousness of the individual.

This painting is fascinating in its capacity to express an inner
vision of the movements and structures of mind into the symbolic
cosmos and the sacred history. We can say that it reveals the
intuition and first synthesis of a mature intentional awareness
which Leonardo has searched for throughout his life. 1In the

Adoration of the Magi appear many.of the profiles and intuitions

which he will develop to its fullness in his future work.

The Adoration of the Magi describes the mysterious articulation

of the "intentional nucleous'" of human action; the "structural
template'" which defines the "value'" of action and sustains its

meaning at the root of every differentiation.

Of this intentional nucleous Leonardo reveals, or helps to reveal,
the sincronicity, the articulations of his structures, the movement
between different structures of conscience and the central symbol;

the initiatory process toward a total consciousness, toward a
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central awareness of the articulations of life and its changes.
This is the intentional nucleous -- in this case highly diffe-
rentiated —— which mediates the elaboration of the human
experience into a unified meaningful system. 'Space" and "time"
and the basic attitudes of the center of the symbolic cosmos become
themselves "original traits" differentiated into the intentional
nuclecus and finally into the system of action. In this way

the individual acquires inner autonomy and capacity of adaptation
with a feeling of full presence into the sociocultural situation,

no matter how it changes.

The work of Leonardo is highly signficant in the Renaissance's’
meditation from the changing medieval world of experience toward

a more differentiated awareness.

Botticelli, Masaccio, Michelangelo, Durer, Leonardo and others
create new models trying to express the quality of life, the
equilibrium between reason and emotion, activity and passivity,
communitas aﬁd structure, contemplative comprehension and active
movement. They don't destroy the previous system of symbols;

they define a new perspective into it and a new program of action.

In the medieval portals of the romanic and gothic cathedrals of
Chartres, Notre Dame, Vezelay the Christ or the Madonna were the
symbolic point of reference mediating and sustaining the system,
the symbolic cosmos of the temple. In the work of Leonardo, it
is the individual that is located in the portal of the human cosmos;
the individual as model of internalization of the symbolic system,
as intentional mediation of the system itself. Leonardo's model
of the intentional nucleous is analogus to the cathedral of
Chartres; it is Chartres seen fromthe point of view of the
intentional initiation, from the inside point of the structures

of conscience. Itis a model of full consciousness into the cosmos

of life.

Coming again to our sociocultural system, at the beginning we
noted a situation of unbalance. Not focusing the various
institutional causes, we did refer to one factor in particular

which influences the intentional nucleous itself: namely the ever
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growing development of technological abstraction, the destructur-
ation of the vital milieu, the unbalance at the individual and
collective level for the lack of a symbolic type of synthesis.

It is difficult to define the concrete symbolic adjustment,

but Leonardo's own development shows the articulation of human
intentionality and how it is basic that the individual acquire,
on the basis of fundamental and ultimate symbols, at least of its
own culture, a "symbolic and liminal capacity" which focuses
toward a structural and dynamic autonomy of the self, capable of
symbolic experiences. In the meantime the individual has to be
prepared to have and conserve a creative relation with the
technological system and the capacity to reach a level of communitas
with the other individuals participating or not in his own

technological and/or symbolic system.

4. The mediatory institutions —- political and religious ==~ will be
efficacious to the extent in which they will have a universalistic
(symbolic) character and clearly develop the universal character

of the political and religious man towards the communitas, beyond
the "ingroup" solidarity.

Is it possible o define the ways of religious apd/or political
mediations between the symbolic system, with its universalistic
claims, and the system of action, with its unifying tendency?

. It is dramatically important to avoid a new dualism between the

symbolic system and the structural differentiations of the system
of action.
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PROSPECTION OF VENEZUELA - MOTIVES, VALUES AND

OBJECTIVES OF DEVELOPMENT

By Mireya Caldera de Pietri
Pedro Pablo Yadez
Alejandro Grajal
Centro de Estudios del Futuro
de Venezuela (CEFV)

INTRODUCTION

The present work asserts the general scheme for a prospecting
study of Venezuela.

This study emerges from a final diagnosis of the country's
social, political and economical actuality (°). From here one can
deduce the principal evolutionary tendencies towards the —— future
(chapter I). Among them projects the change of values of the
Venezuelan people. The knowledge of the motivations —- (necessities)
and values of the populations (chapter II) is absolutely necessary for
defining the concept of development that will serve to establish the
objectives to be attained during the next decades (chapter III).

The pointing out of long-range objectives is a necessary guide
for those short-range objectives because they serve as a coherent and
linked guideline in order that the decisions of tomorrow carry
implicitly in them those of today. That is why in chapter IV it is
pointed out that it is the set of values and objectives that are
desired for the XX 'st. century that will serve as a guide for today's
values and objectives.

For the attainment of the objectives, different methods are
required which can be used following different political paths or
alternatives. The principal ones to be considered are the pluralistic
democracy, the military dictatorship and socialism whose social expenses
are briefly pointed out so as to serve as a starting point for the
construction of the different "scenarios" of the future of Venezuela.(°®)

(°) See Mireya Caldera de Pietri and Pedro Pablo Yanez, La Sociedad
del Futuro, Centro de Estudios del Futuro de Venezuela (CEFV),
Universidad Catdélica Andrés Bello, thesis presented at the XXIII
Congreso Internacional de Sociologia, Caracas, 1972,

- See the sociological, political and economical studies of CEFV
between 1969 and 1973.

(°°) Idem

’./C.



I. Tendencies for the future

A diagnosis of the evoiution of the Venezuelan society allows
the detection of diverse social, political, economic and cultural
tendencies. The consideration of them is basic for the planning of any
policy for the development of the country. The most notorious ones
are the following:

(1) A continuous aid growing change of the Society's Values (°).

This change is disorderly and heterogeneous, it is not sharedrby all
the social groups. At the same time that certain sectors show deep
changes others present moderate oY scarce changes. At the same time
contradictory values are present which are increasing in strength; a
mixture of autoctonous and imported values superpose each other at the
same time that "traditional" type values are giving way to other more
modern ones. (°°)

The role of the social communication media in the process of
change appears decisive; today a great deal of information can reach
the remotest corners of the country. This cultural avalanche is
propitious for a cultural inter-change promoting the new values and
customs. The rise in the educational level, the process of urbanization
and life in a city are other factors which promotc changes of values.

Among the values in a process of change (although not all with
the same intensity) we will point out the following:

(°) " The order in which the tendencies are indicated does not show
a hierarchy with respect to importance or intensity nonetheless,
the mention of the change of values in the first place, helps
to explain the existence of the rest of the tendencies.

(°°) Traditional values are defined as those pertaining to a
predominantly rural society that is little open to change. In
modern society urban life predominates and acknowledges change.



Previous Values (#%¥)

-Acceptance of disequality -
~-Liberty restricted by tradicional
values, uses, costums, norms and

laws.
-Acceptance of Dependency
-Independence
~Parochialism
-Nationalism
-Authority
~-Centralization
-Singularism
-Permanency
-Improvisation
-Improvisation

-Discussion of methods
-Live in the Present
~-Live in the Past
~Economic Efficiency
-Individual Liberty
-Individual wellbeing
-Free Enterprise

-Mass-~man

-Being exposed to public- view
~-Individualism

. =Spiritualism

-Materialism

-Appearences, Formalism

-That which is old and traditional

-Mantainence of the System
(Status Quo)

-Institutional Rigidity

-Adscription (Power)

-Magical Criteria

-Absolute Morality

~-Traditional Religion

-Ideologies

~-Concubinage

-Matrimony

-Woman subjected to man

-Son obeys father

- e - —— - v W > -
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Present Values

~More equalitw
~-Liberty less restricted by
traditional values,uses, -
costums, norms and laws.
-Rejection of Dependency
~Interdependence
-Nationalism
-Internationalism
-Participation
-Decentralization
(autonomy,selfdetermination)
-Pluralism
~-Innovation
-Planification and efficicncy
~-Discussion of Methods to -
attain asserted ends

~Discussion of ends

-Foresee the future
-Break with the Past

"=Social Justice

-Social Liberty.

-Common Wellbeing

~Direction of Economy by the
State.

-Individual Man

-Privacy

-Empathy

-Materialism (Hedonism)

-Spiritualism

-Sincerity, Spontanemty,
Authent1c1ty

~-That which is new and Modern

-Innovation

~Institutional Flexibility
-Meritocracy (knowledge)
~Scientifical Criteria
~Relative Morality

-Modern Religion
-Pragmatism

~Matrimony

~0thers forms of Love Relatlons
-Equality between man and woman

-Son questions father.

(#%%)The distinctions that we make between previous values and --
Present values pretends only to define the extremes of a continuum;
Venezuelan reality can be seen at different degrees of intensity:
between the extreme polas. It is necessary to cdarity that therc
does not exist an identification of the traditional and actual --
values with the dicotomy of bad and good values.
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(2)

Previous Values Present Values
-Upbringing: rigid, temporal —Upbringing: flexiblec,permanent
and selective and generalized
-Necessary Job ~-Comfortable and Creative Job
-Work and Education -Roecreation and Creation
-Compartimentalizad Work, -Interrrelated work, Edugation
Education and Recrzation and Recreation

There exist other values that have great priority and whose
tendencies to change are less noticcable that the ones we have just
mentioned; among them:

=TIt is good to- scalu positions.

-To earn money is very important in order to obtain prestlog
and to liwve well,

~The system of rewards and sanctions 1s very convenient

-Competence is good, especially to overpower the opposition

-Private property must be respected

-One must serve family and friends above all,

-Fear of good is convenient.

-Private initiative is good.

-One must follow fashion

-Virility and erotism are advisable.

-To accumulate goods is essential for happiness.

Technological.change directs society and produces desequi-
librium within and between the political, economic, social and

cultural areas of the country (in the same manner, in and between
men) ,

"The great technification and the increcase of productivity
in the economic production (in some sectors) and the improvidence
of other effects more or less derived of technology(the speed and
complexity of the way of life, contamination, massification, the
demonstration effect of the mass media, eagetness to consume goods
and sevrvices, demographical explotion due to a reduction in mortal
ity, accélerated urbanization process, automatization and unemploy-
ment, demand for greater job preparedness and permanent education,
etc.) produce the mentioned desequilibria.

A demand of greater control of negative effects of technolos
1s foreseen. One will have greater technological facilities for ti
increase of productivity, exploration ¢f the natural resources, -
transportation, the recycling of wastematerial, meteorological --
predictions, avoidance of climatic disasters,etc.

../l.
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The mass media contribute to introduce life habits and -
greater aspirations among the population. Two examples of the
first point are the increasing hedonistic materialism and the -
break up of the traditional scale of values; an example of the
second point is the increasing aspirations for equalitv and par-
ticipation. The role of mass media in the political, social and
economic life of the countries increasingly more and more decisive,

The acceleration of technological change and the demostraticn
effect of the more developed countries increase the aspirations
the countries with respect to socio-economic development and ---
stimulates the imitation of life habits of the former by the latter.

The economical power of the more developed countries allows
them to create technology and take over the production and the
international markets. This makes the underdeveloped countries -
remain in a situation of technological, economical and political
dependency in face of the more developed countries. The multinat-
ional companies will continue to grow in importance and power and
this will end in international deals to balance the force that
they exert and to be able to negociate the technology that they -
control.

- The commanding ideologies in the international field that
transform themselves into concrete political applications influence
the Venezuelan political system; especially the experiences of - °

" diverse socialistic shades that have taken place in Latin American

(7)

(8)

countries. The apparent lack of capacity of the democratic system
to solve, with the desirable urgency, the majority of the Venezue-
lan. problems, makes certain political sectors of the country try
to introduce substantial changes in the economic and polltlcal -
system.

The countries that are in the process of development have
come to a practical awareness of the right that they have to forge
their future in an independent way. This has incremented naciona-
listic politiecs which contains anti-imperialistic overtones and,
sometimes, xenophobic and chauvimistic ones.

The increasing complexity of the personal and social rela-
tions in both the national and international order, and the growth
of economic cultural, social and political needs, increases the
interdependency between society's organizations and between nations,
In this sense we can foresee an increasing unification between
Venezuela and Latin Amerlcan neighbours (Pacto Andino, Convenio -
Andrés Bello).

../..
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(9)

(10)

(11)

(12)

(13)

The growing and imperant socialization process in the world
is manifest in Venezuela. Socialization is defined as a greater
participation of the population in the uJssocio-economic and politi-
cal life of the country (not only in profits like educatlon, employ
ment, social security, supportive capacity,ete., but also in the
making of decisions at all levels). The claims for greater parti-
cipation are continuously increaqing (*), This is leading to a
grow1ng intervention and planning by the state in the social and
economic life of the country.,

The urbanization process promotes a new way of urban lifc and
is the dominant enviromental scene as rural population decreases.

- The urbanization process contributes to the formation of mass-sociea-

ties; it diminishes direct personal contacts; increases individualis
and paradoxically at the same time that solves problems for people
(provision of services, for example) it creates tensions that may
have negative consequences for their personalities.

The occupation of the economically active population =--
progressively goes from the primary sector of the economy to the
secondary and terciary sectors, especially the last one (increasing

_automatization).

Within this sector emerges, with a character of importance,
the quaternary sector.

The tendency towards less daily and weekly hours of work can
be perceived (increase of productivity) the same as the demand of
greater satisfaction with the job. Idleness (understood as the use
of free time) appears as a possibility more and more noteworthy in
the life of Venezuelans. This brings about the increment of --
organized activities to fullfill the free time such as sport and
tourism.

Education appears as an item increasingly taken into account
by all sectors of the population. DemAand and supply of more -r--
admission quota at all levels, of dlver31f1catlon, improvement of
quality and possibilities of permanent ede: ation characterize the
decade of the 70's and will probably continue throughout the follo-
wing decades. Scientifical and technological investigation conti-
nues to increase in national importance and dedication.

The tendencies of thz Venezuelan family appear some what com-
plex; there is a tendency to generalize the nuclear family (parents
and children) and to reduce the number of children because of the
effect of the urban socialization, the economical difficulties and
the diffusion of birth-control methods. At the same time there -~
appears to be an increase in tensions caused by modern life: a -
greater number of women working outside their homes, an increase

- — i —y an - —

. (#)For example,the claims for admission quota in educational insti-

tutions, the number of st ikesz in recent years,the 1ncreasmng
tendency to sign collectivu contracts, the university co-gover-
ments, "dialogue" within the church, the activity of the syndi-
cates, professional schowols and student groups,ctc. ;



(1)

(15)

‘ 171

in economical aspirations, problems of urban conglomeration, com-
petition at work and at school, change of values, increase of
entertainment and decrease of contact and family life between --
parents and children. This claims for a "humanization of relations
between parents and children". There is a nced of safe guarding
the affective function of the family institution.

There exists a tendency of increasement of the belts of -
"socially isolated" people around the cities caused by the rural-
urban and town-city exodus. This margination is caused by thc in-
capacity of Venezuclan cities to incorporate the migrators to the
social and economical life (provition of education, employment,
housing and other services) at a descrable rythm.

In addition to what we just said there exists an increasing
claim that those people must be incorporated to a "better life" in
the shortest time. This assumes an extraordinary effort on the -
part of Venezuelan society. :

The intense demographical growth will continue to exert -
pressure upon the growth rate of the gross Territorial Product,
although birth rate tends to diminish. This means that the young
population of the country will "weigh" upon the economically activc:

population -and that the problematic of the marginal population,

whose demographical growth is greater than the average, will be
more difficult to solve.

The,bettering of health and nutrition and the inmigrations
will continue to prolongue the life hope and the useful age for

”Ehysical and intelectual work of the Venezuelans.
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II.

Motives and Values.

Basic concepts:
-Motives

They are the motor elements of action, the dynamic condi-
tions be, them within the organism or in the environment or both,
that will lead us to tryv to attain certain goals (*)., They can
either have a physiclogical or a cultural basis.

~Social Values

They are the expression of a perception, socially shared,
that something is good or bad, esteemable or unesteemable,ctC...y..
values are the anverse of motives......the object, attribute or
condition that satisfies motivation. (¥®#%)
-Social Objectives

hey are the goals society aims to reachj; it poests them -
based on its values and motives. :

-Necessities and Aspirations

Necessity can be defined as a force impelling individuals
towards certain objects or certain conditions. Necessity can be
differentiated (in the face of aspiration) as "...an exigency that

- specifies the subject's aspiration, concentrating it on a better

defined object, comparatively to aspiration, that is at the origin
and at the end of necessity, also fostering the interchange --
between the object and the subject",(®#%%), The concept of necessi-
ty is similar to the one used in this study with thc name of
motive.

(*) Otto Klincberg, Psicologia Social,F.C.E., 1969

(#%) R.T. La Piere, cited by Kurt Baier in What is Value? An -
analysis of the concept in "Values and the Future",Ed. by
Kurt Baier and Nichclas Rescher, Freec Press Paperback,the
Macmillan Company, New York, 1971.

(%%%) Taken from M. Combe, Le role des aspirations et des besoins
dans la revendication. Seminaire International sur les --
aspirations, la culture er les Transformations Sociales, -
Paris, 1967. Cited by J. Abouhamad, Tundamentos Tedricos
para el Estudio de las Necesidades y de las Aspiraciones -
Humanas, Universidad Central de Venezuela,Facultad de Cicn-
cias Econdmicas y Sociales, Caracas, 1972.

0./..
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Introduction

. The motives and values that will be seen in this study arc
those shared by the majority of Venezuelans. The goal that it
pursues is the detection of the motives and values that can scrve
as a basis for posting the national objectives for development,
Formulated as basic hypothesis are the following:

1- Motives and values change. Their study assumes a con-
sideration of their historic tendencies.(®) ‘

2- Motives and values have an individual dimension and a -
socio-cultural dimension, intimately interreclated; they form a
dynamic and interdependent totality.

3- Motives and values are inmersed in a social, economic,
political and cultural context that will be necessary to consider
in its study so as to understand them in its dimension and meaning,

4~ There exists a relation between the changes that occur
in the social structure and those that motives and values go --
through. Transformations in the former induce changes in the -
latter and viceversa.

5~ The adjectives and instruments of development depend,
partly, on the motives and values of society. The partial, total
or lack of attainment of the objectives and the transformations
that have taken place in society, produce a renewal of the motives
and/or values.

6- On the list of motives and values, not all of them have
the same relative importancz for man. This depends on man's own na
ture, the cultural conditions of soc1ety, the socio-economic level
attained by the people, their experiences, social pressure, thair
prefercences, society's resources, the degree of perception of the
people,ctc.

Nevertheless, motives and values have a certain hierarchy
with regard to the priority of their satisfaction. Once the mcst
essential motives and values (called motives and values of survival)
find a way of being satisfied, emphasis is placed upon others of
an intellectual or spiritual order (the opportunity of selfreali-
zation, for example). In this sense A. Maslow (**) classifies -
man's basic necessities (motives) on five levels:.

(*#) See Chapter II.1 of this study

(%%*)A, Maslow, Motivacidn y Personalidad, Edlc. Sagitario,
Barcelona, 1954,

'./l.
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a- physiological necessitices

b- security necessities

c- belonging and love

d- esteem necessities

e~ self-realization nccessities

According to Maslow the satisfaction of the first level -
necessities makes man want to satify the ones on the next level,

7- There exists a close interrclation between motives and
values. Just as much as a motive brings about an action from -
whose results values are derived, thesc, at the same time, can
contribute to reinforce or change the motivation.

On the other hand the dividion line between a motive and
a value can not always be drawn with clearness. There are motives
classified as values and viceversa (acquisition, for example).

Motives

Studying motivés,Ait has been found acceptable to classify
them in two big categories: those which lead us to attain physical
well-being and those which lead to mental well-being (%)

Physical well-being:

. Hunger and Thirst

. Heat or cold

Physical insecurity

Wearincss

Sickness

Inaction

Sexual and Reproductive desircs
Elimination of Body Wastes

Mental well-being:

Self-affirmation (prestige,esteem or status necessity)
Perception of belonging to (gregarious behavior)
Security perception

Affection

Acquisitiveness

Esthetical impulses (sensorial)

Variety in activities

Individual or groups.:beliefs (weltanschaung)

o o o e o e o o

v e e — > — - - - ——— 0 —— —

(*) Adapted from Emiel Drooglever Fortuijn and Peter Oud, The -
Values of Development, Discussion Paper No. 3,.January,1573
mimeo. Discussion with Members of the Centro de Estudios del
Futuro de Venezuela.

oo/'o
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. Opportunity for self-realization (creativity)
. Maternal, Paternal and-Filial Motives
. Curiosity (adventure)

- Other mental well-being motives:

. Aggression

. Escape (evasion)
. Self-submission
. Retaliation

The list of motives presented is not exhaustive, some of
them give the appearance of being implicit or derived from others
pointed outj such is the case of acquisitiveness which can be --
considered a means for satisfying self-affirmation and security
motives; individual or group beliefs.(a "weltanschung" necessity)
can satisfy the security motive; the curiosity and adventure =--
necessity can, partly, seérve as motives of selfsaffirmation, secu-
rity, creativity and a variety of activities. . Notwithstanding,

we have hoped to explicit those motives we have considered impor-
tant.

'~ We wish to explain that within this study we do not pretend
to clarifz which motives have a physiological base or which have
a cultural base. What is of interest is that they exist and that
they must be takén into account when the objectives and the 1nstru
ments of development are posted.

Notwithstanding what was said, it is interesting to know
Otto Klineberg's opinion on the subject.(¥)

According to him the motives that lead to a physical well-
being have a physiological basis, save some individual exceptions.
Among those that lead towards the mental well-being ".....which
have an indircect physical basis and that occur with high frequency
but that admit exceptions within groups and individuals, are found
agression, evasion and probably also self-affirmation" (*¥*) | gre-
garious behavior (beloging to) paternal, filial, acquisitivity -
and self-submission motives "....do not have a known physiological
basis, but they occur with a certain frequency, be it becausec of
social factors common to the majority of human communities or. as
a means for satisfying practical interests. Thev are, primarilly

means to attain an end, but they can come to function as ends in
themselves" (%%#)

(%) Op. cit. p. 69 on.
(*%)Idem. p. 164,
(%%%) Idem, p. 165
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The motives mentioned can appear with other denominaticns
accerding to the diffevent authors: for axample, the phychorznic
necessity for superiority (%) could be identified with the scelf-
assertion motive.

In the discussion of the motives, the "nepgative" tvpe oncs
are considered important, such as agression and rctaliation. The
existance of this type of motives together with the lack of —---
fulfillment of other important ones, contributes tn explain the
come about of disruntive, violent or ancmalistic type of social -
phenomena, tha manifestation of tensions or the genevation of dise
quilibria. The void between the aspirations and the achicvemants
can be of such a manner - - that it mipght inhibit the fulfill -
ment of the motives because there exist no channels for the -~
attainment of the goals, because they might not be open for the
majority of the population, because of the lack of perspectiva that
they are opening or that they seem to open in the future or because
there do not exist substitutive satisfactions.

On the other hand, there are conditions that can propiciate
the inhibitieon of "devious" behaviors in answer to nonsatisfied
motives: a) internelization of societyv's norms (demonstration -

ffect coming from the information explotion brought by the social
communications media, makes this internalization difficult; b) the
lenging for approval by society's members; c) anticipation of a
formal punishmmnt cr the absence of soc1pty's rewardsy d) lack of
orportunity for deviant action, (*%)

These considerations are important when considering the -
establishment of "national development objectives, the choosing of
instruments and the reacticons and repercussions that they induce
upon soclety's groups.

Values

The discussion of the pwgv1ous motives allows us to outline

those values that will serve as guidclenes for a pollcy of develop
ment.

Values arc expressions of wants at a certain level of abs-
traction; they are substantiated through society's objectives
and goals, Among those values that satisfv motives and that in
Venazuela show a more or less increasing tendency, (%%%) and (#&%%)
the following can be pointed out:

Murray.Taken from introduction to Phychology,Ernest Hiloard,

Richard . tklnoon, Pita Atkinson, Harcourt Brac“,Jovanov1ch
Eds., Sth Edition, 1971,

(%) ‘See Chapter II.1 _ , _
(#%%) Peter Oud and Emiel Drooglaver Fortuijn,Research Proiject De-
' velopment Stratepy (Venezucla),Draft Versinn, Type-written,
1973.
(%%%%)P, Oud and E. Drooglever,hz Values of Development, op.cit.
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Those which satisfy. phy81cal well-being motlves and thos
which concern mental well- being.

Physical well-being:

Nourishment

Shelter

Rest

Health

Performance of act1v1t1us
Sexual rclations

Mental well-being:

Foremost are freedom and equality.
Freedom, defined as that faculty pertaining to man which allows
him to think and do as he wishes, has .its social limitations.
Life in society has obligations and curtails rights on behalf of
the common good. Freedom is strongly related to equality.. Just
as much as Freedom, Equality cannot be attained absolutely.
Differences in aptitudes, capacities, tastes and wants among peo-
ple make total equality between men impossible, Nevertheless,
the possibility of equal opportunities is desired within the Ve-
nezuelan society. The lack of possibilities renders some men
less freedom than others when those have less alternatives from
where to choose to attain their goals. Equal opportunity is,
then, a prerequisite for the attainment of Frecedom.

Other essential values are:
Participation,

Knowledge and
Health (%)

Participation in the making of decisions gives every
man the opportunity of being able to influence the decisions that
have to do with himself.

Knowledge consists in being informed and understanding
the nature of things; likewise, the ability of being able to apply
these notions (knowledge).

‘Wealth is the posession or the Pl?ht to use material
goods of any type.

(#*) P. Oud and E. Drooglever Fortuijn, The Values of Development,
op.cit.
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" Thesé three values added to liberty and equality are ins-
trumental for the fulfillment of self-assertion (status), belong-
ing to, security, varietyin activities, beliefs, self-actualization
(creativity), esthetical drives and curiosity motivationss; they
are also needed for the achievement of physical well-being.

Other values considered important arc the "spiritual values"
love, understandlng, altrulsm, cooperatlon, brotherhood, sacrifice,
loyalty, forgiveness, civilism, sincerity, empathy, humlllty, hones
ty, constancy, responsablllty, unlversallty,etc. These values --
satisfy the necessity for affection and for self-assertion and at
the same time the maternal, paternal and filial motives.

Renovation value satisfies variety of activities, creativity,
self-assertion and .curiosity motivations. Values of maintenance
and order satisfy security and self-assertion motives.

Other values of interest for the objectives of development
are: -

Rellglon, God, Christ.
_Prlvacy

Competitiveness ,

Ststem of Rewards and Sauctions

Efficiency and Efflcacy

‘Work

Marriage and family

Power

Peace

Case of Tensions

Providing for social mobility (better.living and prestige)
Beauty (Esthetic Values) .

Some of these values can be considered as derived from the
principal values (liberty, equality, participation, knowledge, and
wealth) and from the values previously pointed out.

First let us remember that in the previous chapter (¥*) we
mentioned other values .in the form of tendencies that can be seen
in Venezuelan society. Some of them are more substantial expres-
sions of other values and they can be considered as objectives of
the country: for example, nationalism which is an operatlonallza—
tion of brotherhood, cooperatlon, empathy and other spiritual va-
lues applied to social relations between Venczuelans.

(*) II.1.
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III.Present Objectives for Development

The enumeration of motives and values will serve as a basis
for the pasing of development objectives of Venezuela,

An acceptable deffinition of the concept of development is
the following: (%)

"Development is a process that leads to a situation in =
which all the members of the social system live with freedom and
equality, that is to say, a social system which provides an equa-
lity of power for all its members by giving to each of them equal
opportunities to keep or increase in a similar magnitude (in -
approximately the same time) their participation in the making of
decisions, their knowledge and wealth, as much as is required for
their optimum degree of mental and physical well-being".

The establishment of the objectives of the country can be
substantiated by this definition of development.

Knowlédge of the predominant values of the country and its
aspiraticns and possibilitics need to be operationalized with the
historic happenings of the countrv in which they will be applied,

‘The objectives which Venezuela must attain give one genera
tion's time (approximately at the beginning of next century) can
be considered as being the general, specific and derived type.

General Objectives

i- Reach an equilibrium between production of riches and =-
the increase of population.

ii- Reach an equilibrium between pcrsonal and societal deve
lopment,

iii- Reach with the society an equilibrium between man's ma=-
terial and spiritual values.,

i- This general objective very difficult to obtain due to
the demographical growth (restrictive variable of law flexibility)
finds two channels for its implementation, both of which can be
considered as specific objectives: 2) Decrease in birth rate and
b) Increase of production of riches (P.T.B.) and better distribu-
tion of riches.

~ ii- The second objective will allow man's self development
" projecting from its potencialities but not allowing his personal
interests to go against these of others; on the other hand it -

——— - W TN D G ——

(*) Emiel Drooglever Fotuijn and Peter Qud, Research Project -
Development. Strategy, op.cit.
../l.
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tries to avoid a "massism" which will curtasl th. individual's

values, changing him into a part of the societal or statal ma-
chine.

This can be attained by a harmonized equilibrium between
the person's initiative and the States power.

The third gensral objective aims to acknowledge "man as he
is and it is kasced in his motivations and. values which tend to
fulfill both his physical and mental satisfactions. It seeks to
curtail the hipertrophy of materialistic or spiritualistic ten-
dencies that separate man from his real goals.

Specific Objectives

For the realization of the general objectives we will
point out the following specific objectives good for all Venezue
lans.

1- Political, personal and Naticnal independance.
2- Permanent Education, Natinnal and Worldwide Communicas
'~ tion.

3~ Production and Usage of the material Riches (goods and
services): Personal, Regional and National Economical
Independance.

4~ Promulgation of spiritual values.

5- Possibility of a personal, family and group life.

6~ Continuous bettering of quality of lifc.

7- Functicnal Sceial, Political and Economic Organization

Both the general and specific objectives are a concaquence
of the values of libertv, equality, participation, knowledge, -
wealth, spirit, renovation, maintenance and the rest mentioned
in this chapter.

Derived Objectives (for all Venezuclans)

The specific objectlves need for their realization the -
following dzrived objectives.

1- Efficient and effective pluralistic nationalistic demo-
cracy (creation of Intermediate Organizations of participation -
and utilization of the means for social communication).

- Internatlonal Personality (real regional integration;
international cpenings; interdependancy on the face of dependancy).

- 2- Education in accordance with the necessities of deve--
lopment of the country; vocational, renewed, methodological, -

eol s
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participating, creative, interdisciplinary, specializer and at
the same time synthesizer. Physical intelectual, moral and re-
ligious education, that is to say, integrated.

- Intra-National and International Communication
- Means of social communication instruments of education,
recreation, information and communication.

3*Agrar1an Reform; Petroleum and Manlng Policy; Preservi-
tion of Natual Resources.

-Agrlcultural and Manufacturing Industrialization

w~Pprovision of Services

-Satisfactory Job (Remunerating and Creative)} Ellmlnatlcn
of unemployment.

-Adequate housing Conditions.,

-Gooa health; lengthening life span.

-Social and Individual Security.

-Recreation and rest (Sports and Tourism)

-(utilization of means for Social Communication to promotc}

u Social communication means and process of education w1ll
promote splrltual values.

-Planned recreation: promotion of concerts, conferences,
expositions, lectures, trips, etc. . _

5-Make possible a family enviroment characterized by support,

affection and privacy.

" ~Establishment of conditions for social life according tc
paonal initiative social, professional, sports, rcligioue,
cultural, etc., groups) or family or group initiative,

-Humanization of cities.

6-Science and Technology used in favour of material and --

spiritual well-being.
-Periodic revision and renovation of the OBJECTIVES of de=-

velopment (general, specific and derived) and the instru-
ments for its implementation.
-Humanization of cities.

7-Planification policy at different levels with the goal of
adjusting the objectives to the means and the resources at
hand and the most perentory necessities of the country.

s= o -{Egpuecially for the Public Sector).

(*) Several of the herc mentioned contribute to the objective of
redistribution of income. .
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- Prevision and construction of the Future.

- System of Mantainance and Renovation that will guarantee
the continuous afficient (with respecct to the means) and
efficacions (with respect tc the goals) funtioning of the
organizarions, specialy the public ones. (Administrative
Reform).

Other Important Objectives

In designing the objectivas fee development it can be of -
importance not only the attainment of fullfillment of a valuc --
(for example, the participation value) but the casing of tensions
produced by the impossibility of doing so inmediately causcd by -
any=sortitcf réasons (for example, to sacrifice in the present a -
greater participation of the national revenuc because of a nece-
ssity to invest).

The diffusion of the means for social communication and r
the intensive urbanization process have contributed te increase
the population's hopes in such a way as to make the impossibility
cf attaining satisfaction ' a source of probable tensions., On -
the other hand the increasing importance that freedom and equality
values have obtained in our society and the progressive progress
of participative socialization (%) as much as the existence of 2
marginal urban population have nourished the worry of the politi-
cal parties and other Venezuelan groups and people (as much go-
vernmental as opossition) to the point that we can consider as a
number one objective of the country the incorporation of the --
marginated peonle to the social, cconomical and political life
of the ccuntry.

Nonetheless this incorporation assumeé the perfomance of
an economic and social policy that will allow the achievement of
the gens»al, specific and derived objectives mentinned in this -
chapter. This takes time and effort, Aall of which slows the
fullfillment of the aspirations and lead< to tensions and probable
desequilibriua.

In this sense it is important to establish intermediate
objectives that will make achievable partial goals, the perception
that vertical nobility is and the pointing sut of substitutes --
(of the objectives most difficult to achieve) that will produce
satisfaction.

Participation (direct or indirect) in the discussion of -
the objectives, goals, means and results of a policy of develop-
ment, the continuous information of what is being done and how
is being deney the exposure of the sacrifices required to attain
certain goals; in summary to make the population feel and -———

(%) Sze Chapter II.1. Tendencies.
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understand that what is being done is_for them_and with them. -
They are objectlves—means of a pollcy of developmunt The adveg
taje they have is that they help to case the tensions that can
be restrictive and unbalancing for the devplopment we are aiming
rat.

Marginated people are always refcred to as if they were a
homogeneous group. Studies (%) on the¢ subject show that the "mar
ginal population" is heterogenous. We are talking about these
inhabitants living in the urbanizations that surround the cities
of the country, the "belts of misery".

For an adeguate understanding and sonlution of this problem
we have thought it necessary to consider different indicators of
marginality within the country and city:

.employment .housing ~nourishment

.family income .physical aglomeration ".services for the
.education .political participation  community:electricity,
.legal status .recreative expansion water,sewerage,medical
.others attention,etc.

Other indicators of marginality can bec age(especiélly for
old people and persons upto 40), sex (woman vs. man) race, etc,

(%) Mercavi 70,Banco Nacional de Ahorro y Préstamo,1970.

- Urbanizacidn en Venezuela, Provecto Ven. 11,Vnlumez,Caracas,
1971, Study by CORDIPLAN-UNITED NATIONS

- Estudios de Conflictos y Consenso,Centro de Estudios del Desa-
rrollo, Universidad Central de Venezuela, Habitantes de la Zo-
na de Ranchos, cuaderno No., 12,1967,

- Rights in Land and llousing in an informal Legal System: The -
Barrios of Caracas, Kenneth L. Karst, Reprint of "The American
Journal of Comparative Law, Volume XIX, Summer 1971, No. 3,

Y
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Probable Sources of Tensions

~ A rational policy of development includes among its objec-
tives foreseeing the future which includes an anticipation of --
happennigs and especiaxly of those which can be a source for ten-
sions:

1- Continuation of the process of demographic explossion
especially among families with little income.

2- Urban concentration of the 3opulat10n and the impossibi
llty of the 01t1es to absorb all the migrants in a humane fashicn.

3- Progre551ve contamination of the water and the air by
waste matter and noise.

4- Quantitative and Qualitative demands in modern.education
in face of avallablllty ‘of pesources and other necessitics of deve-
lopment

: 5~ Increasing demand for employment of those finishing ==
educational process in face of a possible supply of the economical
system.

6~ The lack of scientifi¢ and technological rescarch (purc
and applied science); indiscriminate use of technology without -
foreseeing its effects.

7- The present use of the mass media on top of other effeacts
could be contributing to:

- Prostitute certain spiritual values with exotic ---
awkward, hedonistic types of shows or publicity.

- Bring to leght the magnitude and quality of the socio-
economical inequalities within socilety's different groups.

- Increase the aspirations of the population (especially
if the channels to satisfy them are not accessible).

8- Carelessness and neglection of the mantainance of the -
country's Natural Resources..

9~ The continual deterioration of the politicians' image
and of their partlps in the mind of the ppople to whom they make
promises of, econcmic and social development (if the promises arc
not kept).

10- Defficiencies observed in the Public Administration and

the Administration of Justice mismanagement unnccessary delays,
disobeyance of laws and regulations, "commisions","leverage",ctc.

.l/.‘
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11- The two last points together with No. 7 contribute to a
possible downfall of democracy in spite of the goals achieved --
during the three last democratic periods.

12- The "shock" between certain values and objectives of
development.,

- Individual Frcedom vs Social Freedom.
(imposition by the state of the Common Good vs. the ~-
Claims for frecdom by the individual).

- Enjoyment of the wealth in the present (consumption and
redistribution of revenue) in face of a postponement of this (a
policy of austerity and forced saving for investment:@ sake).

- Spiritual values vs. Material Values.
Cooperation vs., Competition
Sharing vs. Acquisition or Power

Promotion of the ideal of a materialistic life of accumuli-
tion: money, comfort, power, wealth, individualistic education,
etc., vs. a concept of an integral life: love, esthetics, univcr-
sal culture, communitary solidarity together with those things -

needed for the spirit.

- Conflict between the traditional and modern values:
(Status Quo vs. Change)
(New economical and social relationships among men)
Lack of habit of living within a continuous and accecle-
rated change; search for support and security within
that which is stable.....

- Traditional Religion vs. "Modern" Religion,
(Difficulty of the church to adapt itself to the new
life systems and give a new spiritual help...human -
longing for spiritual valuesS....)

13- Lengthening of the life span and isolation of 01d --
People vs. Opportunity of employment for the younger oncS.....

14~ Intense and compulsive dceccrease cof birth rate vs. the
religious habits of the population.

15- Necessities of Mass Production, of great efficient and
Efficacious Enterprise, and of the computer faced with the possi-
ble Massism Depersonalization, Oligarchy and Control of people.

../..-



186

16- The interference of foreign influences in ths manage-
ment of Venezuela's destinyv; this interference can be of a more
or less direct action and it can be exercized through:

a) Increase in external debts.

b) Private foreign investment. They can acquire the most
"powerful® forms of investment such as thosc of the international
corpcration and its' most elaborate and rccent form, the multina-
tional enterprise. The negligence of the governments in the elabgo

ration of pollc1es leadlng to the adequateness of the conduct of ™

the foreign enterprises to the national interests (and regional -
Latinamerican as well) can originate deplorable tensions.

17- The resistance of the National centerprises to "open up"
to the increasing socialization process; their possible unwilling-
ness of giving the workers a greater participation within the --
enterprise

The resistance that enterprises can oppose to the Statés
plannlng pollcy, which will progressively increase its participa-
tion in the administration of the economy of the country, for --
reasons of Common Welfare, given the complexity of modern life -
and the needs of development.

18- Ideological struggles between the defendants of capita-
lism, pluralistic democracy and socialism,
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IV. Values and Objectives desirable for the XXI century

The presentation of longer range values and objectives has
the finality to serve as a guide to those of a shorter range. It
is obvious that the construction of a desirable future starts in
the present.

Only if the long range objectives are known can one plan
the objectives of the different stages with the purpose of allowing
the coherent and linked flow of the proccss of development, In -
this way the objective of each term assumes the second stage.

_ It is logical to assume that the values-and objectives of
the country in 30 years will be modified, at least partly, It is
evident that we cannot operationalize and detail them for that
span of time in the same way we did for one generation. That is
why we present here some values and objectives that give a genecral
view with respect to the desirablc mediate future.

IV.1Year 2000(approximately within one generation)

Values:
. Greater universality of the values
. Effective universal brotherhood
. Cooperation before competition (empathy in face of -
individualism) )
. Common profit before individual property.
. Complete balance between spiritual and material values
within society.
. Individual ethical frcedom (while it does not 1ntcrferc
with the Common well-being.
. Flexibility of the legal dispositions concerning love andg
sex.
. Legal matrimony
. Remuneratcd labor unnecessary for minimal commodltles
. Creation and learning as a recreation.
Objectives:
Beneral

i- Wealth-population balance (at a natlonal and internatioe
nal level).
ii- Individual-society balance (with respect to valuecs and
development)
iii- Material and spiritual values balance

-./..
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Specific and.Derived

1- Politics: internationalist pluralistic democracy; regio-
nal and worldwide integration; decreased emphasis in nationalism;
intra-or extra- national regionAalisms.

2- Education: mwore renew1ng, practical,universal, discipli
‘nary and creatlve, progressively integrated w1th work and lLlsuPb

Intense. communication with world culture. Intranational to-
tal communication.

3- Integrated development of agriculture, industry and scr-
vices provides goods and services at common rzach.

Guaranteed minimal personal income.

Great interconnection between work, education and recrea-
ticn.,

Large control over illness, complete social security; --
increase in life span.

4~ Mass Media and education at the service of society's ob-
jectives; espe01ally splrltual values (included are esthetical =~

values)

5- Propitiation of possibilities of an effective and privatc
family environment; ethical freedom and harmonious individual and
social activities.

[ 4

6~ Large control over technology and its effects; increa-
sing application to human wellbeing.

Periodic revision of objectives and instruments for its
renewal.,

Humanization cf cities
7- Planification (Intra and Inter-nations)
Foresight for the future

Functional mantainance and renewal.

.»./..
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IV.2 Year 2050 and following (three or more generations)

Two alternatives are presented for these years, onc of 2
"bold" tendency and another more conservative,

Bold Alternative

Values:

. Universal values
(Unity of Mankind)
. Total substitution of egotistical and competitive spirit
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